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THE BIBLE IN ISLAM

CHAPTER I

~lUI;lt\MMAD'S KNOWLEDGE OF THE Bll3LE

No one who reads the Qur'an with attention can fail to be
struck with its many referenc~s to the Jewish and Christian
Scriptures, No less than one hundred >.nd thirty such refer
ences may be traced, and these, tOKether with many similar
allusions in the traditions and com.nentaries of the Qur'an.
furnish us wilh the materi,,1 for a study of Ihe place and
influence of the Bible in Islam.

That MuI,Hunmad was larllely inlluellced by Jewish and
Christian teaching can scarcely be doubted. His relations
with the Jews and Christians .vere, at times, of the closest
description, and his allusions to them in the Qur'an make it
clear that he placed them in "category entirely distinct from
the heathen Arabs. They were par excelle"ce the 'People
of the Book,' and, as the custodians of a divine revelatiou,
were spared the choice of Islam or tile sword, which
was the only alternative imposed upon the worshippers of
idols.

Mul),unmad's attitude towards the Jews varied during the
course of his career, Soon after his arrivallo Madina we
find him entering into a defensive alliance with certain Jewish
tribes, and he even adopted Jerusalem' as his Qibla, or place
towards which prayer was to be made, in order to conciliate
and win the Jews. When lIM,e hopes failed, however, and
the Children of Israel continned to cling obstinalely to their



1 Surato'I-f04i'ida Iv) 8'..

ancienl [ailh, he denounced them in unmeasured terms, and
Ihercafler his attitude towards them was one of uncompro
misinll hostility. Before this breach came, however, a perusal
of the Qur'an makes it evident that Mul)ammad was on terms
o[ the closest intimacy with certain Jews. ,His references to
Jewish history, and his long and ofl.relleated recitals of the
stories of the Patriarchs and their times could only have been
learned from members o[ the Hebrew race, Indeed the
Qur'an itsell bears witness to the charge tbat was constantly
levelled at him that he was 'taught' these' stories of the
ancients' by certain unoamed people.

If Mul)ammad was indebted to the Jews for Biblical
accounts of the Patriarchs, he was still more indebted to them
for the uncanonical, and often grossly unhistorical stories of
the Talmud which figure so largely in the Qur't\.nic narratives.
The reader must refer to the "uthor's The Origins 0/ t1~

Q"r'dn for a detailed examination of the resemblances between
the Talmud and the Qur'an ; it must suflice to state here that
any unprejudiced study of those resemblances can leave no
douht as to their reason and origin.

Mul;1ammad's relationships with the Christians of ,\rabia
were, on the whole, characterized by feelings of closer
intimacy and friendship than tbose whiclt subsisted between
him and the Jews. At one time those relationships were of
such a cordial nature that the Prophet was led to exclaim,
, Thou shalt certainly find those to be nearest in affection to
them (the believers) who say" Weare Christians ", This be·
cause some of them are priests and monks, and because they
are free from pride.' I

Mui}ammad's Christian concubine Mary, it is clear from
the Qur'an, exercised acommanding influence over him, and
was nearly the cause of a permanent estrangement between
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tile Prophet and his wi ves. Front Ma
hUlle learnt much of the G . I ry, therefore, he could

h· b OSlle story lind of th.at 10'11 f
• ": .IC h,~i\lways spake so highly. J. 0

Kbad'Ja, the firs( and favourite wife of the P ,
also well acquainted with Chrost,anity and her rophewt,. was
qa we ·lre t Id b Ib H ' COUSin ara-

, • ' 0 Y 11 ishal1l, actually became a ehr' .
I· rOI11 the COmmentators Ilf the Qur'un we I Ist.an.

Mul,latnulad was in the habit of list' h earn that
Jewish aod Ch ·.t S. eOlng to t e reading of the

ns Ii\n cnptl1res Ttl
Qur'anic passage 'The .'. 11S, commentiug Qn the
h. (M I ' Y say, venly a certain man teachetb

1m u .. ommad) , ; the Irreat Muslil11 e.egete Ea."t\.. .
. 1\1 WI says

~\~ ')!'?- J.:.,; , "".•;4J1 c:J!I r'lc ..~ JI lob.' ' .
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olil..v l............... I k' I· •

, ~.. ...~., """'. j4!. r'-, 4,i1: dJl~
By the person referred to is meant lahar' G k

f 't . ·b n, a ree slave
o ~ m" • nu'l-I.Ia<;lrami. It IS also said that Jabar4 aod '
Yas.lra, two sword-make" of Mecca d t d '

d I ·'1 • use 0 rea the Taurat
an np, and that the Prophet was in the habit of . b
them. and listening to what they were reading,' .~~ng y
story I~ told both in the Tafsir-i·Mad4rdk and in th T f.~m~
JaWlam, so that it is clear that it was th P he" s. r·,·
h k h' e rop et's habit to

I us ma e .msell acquainted with the ) . h d C . .
Scriptures. ew,s an hnstian

We know, further, that it lVas the '.
.!uestion the' People of the Book ' ~rophet s hab,t .to
h . . concernmg the teach' ft err SCriptures. Thus I la h 109 0

the effect that s 111 as presel \'ed a Tradition to, .,

~1. <.:1". ""~:.. c:JC ~ ",,:WI JL~ W; u-~ <:1.1 Jli
',p ,JJ 0:)1 IV

'
.li 1,P.').ei>i '~ 1,;:,>1, I~I I)AiS; ......u=.

~~l-~



.' Ibn 'Abbas records that when the Prophet a,ked allY
question of the .. People of the Book", they suppressed the
matter, and in place of it told bim something else, and went
away letting him think that they had told fiim. what he asked:

Mul)3mmad probably never himself read tbe Bible. In
deed some Muslims affirm that he could not read; but this i!>
doubtful. There are not a few well·authenticated instances
recorded botb in the Traditions and in the standard biographies
of the Prophet of bis both reading and writing, His know
ledge of the Bible, however, was probably gained from
hearsay only, He certainly had ample opportunities of thu!>
learning the stories of the Old and New Testaments.

We have already remarked that Mu!;Iammad learned mallY
'I'almudic fables from thc Jews. These he seems to have
lool<ed upon as portions of the canonical Scriptures, for many
of them ultimately found a place in the Qur'an itself, In
like manner the Prophet of Islam came into co~tact with
many heterodox forms of Christianity in Arabia, from tbe
votaries of whom he learned not a few fanciful stories of the
apocryphal writings. In this way many legendary incident"
recorded in such unhistorical books as the Coptic Hislory o{
Ihe Virgill, . the so-called Gos~l 0/ Ihe Ill/allcy, The
Gospel of Thoma. II,,, Israelile and others, repeated, no
doubt, to the Prophet by his Cbristian acquaintances, were
erroneously accepted by him as portions of tbe inspired
Scriptures, and ultimately found a place in bis Qur'an, The
reader is referred to the author's The Origill' of Ihe Qur'cl..
for detailed proofs of this statement; we here simply state
the fact in. order to show the limitations of Mu1)ammad.'!>
knowledge rof the Bible, and to suggest a reasonable ex·
planation or' the many hi~torical.errorsof tbe Qur'an,

. Mu1)ammad's contact with heretical forms of Christian;ty
. was further responsible for bis mistaken views of certain
Chri~tian doctrines. For eXRlllple, some of the heretical
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ts::t~ of Christians inhabiting parts of Arabia in the time of
I rophet bad earned the adoration of the Virgi t h
ength~ that the Prophet mistakenly ima ined n 0 sue

Chnshan doctrine of th T' . . g that tho
sisting of Father Son aend rv'~lty coMncelved of a Trinity con·

, orgm ;.ry and th" .
cUlt. he. comba~s in the fOllOWing word;: 'Wh~~ ;:':~~
say, a lesus, Son of M h '. 5
.. T k . ary, ast thou saId unto mank·nd·

a e me and my m th I ,W . 0 er as two Gods, beside God .. ? •
'. hatever may be said, however as t

otherwise of the Prophet's knowledg: of t: tbe acc.uracy or
1ewish and Ch . t' Sc' e contents .of the.

. . . ns Ian "ptures, there can be n d
hIS vIews regarding their o~igin and value H'

o
oubt as to

ances regarding tbem are full and explicit' E IS maDy utter
always the Scriptures of tho Old and N 'T verywhere and
Mul)alllmad a diviDe revelation medi ew estameDts are for
agency of God's h I ated to men through the.
and honoured, In ~:e~:~~o~it:, a~d, as sucb, to be revered

to ascertain, somewhat in detail
g

~~~::I1lWaed,sha~1 endeavour
mg tho' 5 . '. s VIews regard
towards~h cnptures, and the attitude which he adopted

em.



CHAPTER II

MUl;IAMMAD'S ATTITUDE TOWARDS THE BlilLE

ONE of the first things which arrests tbe attention of. the
careful reader of the Qur'an is the great reverence with
wb'ich Mul.lammad invariably spoke oftbe Bible. Tb..
divine o~igin of the Taurat, Zabur and Inill is again and
again acknowledged, and those books are ever spoken of in
terms of highest praise. Thus they are variously termed
'The \"'ord of God', 'The Book of God', ' A Guide and a
Mercy', • A Light and Direction to Men', ' The Testimony of
God '•• Guidance and Light', and so on. Their inspiration, the
Prophet declared, was exactly of the same kind as the
inspiration of the Qur'an itself. Thus we read, 'Verily we have
revealed to thee as we revealed to Noah and the Prophets after
him and as we revealed to Abraham and Ishmael and haac, .

and Jacob and the tribes and Jesus and Job and Jonah and

Aaron and Solomon.' 1

In anotber passage Mul;tamOlad warns men against making
any invidious distinctions between tbe Qur'{lO and those
Scriptures which preceded it. Thus we read, •Say ye, we
believe in God, and that whicb hath been sent down to us,
and that which hath been sent down to Abrabam and Ishmael
and Isaac and Jacob and the tribes, and that which hath
been given to Moses and to 1.esus, and tbat which was given
to the Prophets from their Lord. No difference do we make

God . ed"between any of them; and to are we resign .

MUHAMMAD'S ATTITUDE TOWARDS THE BIBLE 7

Not only did Mul;tammad speak of the Bible in terms of
deepest reverence, but he everywbere treated it as, trust-.
worthy, and as 'lirbt and guidance' for tbe people of .his OWQ

day, no less than for those whn bad prec=ded bim. Tbushe.
is recorded in the Qur'an as appealing to the Tauratto settle
certain controversies regarding food wbicb bad arisen he·,
tween him and the Jews, One such instance' is recorded in
these words, • Bring ye then the Taur't and read it, if ye
be men of truth.' 1 . ',' ,

On another occasion a discussion arose as to the 'plIDish
ment to be meted out to certain Jews wbo had been found
guilty of adultery. Then, the Tradition proceeds,

i~tJl .j "";~~ L. r '~ illl J-o .lJ1 J,-o; rP JLU
r'!"}l""U,'J

• The Apostle of God said to them, .. Wllat do you fiad .ill
the Taunit in tbe matter of stoning (adulterers) .. l' Tho'
Taur,;,t was then brought, and MuJ)ammad. ga~ejltdgem~nt
according to the law laid down in that book. " .'

These incidents throw a flood of light. uwn the Bible of
Mul)ammad's day. They show that he, at any rate, knew of
no 'corruption'" for they reveal him as willing to.ablde .b~.
tbe arbitrament of the Tau"'t in his discussions with the Jews.
Further, they sbow that he knew nothing of any doctrine·oE
abrogation; for he recognized the Law of Moses as ~till
binding on his Jewish contemporaries,

The Jewish and Christian Scriptures are a8ain and again
referred to in the. Qur'an as 'Light and guidance', . That
being so, one is not surprised to find the Prophet advising his
followers to seek the advice and teaching of tbe ' people of 1110

. _." .. II

, SUfatu'l~Baql\ra (ii) 136. J Sural.' Ali 'IInrA" (iii) 9••
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Book' when in religious doubt, Such advice· is significanl,
and shows, as no other language could; the estimation in
which the Prophet of Islam held the Bible, . ;Tbe passage re
lerred to is as follows: ' None have we sent before thee but
men inspired, ask .01 those who have the Books of Monition,
if ye know it not.' 1 .

The J alalain explain the term 'those wbo have the Books
of Monition' as • the learned men of tbe Taurat and InjU ' .;
whilst'Abbas also says it means 'the People of the Taurat
and Injil', Further comment is needless.

Muhammad's estimate of the Bible may also be gatbered
lrom tile fact that heclearly taugbt tbe observance of the Old
and New Testaments by the Jews and Christians 01 his dl\Y,
Several passages indicating this are to be folind in the Qur'ao;
Thus, lor example, in Siiratu'l-Ma'ida (v) 72 we read,. ' 0
People of the Book, ye have no ground to stand on, unt,l ye
observe the Taurat and the Injn and .tbat which hath been
sent down to you from your Lord: '

Another passage wbich clearly de~onstrates tbat th,e Bib~e
was neither corrupted nor abrogated IS tbe followmg: And m
tbe lootsteps of the Prophets caused we Jesus, the son of
Mary, to folloW, confirming the Taurat which was belore
him. And we gave him the InjU with its guidance and !lght,
confirmatory of its preceding Taurat i a guidance and
warniog to those who fear God; and that the people 01 the
Injil may judge according to what God hath sent down
therein.' Here the Injl! is relerred 10 as a God-given guide,
not, be it noted, to be superseded by the Qur'an, but a touch
stone by which the Christian contemporaries 01 Mu~ammad
were to judge between right and wrong, truth and error.
Moreover, those who would not so use the Injn were
denounced as sinners in the sight of God, for the passage

continues thus, ' And whoso will not judge b~ wbat God bath
sent down-such are the perverse.' 1

Yet another passage ioculcating the observance of tbe
precepts 01 the Bible is the' lollowing, • And if tbey (tbe
People of the Book) observe the Taurat and the InjU and
what hath been sent down to them from their Lord, they
shall surely have their fill of good things from· above them,
and from beneath their feet.' I

The three passages quoted above leave no room for doubt
a. to the Prophet's view 01 the Bible. We lind him, not at
the beginning of his career, but several years alter his flight
to Madinn, inculcating, in language void of all ambiguity, the
observl\nce 01 the Old and New Testaments by the Jews and
Christian. of his time. They were to observe them and to. ,
Judge by them; they were Krounded on nothing, that is, their
whole religious profession was vain and futile, unless they

·obeyed the divine laws as given by Moses and Jesus; whilst
for those who did obey, the divine approval and blessing are
promised. Could language demonstrate more clearly tbe fact
that in the judgement of Mul.>ammad the Bible extant in his
time was neither corrupted nor abrogated.

Mul)ammad, it is true, in his discussions with the Jews,
often accused tbem of false exegesis 01 their Scriptures, o·f
quoting passages out of their "ontexl, or of hiding the truth.
This the laller still do when arguing with Christians concern
ing the claims of Jesus the Messiah. A misunderstanding of
such passages of the Qur'an has led some Jl10dern Muslims to
imagine that Mul:>ammad accused the Jews of wilful corrup.
tion 01 the Taurat. A careful study of .,'ch passages,
however, will make it abundantly clear that such was not the

.case. Had the Jews acted as alleged by these Muslims the
Prophet could never have used the language we have already

1 Suralu'n.Nal;l1 (",vi) 44; J Suratu'l-Ma'ida (r) 49, 50, I Ibid., 69.
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h I re ',n the next chapter, to·
W po!letereo, Ihquoted, e pro, h 'oci-' passages 0 t It

, ' d la'l some 01 t e pn .... ,
examme \n e I b to .. prove the corruphon

, posed y some
Qur'an wh.ch are sup , that not corrup·.. 'n be found 10 every case ,
of the Bible, It WI t'on 01 the meaning, in

, ' Itt but corrup \
tion 01 the actua ex" ' n that was intended by the
other words lalse exegesIs, IS a

Prophet.

.CHAPTER III
.. j

MODERN CHARGES OF CORRUPTION BASED, ,
ON THE QUR'AN

THE wort! usually employed by Muslims to denote corruption'
of the Scriptures is the Arabic word tal,nif: The late Sir Sye"
Al;1mad Khan thus, defines' the word.' • Emam Fakhru'd·Din
Razf says in his commentary that the word tal)rlf means to
change, to alter, to turliaside anything from its truth. This

.meaning i. of general application; but whenever the term is
used in relation to Sacred Scriptures, it is, in common accepta.
tion, understood to imply a wilful corruption of the word of
God from its true and original purport and inten!.'. Co~rup.

lion, it may be added, is generally spoken of as of two I9Pds,
ta(,ri/·i·/al!ii, or corruption of the actual text, aod ta(.r(f·;·
ma'..awi, or· corruption of the meaniJig b}" false exegesis.'il
is on the applicatfon of these two terms that the whole contro'
versy with regard to the allegCd corruption of the Jewish and.
Christian Scriptures turns, Mul,lammad himself, together with·
most of the early commentators of the Qur'an, charged th...
Jews with ta(,rij.i·ma'riawi only. They accused them with:
altering the meaning of their Scriptures by false ioterpreta'
tion, or by suppressing the trutb when questioned as to the'
teacbing of the Taurat all certain matters. Many modern,
Muslims, on the other hand, in their endeavour tb justify their;
rejection of the Bible, affirm that the actual text of the Bible'
has been deliberately tatllpered with by both Jews and
Christians, They declare· that prophecies' ·relating to· tbe·

t Mal,oUlrd.n COIff",elltary 0/ tll# Holy lIib/~. vol. i. p. M.



d bave been excised from' and many
,cominS of Mu1}amma d" 't f Christ bave been inter
passalles which tea~h the lIVIOl: r

O
to bolster up this theory,

polated into the Bible. n °b
r

e 'totally at variance with
h previously 5 own, IS

which, as we ave h' f the Qur'an witb regard to
the whole tenor of the teaC lOgO, M~="es in the

I rofess til find certalO "..,...-.. ,
the Bible, these peop e p b ged with actual falsifi-

b k ' h'ch the Jews are c ar k
former 00 In WI" It ill now be our tas

f h t t their SCrtptures, w 0

cation 0
0

t e tex 0, e shall have no difficulty in show109

to examme these, and w; 0 f the meaning only was
that, in every case, falsification 0

intended by the Prophet, Q r'lin most f;~uentIY quoted in
One of the verses of the u t' of the Bible reads

t of the charge of textual corrup Ion ,
supper
thus': ~_ " .. ~ ~ " .. "":... ~

~\r d' r'.,;J'~
I 'Dukbari says

'They shift the words from their paces.

on this': ' ' • ,
• ,"",_ I:aAJ t"OJ ,).1 u ,I, .,;}>..y. .,;,.~

.d\\ --...>S """ ..,.,'-'= ~.;.. IJ"T"". •
, .dJ G';'; ~ Ai,~~ iJ,;~ ....6],

oJ)" loS)' .1'''1'

, , b t there is no one who could
, They shift, that IS remove, B

U
k f God but they shift,

, I word from any 00 0 0' ,
remove a sIng e '. Th 5 ed himself expresses hiS

'h 'ts meanlOg. e Y I
that IS c ange I d ' 'F the clause whic'\ fol ows., . these war s. rom u
mature OplDlon I~ for ot what tbey were admonished ;
them, namely, they 0 g, they changed the meaning and
it is seen that the me'lnmg IS, h t they changed the actual
purport of the words; not t a

words:', ha f shifting words from their places is made
A s,mllar c rge a ,

, h J s J It is there wrttten,agalOst t e ew.
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1 Si,nuu'l-M:\'ida (v) 14. I TIl/s/", p. 67.
ISuratp'o-Nid' (iv) 46.

, '

CHARGES 01' CORRUPTION BASED ON Till! QUR'AN 13:

.(, .... "~,,,.... ... lo ..... C. _"" ... 1 " ......"" •

~ "",Iii!, ~I,... d' F J1 .,;j~ I,,,~ ...,.!~ ~
c... .".. _ " _ ,,_ ..... • It .. ".. .. (,.. " _' c. .. ..".... _

L:f~1 ~ ~j,.\" I"!~io_ I~ l.!-ll~~, ~-... ;~i: ~1, u..-,
'Among the Jews are those who displace the words and

say, " \Ve have hearn, and we have not obeyed, Hear thou,
but as one that heareth not; and look at us," perplexing with
their tongues, and wounding the faith by their revilings:

A reference to the standard commentaries of the Qur'an
will make it abundantly clear that this verse, like it. predeces
sor, contains no proof whatever of the verbal corruption of tbe
Jewish Scriptures, On the contrary, it is sbown tbat the
'words' spoken of are the words of Mul}ammad \ For
example, the ]alRlain, in their famous commentary of the
Qur'an, teU us that, in order to ridicule Mul,lammad, some of
the Jews used to alter certain salutations current among the'
people, Thus they used to come to the Prophet, and instead

of saying d~ l'UI ' Peace be on thee,' they used to say,

~ l'l_JI 'May disaster overtake thee.' Thus they' per

plexed with their tongues.' Imam Fakhru'd-Din R<izi says
further that the Jews used to come to Mul}ammad and ask
bim certain questions, but, after taking leave of him, they used
to alter the words he had taught them. With regard to the
worJ Ra';"'f, 'Abdu'I,Qadir s~ys that,

""fi J'G Y. ""fi -::.J~ ...,).~ l:J4j ~ .:&-"JIo'. l:.il ~
}tS; ""~ J" ~I,): ~. u~ ...,,,~}+-!.,, i "",;w-..
l:.il 1.5 I,.. ~ i ""w-.. J>~I,.....I U"'; 11~ j -::.Jr<-

, ~ l.ic~

'This word was a bad word in the Jews' language, or was
abuse, Seeing the Muslims, the Jews also, keeping the bad
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. l' .nds used 10 address. the Prophet by th.e'ng ,n t1elf .m. , ···d d
mea

d
nl

R
... . . 'For this reason the Muslims were comman e

war a Ina. '.
not to use the word Rli'inu.' ,J:Iusatn say.s" " .:'

"

- 'i (\.\~l, ~~ j '!'j .i ~. J. \.ic~ '>)t!,
..s ..u.J. ......' c::Y" -, T -", r -, \a1 \
. ltr • .L_, ~ 4lJ\ ...;.. ..:;.)~ .:I' 4.~:,'~":' c-) ~
~ j. j- .. , .. '( ,JJU.".I...,'"\..;.i c!.'t:- ~.f.

,ct' GT V".. )) ~ ..
. " , hi" n of the word fl,'ina

, The Jew< lengthenmg t e etter a, .. 0 r shepherd "
j nced it ra'ina,' that 15, ou '

(look on u< pronoU addressed the Prophet of God, on whom
In <Jther words, thbe

l
y , g f God as a shepherd of cattle and

be peace and the essm 0, ' , "
, d reproachtng hm1,

Roats, taunllhng and 'n the commentary just quoted that the
It is furt er sat 1 _ - 'd

. ~. th' l God addressing Mul)ammad sa,
meO\nmg.l~ a

_ . • , . ..;; "-'"' 'D- .... .Jo.. .,,1
.J.,....... .c.~\ .:I!.-;\! ~)?:' ,»)~ ..r" ..)- ~ -, . ;J'. •

~ Jll.> J~ -'" ~r ))\
'0 my beloved, thy enemies the Jews'are'changing thy

word< from thei r places.' " I h t
. k f the commentators ,tiS c ear t a

From these remar so B'hl h

the vefrse qUot:~:~:e:~: ~~oa~e~~~~~:t:~~:d~fs t~~ th'e ;ewas~ .
no re erence f M h d' a st"kIDg

ractice of twisting the words 0 , U, amma, ' ,
p . f h 'th which some ignorant Mushms fall
l11ustratlon 0 t e ease wa ,
into error regarding, the teaching o! t~e Qur an, d by the

Another pasSage· of the Qur'an IS often quote

same people. . '." ~ # # ,,#
• ,,~ # (, # ". Co ..

~ ~ ~j;';, ~ ,~n;'i~ ~~..~' t~ J!j .,;1.= ~
". .'. " .. #<. .. c. ..... (,..... -

..\.. "~ \..~ ,..,.,
'.' suriuu'l.Baqara Oi) 75,
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.' A party of them heard the word of God,and then, after
they had uoderstood it, perverted it, and know that they did.'
Qa<,li Bai<,lawf, io comme/lting on this passage, says that
~he perverting had reference to matters,

~,\i ,I r;>-)l &J.l, rw, l~ .llJI...,l..c JoA..:....... '" .is

o:J~~~'~

, such as the description of the Prophet of God, 'or the verse
of stoning or the exegesis thereof. For they wer~ in the habit
of interpreting it according to their desires.' ,
'. The great Syed Al,lmad I also io referriog to this passage
says: • The clause," heard the word of God. and then, after
they had understood it, perverled it,''' <hows that the charge
was only verbal in realling: nol that the written words of the
text were changed.'

That this is the real meaninll of the passage is obvious
{rom the words of the Prophet himself; for had the Jews
altered the actual text of their Scriptures it is inconceivable
tbat he would have appealed to those corrupted Scriptures in
order to settle points of controversy between himself and the
followers of Moses. Tbe ease with which the Jews could
thus mislead and deceive tbe Muslims can be well understood
{rom tbe fact recorded by BuklJari that.

~l.t-J4 1~,:ul.,;,lfi .....\i.SJ\ J.,.1.,;\.S Jli I;:!~";\ ""J
rL~1 J&~ i..t-!~4 4i,~,

, It is related from Abu Huraira that he said, the" People
of the Book" used to read the TaunU in Hebrew, and explain
it to the people of Islam in Arabic.' What could be easier,

I c."....."tar' .f Ihe H.I, Bib,.,



• 1b •Abbas said that a band of the Helpers (An~ar) asked
. n of the Jews as to what was in ~be Taurat concern-

a company h be the peace and
ing the coming of the Prophet, on w. otp . .
blessing of God, and concerning cert~1O commands, but .they
conceale<l the .malter, and then was sent down thIS verse.

under such .circumstances, tban for the Jews to give a wrong

interpretation to the passages quoted,
Another passage I of tbe Qur'an, much quoted by the

people referred to, is as follows :-

-'" (,,, # p"" H.p .c, II /If

~ L. ;;, ~ ... Js~i, <..z. ';~~\ ~ LUi\\.. 0:;,..A!. .,r-~\ uJ t
.. • #....:.: p" ,.

• _" II.. ":in ..w:; .. 'ill, r;~t ciiJ,1 ...,.,\i.SJ\ .j v UU
0:;,', r' .. ' ..'.... .. , ..

The same ex planation of the passage .is !liven by the
famous biographer of the Prophet, .Ibn Hi~h'm.I.. 1t is
there stated that certain people.
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. ......,.r-\!1 'yoi.=\i i~}ll.j L. .~.cr o>,wJ1 JI-
0:;yo ic:..,! .,r-.i.11 0:;I~ ,.r .dJ1 Jj\i Li<: r-'~

, asked the Jews concerning certain things which were in the
.Taurat, but they hid tbem, and refused to .inform them of the
mailer. Then the Glorious God sent down tbe words,
"Verily those wbo conceal",' etc. As a matter of fac.t tbis 'con
cealing' of the truth by the Jews is more than once referred
to in the Qur'an, bUI nowhere does it mean tbat tbey cut out
or altered the actual words of Scripture. There is a cele
·brated Tradition preserved in the MisllMtu'I.Mafdbt(s which
tbrows a flood of light upon this matter, and which makes it
indisputably clear as to what is meant by • concealing' the
word of God. The Tradition is found in the section entitled
Kittibu'l·Hadtid, and is as follows: 'From 'Abdu'II4h bin
'Urnar it is related that the Jews came to the,Prophet of God,
on whom be the peace and blessing of God, and informed
him that a man and a woman of tbe Jews had committed

'adultery. The apostle of God said to them, "Wbat:do :you
And in the Taurat in the matter of stoning'~ (of'adul.terers) ?
They said, .. Disgrace them and whip them," 'Ab<!u;lIih bin
Salam replied, .. You lie, verily the command tt> stoniHhem is
found in it." Then they brought the Taurit·and opened it.
But one of the Jews placed his hand over the verse of stoning,
and read what preceded and what followed it. Bu\' 'Abdu'l·
lah bin Salim said, .. Lift up your h:l.nd," Then he rai~ed hi.
hand, and 10 I in -the Taunl.t was the verse of stoning.. Then
they said, " He has spoken truly, 0, Mul:lIlnimad, in it is tlie

TilE BlIlLE IN ISLAM

'Those who conceal aught that we bave sent down either
of clear proof or' of guidance, after what we bave so clearly

. the Book God shall curse them, and theyshown to men 10 , .' - .

who curse shall curse them.'
The • cOllcealinlt' here referred to is taken. by some

.gnoranl people to mean that the Jews cut out certaIn passages
;rom their Scriptures; but a reference to tbe great c.ommen.

f 1s1"am will show that nothing of the klOd was
tators 0 Al K bl
. d d 'fhu- AI Razi says in his commentary ,a rIOten e . .

that,
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) Suratu'l-Baqara (ii) 154.
I ~iri\u'r-R..u1.
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, 'Abdu'U"b bin Qa'if, 'Adi bin Zaid and A1.l;Iaritha bin 'Auf
spoke together thus: .. Come, let us in the morning believe

verse of stoning:' Then the Propbet of God, on whom be
the peace and blessing of God, commanded that they sbould
both be stoned, and tbey were so.'

This Tradition affords an interesting example of the way in
which the J'ews uSed to • conceal' the Word of God ; and it

'incidentally gives the lie to those wh?' say,the" word proves
the corruption of the text of the Bible.

Yet another verse of the Qur'an I is sometimes quoted to
support tbe charge of corruption of tbe Taurtt. It runs thus,

, 0 Peopl~ of the Book, why clothe ye the truth with false
hood? Why wittingly hide the truth?' '

The great biographer of the Prophet, Ibn Hisham," has
recorded for us the occasion of the 'sending down' of this
verse, and, in doing so, has entirely refuted the opinion of
those who affirm tbat it teaches the 'corruption of the Bible.

He writes as follows:

"";,e ~ .:.J)l:.,.l~ ~j ~ ..,~, ...i.!-w do .ul~ J\j

i,~ ~l.,..>I, ~ .j&. Jjl ~;¢l'}w ~ ~
1.06 &:I~ r.w ~,) ~ ~'~ ~ ~p,
.....\j.(J\ Ja,l 4 ~ ~'.f' 1111 Jj\j ~,) d- &:IffY; ~

&:I,.,oW ~1, ..;.~\ .,;,.ol~ ,~\f~ J-"Ill:)~ r
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in what has been sent down on Mubammad and his com
panions, and let us disbelieve it in'the evening in order tbat
we may confuse their religion for them, and that they may
act as we act, and turn back from their religion." Then
sent down the Glorious God concerning them the words,
.. 0 People of the Book, why clothe ye the truth with false.
hood? Why wittingly hide the truth" 1 '

From these words of Ibn Hisham it· is clear that the
passage under discussion has no, reference whatever to the
Bible. It refers to certain lying Jews who, ,in order to lead
the Muslims from their faith, pretended in the morning to
believe in Mul}ammad and the Qur'an, 'biding' the trutb of
the matter, and • clothing' with falsehood tbeir real inten.
tions, but openly disavowing their belief in him in the evening.

Another verse 1 is sometimes quoted to prove the cor.'
ruption of the Taurat. It is as follows:

'";"~\ ~ ~;;"::~ '";"'1'7''1 ~;iL.:Jl ~;i;~)i ~i: ~l;. . -_ c. C. _,_#_ c." _,.to,,,,,•• _ to • ....

~1 ~ I.:J~ i" L.., ~I ~ ~ i" &:Ij~, '";"~I~ ,III l. ,

, And some truly are there who torture the Scriptures with
their tongues, in order that ye may suppose it to be from
tbe Scripture; yet it is not from the Scripture, Tbey say,
.. It is from God"; yet it is not from God.' One would have
Ihougbt that a careful reading of this passage would alone
bave been sufficient to convince tbe most prejudiced that
there is here no charge of changing tbe writte:l words of tbe
Taunit, The • torturing' or twisting with the tong,"
obviously refers to verbal alterations made when reading or
reciting the Scripture, This is freely admitted by Sir Syed
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1Suratu Ali 'lmd.n (iii) 71. " !;jid\u'r-R••ul.
I Sur.lu Ali 'hnr~n (iii) 78,
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,I wbere ,be writes: • Tbis verse'sbows tbat the

~:~~~r~::ders were in tbe habitb0: StU~:~:U~:~ s::~~:h:~
their own for those 'of tbe text, u 1 , ,

rin ...itb the written't.xt Itself.
there was any tampe , g Ib'Abbas in, his' comment on

The famous commentator n

this passage says: , '

,"" "II, ,I oLil _I ...... --i.).(JI.ill1 J.c I:J~)A!,('i!v.J oJ ...,.,~ o...rt:' ,\:1"--: r J " '

, 'd' d tb know that what they• Tbey speak lies agamst Go ,an ey ,
say is not in their'Book.' .. '..', 'the

Ib
' 'Abbas make; it clear that certain Jews were In,

n , d' f the Taurat certa,n
habit of falsely adding to their re~ m

h
g

oS' k ,wbich lay open
h hich were Dot m t e 00,

words or p rases w k 'I clear that' whatever 'altera.
before them, He thus ma es I 'I' of the

, tion took place was made in the verbal repell ton :

Scripture, and not in the written text Itself~ n the
The] alalain also state the same m, thelf comment 0

passal(e. Their words are,

• They change it from its place in reading:' 1 d

1
be' well to quote here the vJewsof the eame

t may ,'th. ber"e we pass on to
th r of the Tajs'r.,.nurr.,.Man ur or' '

au a He writes tbus :
• consideration of the next passage. "
.. JJ.oJI ,'I ' 1
J\;~ 1:1-' ~>,.j t'l. 101-' 1:1-1,) " do. r.:(.'

:(1"'; ~~.J 1111 \~)I L....= ~,,:i\, J~;J11:J'.,.r--' r-- J- , r .', -'1' \~,
, ,., L' .~(. , ''6 ~', Ji.,UJ1, ~r-~ <:Ir-"r-"'1~ ..:r- 't'y.-:: J' " •
\ '\j illl~ L.\i ,illl .>.l< <:I'" ,a \..., illl .>.l< \:I" J'> <:JllY'!'

1" " J' . ~ ~l; ......
,~ ~

\ co.........,ar.l' of Ih'"Hol, Bibl., ~' 72,
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, • It i. related by Ibnu'l·Mandllar and Ibn Abf J;Ilitim from
Wil,ab Ibn Mumba that not a lelter has been altered of the
Taurat and Injil from that which was sent down by God, but
they (the Jews) used 10 lead people ~Iray by changing and
allering Ihe meaning. They used also 10 wrile books from
tbemselves and then say, .. It is from God" wben tbey were
nol from God. But tbe (real) Books of God were protected
from change, and had. not been altered,~

From the remarks of leading Mllslim r.ommentators quoted
above it is abundantly clear that the Qur'an makes DO charge
of ta!)rif.i·laf?i. All that is proved is tbat some Jews or
Ar:abia took advantage of the ignorance of their Muslim
b,wers to mislead them as to Ibe true: import of certain
passages of their Scriptures, Those Scriptures were written
in Hebrew, and had to be translated into Arabic for tbe com·
prebension of Ihe Muslims. Thus every opporlunity existed
for the verbal corruption or false interpretation of Biblical
passages, We have already had a cODcrele illustration of
,this in the endeavour of certain Jews to proteci two of their
Dumber from capilal punishment by stoning, b:t pretending
that the Mosaic punishment for adultery was merely scourging.
No charge, however, was ever made Ihat Ibe Jews deleted
the verse of stoning from the Taurat. Indeed it. is there to
tbe present day: a mute witness 10 tbe failbfulneS1l witb
~hich the Jews bave preserved their Scriptures, ' ".,

Vet one or two more passages must be noticed before' we
,pass on to other malters. A passage of the Qur'an s6me~mes

quoted 10 prove the corruption of the Bible is the follOWing'
~",~~c.~ c..Co # .pc. " •• (. ## .to ... c. ~(, .....

.J,....w fil, J..,JI 1,4L"=;, ~1,J4. J-">'I 1~ ~',

, And clothe not the truth with falsehood, and hide not tbe
truth when ye know it.'

1 Suralu')·Uaqara. (li) 42.



,~ , t1-"..';)1} '»)~',;eU; o:.i';r~ 1,;1=. ~l U-~ do' ~

i~l .j ~ d!\i.S:> lilS: 1,0..,;) ~,IJ:,. ~ ..ISi.J\

L~,Ul\ o:.i'~ \j~ J.! \~; ..:JIJ )~~ J' il~l,
, II is related: from Ibn'Abbas tbatthey were altering the

text of the Taurat and lnjn, but in the opinion of scholars
this was impossible, ,because those Scr!pt~res.~were,genera\ly

known and widely circulated, having been handed down f~Rm

generation to generation, so that such (alteration) in them was
impossible; rather they were hiding th.e'meaning.'

I Comm.,,'ar, oflh. Hol,·Bibl., p. 86.

COinmenting on this verse Sir Syed Al:imad KIllin 1 says:
•We are taught by the commentary of Emam Fakhru'"d.Dln

Ritzl that this verse was thus explained :In'tlie Old and New
Testaments the predictions referring to the' advent of the
Prophet Mul)ammad are of veiled meaniog,: and not to be
uilderstood without the exercise of profound;'t~oughf and
judgment, and by the help of explanation: ,Now the Je\vs
were always denying the rightful interpretation of these' pro·
phecies, and busied themselves in captious 'and: unprofilable
disputations, and in striving by overstrained arguments and
illogical reasoning to explain away their' true 'meaning. It
was then that this ayat was sent down from heaven enjoining
them not to adulterate truth with falsehood,'·so '",s to mislead
people by the doubts' they cast upon th. ' true sense' of the
disputed passages of Scripture. This extract' de~onstrates the
fact which is sought to be established tbaLputting a false
meaning /0 words is all that is charged again.ttheJews; and
not that they were guilty of mutilating thll wrilt:en ,text,' '.

The following com'ment from AI·Rlizi's famous cbmmentary
AI-Kabir will indicate the general view or'that scholar with
regard to this important subject. He writes as. follows:
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From what has been written above it has heen clearly
prov~ that no charge of wilfully corrupting the aclual text of

•the Bible was ever made in the Qur'lin against the Jews.
The only ch.arge made was that of altering the meaning by
false .exegesls, or of hiding tbe truth by the concealment of
cer~alO passages. Witb regard tg the Christians, Ihere is not
a smgle passage in the whole Qur'lin which charges the
follo~ers of Jesus even with tal,lrif-i-ma'nawi. This is a point
that IS so,:"etlmes lost sight of, and one to which we here· call
the attentIOn of the Muslim' reader; for even if it could be
shown that certain Jews of Madlna had altered tbeir copies
of the Taunit-a thing impossible of proof, as we have
shown-yet who would judge it possible that all the Jews of
the whole world had collaborated together to make the same
alter.allons 10 th~1C copies I Such a presumption supposes in.
credible credulity on the part of those wbo suggest it. More.
over, a"ummg that the Jews did exci;e from their copies of
tbe Taurat certain. prophecies conceroing the coming of
MUl:ia~mad, bow IS It that th03e prophecies are not found in
the copIes held by the Christians? It is well known that
there has always existed tbe bitterest enmity between J
dCh' e~

an nshans, so t~at collusion between them in such a
mat~er as the corruption of the Scriptures was absolutely im.
poSSible. The inference i. clear: no such corruption bas
ever taken place.

•



CHAPTER IV

MODERN CHARGES OF CORRUPTION BASED
ON THE BIBLE '

THOSE Muslims who profess to believe that the Bible bas
'been corrupted by Jews and Christians not only go to the
Qur'an for their so.called proofs, but .they furtber. b~sy them·
selves in trying to cull from the JeWIsh and Chrlstlan Scnp
tures illustrations to prove tbeir charges. .. It is· our purpose
in tbis chapter 'to deal with some of these, and to show, that
such a method of attack involves the use.of a two-edged
weapon, which is as likely to injure the user as the one

attacked.
It is obviously impossible, in the limits of one small volume,

to deal serati", with all the, passages of the Bible which hav.e
been Quoted by various Muslim writers in order to prove ~helr
pet tbeme; we propose, rather, to examine a ~ew specimen
passages illustrative of the various metbods ,:"hlch have been
employed ib attacking the integrity of tbe Bible; ~n~ It Will

t be difficult to show tbat, if exactly tbe same pnnclples be
:~plied to the Qur'an, the latter book would likewise have to
be abando'hed by all honest Muslims. .'

One of the favourite methods of tbose who Imagme th.at
the Bible bas been deliberately corrupted by Jews and Chns'
tians is to Quote-the various readings to be found in the ancient
manuscripts of the Bible, or to compare the Autborized and
HevisedVersions olthe English Bible, and then, with a shout of
triumph declare their contention proven. It is necessary here
to once 'again call the reader's attention to Sir Syed Al}mad's
definition of the word ta/:lrl' as a • wilful corruption of the

•
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word of God from its true and original purport and intent.'
Now it is obvious that a • wilful' corruption of any word or
lentence of Scripture must be done with a purpose. It is
impossible to imagine men changing a word here or a word
there in the scripture narrative just for tbe sake of changing;
yet very many of the words pointed out by Muslim critics of
the Bible as existing in various readings are just words of
tbis class. They may bave been copyists' errors, or they may
bave been explanatory glosses which inadvertently crept, into
the text; but whatever they were, there is nothing in them to
sugffest deliberate falsification. These so-called' corruptions'
make no difference whatever to 11 singl" doctrine of the Bible,
and in most cases no possible object can be conceived for
'which they would have been made.

1£ the Bible is to be rejected because of the presence of
~uch various readings, then the Qur'an must be rejected for
precisely similar reaEons; for the Qur"n' itself contains
bundreds of similar various readings. The reader should refer
to the author's The Our'",. in lsi"", for a detailed descrip
tion of the compilation and subsequent recension of the
Qur"n; suffice it to state here that, after its compi:ation hy
the orders of the [{hallfa Abu Bakr, a great number of errors
rapidly crept into tho reading and recitation of that book.
until the KhalHa •Ulhman was forced to the drastic expe·
dient of writing out one copy of the Qur'an ';,.nd then burning
all the rest' The absence of vowel points, however, cootinued
to be a fruitful source of trouble, and soon led again to endless
diversity ir. the readinK and interpretation of the Qur'an.
Jalalu'd.Din As·Sy6ti telis us that five copies were made of'
'Ulhman's recension aod sent to the cities of Mecca, Madlna,
Damascus, Ba!}ra, and Kufa, where, some time in the second
century of the Hijra. seven noted' Readers' acquired recogni
tion for seven differing ways of reading the Qur'an. Each of
these readers, again, is known by two • Reporters '. The .



names of Ihese Readers are Nan of Madlna, Ibn·:Kathlr of
Mecca, Abu 'Amr of Ba~ra. Ibn 'Amr of Damascus, '~im

of KUfa. I:lamza ofKUfa, and AI.Kisa'l of KUla. > '
Many b:>oks containing collections of the : various readings

of the Qur'an have been compiled by Muslim,scbolars,' Tne
most famous is the Taidlr of AI·Da·na. This'scholar not
only mentions the various readings of the different " Readers'
referred to above. but also gives the names of the readers'
through whom each of the seven obtained, his' information.
AI·Rllzi in his commentary gives the critical reasons that
may be urged in favour of or against the' different readings.
It will be seen. therefore, that the Qur'an; equally with all
other ancient books. contains various readings' ;"and all who
have <tudied that book critically with the help of the standard'
commentaries know perfectly well that the number of such
various readings runs into many hundreds, By,way of iIIus••
tration we here propose to give the various readings quoted
by Muslim exegetes as occurring in the eight verses of
Suratu'!·Fatil:>a. the opening chapter of 'the Qur·an. after
which. we trust, we shall hear no more from Muslim contro·
versialists of the various readings of the Bible.

From the famous Tajs{,u·I.Baiejawi' we learn that the

reading 1:J!..lJ\ ('Y-, I.:JJ\.. in verse 3 • is tbe !ead,i~g . of .~ A~i '!1
and AI· Kisa'j and Ya'quh., ,wbilst the other readers

have~ and th~ latter is preferable as bei~g~lle' reading ~f
the people of Mecca and Madlna.· The reader will· not fail
to note that, in spite of Bai<;1awi's assertion, that the reading
~ is to be preferred. yet the current copies, of the QUr'an

have the other reading cill.. This various reading is also
mentioned by the Jalalain.

In the very next sentence of the Qur'an to the one com
mented on above we have another various reading pointed
out by BaiQawl who writes:

• Ibn
Mas'ud
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, ilrtl\~ .:J~I :.J)
• S;~e read ~he letter hamza with a {alha instead of a Res,a •

, en, agalO, the 1mam tells us some read thet ' •
th.s passage 'tb k ' wo nuns In
h ' WI a tsra instead of a latha 'wbilst ' ~

e POints out ta r t In verse un l' , a s rt 109 variation from the receiv~d text
e lOam wrotes tbus : .

• ~~I """ Io~ :"s,jSome r ad 'cf' - or
words fed ,~" t mau au a"'la alaiM".· in place of tbe-
" oun.n current copies of the Qur'lin' i cf

au a,,,la alai'li",' It Id! ~ , t alladhina-
the Muslim reader of ~~~ 1~~zZ ~ the great Imam, let alone

~~~:,~~~~ngs repre~entslSth~ :rig7.:~i t:o~~~ u:P:kb~~h b~
Pro~het spoke ~~~:; IS

f
even c07iderable doubt whether tbe

panions,' him If • or, one 0 the greatest of the' Com
Mas'ud d' sd

e
an em,nent reader of the Qur'an Ibn

• Iscar ed thIS Whole cha t ' . '
the Qur'an at all ! p er as not bemg a part of
. Jalalu'd D" b
mat, I' on as preserved this interesting piece of infor.

Ion. for he tells us that '

l}SI J""-l.:f.1 . ..t:. ." 'I
" "'- ~ .loI ~)~ C,.:. .j ft.- l.:f.1 Jl;

~I' 'li d
'", ~? -~

dl;Ia,Jar has said in Shara!...·I.B.ullhcf,t tbat Ibn
enled that, and cast out Al Hamd (,

Fatil)a, from his Qur'an).' ,I,e. Suratu'l_
B 'r;!' •

a, aWl r,nentions still another reading in Ihe e' hth
tb' h Ig verse of

IS c apter, for he tells us that in place of tbe words . ft "n :J
Ie! aej<!cflilla, some read.j.J..4/I" <.:r.'-'
still another readin f • - r-c fha", a<!#llua; whilst

, . gO the same word mentioned by him is th
WIth hamza. namely, ~Ul :J . at

I lIqd,., p, 84,
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would be impossible in 'h f• 0 cnso 0 the QurO<- I
are for uver shut up to 0 b' ow, W lere Mu.lim~·
t ' ne ar Itrary'exl 'th
estm!{ its correctness W' h h . ,WI no means of

, I . .t a undred t ts 1aresu t would be slill ex to col te lbe'more certain, •

1. Jesus went d
J
ewa, own to C.apernaum. and entered a JynagOIlue 01 Ihe

2. Je~u!'l weat up \0 Caperoaum I".t:d edJews. . eater a '1DaBOIae of the

J. lesus went down to Cape .
of. Jel'llS went to ca.pernaumrnaudm. and entered a temple of tbe Jewa
, J • an eotered a .. esus. thercfore went d synagogue of the Jews, own 10 Cap"", '

synagogue of tbe Jews. ' Rum, and entered a

6. Jcsu~ went down to C
S

_ . apernaum and eDt redamarltans. ,e a syuagogue of tbe-

7. Jcsus went do\vn to Nazareth .Jews. .' and entered a synagogue of the-

8. JeJus anu Hi, diec:ipJes went dosynagogue of tbe Jews. wn to Capernaum, and entered a

Another class of Scripture flims to prove the ' requently quoted by some Mus
corruption ofth B'b ' '

passage which has, reference t e, I Ie IS tbat class of
Thu " 0 the SIIlS of th P

s 10 a SCUrrilous book pub"sh d ' e ropbels ..
and called Raddi Christ' " e 10 the Bengali language

h h
,an a whole cb t ' '

wall e author calls' b f ~p er IS devnted 10'
th I'k a use a the Saints of God •

o ers , e him} starts off with th ' He (and
has not the slightest foundati e b~eless assumption, which
phets are sinless' consequ °tl

n
III t e Qur'an, that all Pro-

dC' en y every p fan hristian Scriptures in whi h ~ssage 0 ,tbe J ewisb
are mentioned must be c the SIOS of tbe Propbets
Bible is corrupted S ;ecessarlly false; and tberefore the

f . uc IS the logic and h h
o some Muslim~contr()versjalistsI suc t e arragance

, The author of the hook Raddi' "
IS not alone in the pos ' f Chrls/,a" mentioned above
, sessIOn 0 this un'
mg. A so-called' Maulana • " ,,?ue power of reason-
Nab« N'ir for:tthe month w;'IIJn

g
III t,,·, Bengali mago.zine

o alystha, 1327 A Haft'.J er
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It i. "dlUltted tha.t ncue of the various readinlls referred to
above makes aoy serious difference to the m~nin'g of the
passage, But that is not the point here, The point is that tbe
-Qur'an is just as open to criticism on the, ground of the
presence of various readings as is the Bible... Mpreover, it
would not be difficult to quote very many various"readings in
,later chapters of the Qur'an which do seriouSly alter the
meaning, Some of these are quoted in the book The Our'J"
in / sla'" referred to above. Despite tbese ,facti, there
are still not wanting educated Muslims, wbo :~c~ntinue to
attack the Bible andimpulln its trustworthinesS' becauSe of
the various readings to be found in vario~~ ancient manu,
scripts, Could insincerity and inconsistency"go' fUrther I

If the Bible and the Qur'an be co;"'p~iedwith respect to
this matter of various readings, it will readily be seen
that the advantage lies altogether with the Biblo,' We have
.already referred to the drastic expedient of the Khaltfa
'Uthman for eliminating the various readings ~r the Qur'an
by retaininll one COpy and burning all the rest. "Muslims are,
therefore, necessarily shut up to this one lext) though, as we
have already shown, that text is open to the gravest suspicion.
Under these circumstances it is impossible f?r .Muslimscholars
to compare the various ancient manuscripts of tbe Qur'an, and
sO determine the correct text. With Christians, however, the
<:ase is entirely difl:erent; for they have carefully preserved with
jealous care all ancient manuscripts of the Bible, and are,
therefore, able to compare them, and· by a process of elitoina
tion, determine with a great degree of accuracy, what was
the original text, The reader will be better alile to follow
the argument by comparing tbe . imagin,ary readings of eight
<iifferent and differing manuscripts given belo~,. The differen:
<:es are purposely exallgerated for the purpOse of illustration.
A. careful comparison of the different texts will show that the
iirst is almost certainly' the correct one, Such a process
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• And Moses smote him with h' Ii
"This is a work of Satan' f ISh stand slew him, Said he,

'1 d ' or e IS an enemlS ea er." He said U0 my, a manifest
h "my Lord I ha 'Own urt: (orgive me " f 1 've sinned to mine

David's sin of adulter~ is referr d ' _
and in v, 2.. his repentl\Dc~ a d e to 10 Suratu Sfld (xxxviii)
as follows: n prayer for pardon is recorded

~0j; l~1;; ;; fii.:~
, So he 'asked pardon of h' L d
himself and repented.' IS or, and fell dawn and bowed

, In the same chapter 501001011 is' '
hiS prayer for pardon is rec d d' descnbed as a sinner. and

or e m these words: '

, ' And he said .. T
, ruly I have loved h

above the remembrance of In t e"love of earthly goods
returned (to us) in ' y Lord '" Afterwards be
pardon me ".' pemtence, He said, .. 0 my· Lord

The illustrations gi\'en ab '
the Q ,. ave are suffi '

ur an, equally with the Bibl ~Ient to prove that
weak and erring men h e, depIcts the Prophets as
, ,wo~~~1 k .

SIns, Yet because the Bibl ~ as ed pardon for their
e cunlams such teaching it is

I Suratu·I.Q.... (x "'J t '
-r-1 XVIlI .5, 16.
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• Who, 1 hope, will forgive me my sins in tbe day of reckon
ing.' I Some· of tbe sins referred to, such as falsehood, are
clearly mentioned in other places of the Qur'~n and in the
Traditions.

Of Moses it is written in the Qur'~n tbat he killed an
Egyptian,

fulminating against the Bible, quotes a number of Biblical
passages in which, the sins of Lot, Jacob, Aaron, Dav,id,
Solomon and others are mentioned, and then with n~ little
~emblance of indignation asks whether such ,passages can

, possibly be portions of the real :raurat a;'d JujU; for, he
proceeds, 'According to the Qur'an it is prov,ed that the
verses referred to are false and corrupted.' r,., ,c':'

Unfortunately for these persons and their l6gic the Qur'an
itself contains exactly similar teaching, 'and the sins of not a
few of the Prophets are clearly menti~ned'tb;rein ! ' Tbis
being so, it is difficult to see how, on their,reasoninK, Muslims
<:an reject the Bible, 'and yet retain the Qur'an. 'If the Bible
goes because of its alleged unworthy representations of the
Holy Prophets, surely the Qur'fln must be ~~j~i~f;;r exactly
similar reasons. '

It may be well, before moving, on to; our, next. point, to
quote a few of the verses of the Qur'an in 'which the sins
of the Prophets and their repentance and i>~ayers for pardon
are clearly mentioned; after which, it is hoped.. 'we shall hear
less of this' proof' of the corruption of the Bible.

Of Abraham we read in the Qur'an tbat be said, when
speakinl( of God,



derided as ' corrupted' and unworthy of acceptance. Surely.
in view of what we have written above. it is" time such
writing ceased. If this is the best Muslim controversiali~ts
have to offer, it 'makes a sorry exhibition...·not only of 10'

consistency. but of utter insincerity; for the ,men who write
thus must know perfectly' well that the Qur'an .is open to
precisely the same charges. The fact is. the ':ancient ~ro
phets were men of like passions with ounielves. alld the Blbl.e
has faithfully recorded both their successes and failures, their

vi rtues and thei r vices. .
Another method adopted by some Muslim controversiali~ts

in order to disparage the Bible and throw doubt on Its
integrity is to select various passages of .lhe Bi~le relati?g
to the same event. and then pretend to discover contradiC
tions' in the different narratives. The fourfold Gospel
narrati ve of the life of Christ affords a happy hunting·ground
for such men, who spare no pains to show•. ' with much
pretended indignation, tbat the variou~ verbal disagreements
manifest prove Ihe corruption of the Bible., Now when these
so-called 'contradictions' are carefully examined_ it will be
generally found that the difficulty is no diffic~lty.at all, but
. entirely due to the crass ignorance of the objector. More
lS k' d
over as we shall show in these pages. exactly the same lD

of d'ifficuli y may be met with over and over ,again in the

p.'\ges of the Qur'an. '. ' ," .
As an inslance of the kind of thing referred to we might

mention an article which appeared in the Muslim Review.
a Muhammadan. or rather Qadiani. journal published at
Woki~g. England. The writer of tbe article .in question
based his attack on the variations in the Gospel narrabves
of tbe inscri ption which was placed over ,the ~ross on which
JesuS was crucified. As is wellimown. tbere .exists a verbal
disagreement in the records of tbe Evangeh~ts. Thus. St.
Matthew tells us tbat the accusation was wntten. ThiS IS
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Jesus, t!,e King of the Jews,' whilst St, Mark qaotes mor"
bIlefly. The King of the Jews.' St. Luke writes, 'This is'

, the King of t,he Jews,' wbilst in St. John's Gospel the words
are given as Jesus of Nazareth. the King of the Jews '.

Now If we apply Sir Syed Ahmad's definition of tal;>rif to
these passages. we shall at once see how impossible it is to
beheve that the differences pointed out were deliberately
made. In other words. according to the great fouader of
Aligarh College. tbe passages in question afford no illustration
of ta~rif at all. On the other hand. any honest attempt to
understand these passages will make it indubitably clear that
the wIlters were simply quoting the substance of what was
wIllten. and not the exact words. Moreover, we are told by
St. John that the inscription was written·in Hebrew and
Latin. and Greek. and it is not impossible that such verbal
vaIlallon~ existed in the original writings. However. the
explanation given above is ample for any fair-minded man .
and those who would lind in such verbal disagreements ~
reason for distrusting the Bible, would do well to remember
thallhe Qur'an is full of examples of exactly the same kind of
verbal disagreement. Therefore, if such men are consistent
they must reject the Qur'an. no less than the Bible. •
Anol~er passage often quoted by Muslims to prove the

co~rUPtlon ,of the Bible is St. Matthew, xxvii. 9. It is there
wntten: Then was fulfilled that which was spoken by
J.eremy the Prophet. saying. and they took the thirty pieces of
Silver. the price of him that was valued. whom they of the
children of Israel did value; and gave them for the potter's
field as the Lord appointed me.' '

It is pointed out by the critics that tbe words here attri
buted to Jeremy tbe Prophet are not to be fOUDd ia the Book
called by his name, but in the Book of Zecbariab. Even
there there is no verbal agreement with the words quoted by
Matthew. and so. argue these clever gentlemea, tbe Bible is
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, Tbe Whole colloquy between God and M '
for quotation in full here but tb ,oses IS too long
we have quoted are sU/lic;enl fore, openlDg seDtences which
~uch verbal disagreements exist ~nU\:eurpos~. 5,0 ~ong as
IDconsistent and foolish fo M I" Qur An, It IS both

r us Ims to quote th '
accounts of the resurrection f Ch" e vaflOUS

o fiSt as found in the four
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1n the tentb verse of Suratu Ta' H' ( ) ,
h II xx we are' told that

~d::ss~se~ saw the. bumin~' bush in the wilderness, he

N I
hiS people m certam words. Again in Suratu'n.

am, verse 7 the "d
M ,same IDCI ent is recorded ' I d'asps' 5 h . , -IDC U mg

: ,peec to hiS people; but we lind striking' discr
panc'es ID the two accounts. We give them . , e·
so that the reader can see for bimself h . 'd Shlde?y SIde,
pancies ' are. ow WI e t ose discre-

SUJlATU'N-NAML

. Wb.n MOM. said to bi. laml')
.. [h Y.

. ave perceiv.ed a fire: 1 will
br~ng you tidiDgs from it" or will
brang you a blazing brand, tbat
yo may warm you".'

SURATU'N-NAWL

. And when he came to it h
was called to .. 0 M-- '"1 •I ' ....;MiI", von 'I

am God, tb. mighty. tbe wi...
Throw dOViD DOW thy staff ....

SURATU r. H.

'Hath tb. bistory o( MollC.
reached (hee? When be saw a fire
and laid to his (amily .. T-- .
(h • _.y ye

ere) (or I have perceived a 6re :
haply [ may bring YOU a braDd
(rom it, or find at the fire a
gUide to.'

Then the narrative continues i b
record of the words of God dd n oth chapters with a
I a ressed to Mo halter approached the Ii W. ses w en the

reo e gl ve tbe two '
.parallel columns so that the d llaSSaIl'es In

h ' rea er may c1earl .'
t e verbal disagreements wh' h . b yappreclate

IC eXist etween them.
SURATU r. H.

• And WbeD he came to it, he
was called to, .. 0 Mosel I verHy
I am thy Lord; tb".lor. pull
off thy shoes, for thOD art in the
l:Ioly valley of Towa" I

, .

Com"",,,'ary of 'h. Hoi;, Bibl., \'01. ii, p, 32.

. 'corrupted. Now if the reader will bear ih mind what was
'written above regarding the fourfold quotation of the inscrip
:tionon the cross, he will' be prepared' to' see that Matthew,
here, is only giving: the substance of tbe pr~pbecy, and is
'making no attempt to quote it literally. . ....

The Book of Jeremiab, it is well known; was' placed first
in the Jewish collection of the ProphetiCal' books of the
Hebrew Bible, and, for that reason, often· gave its name to
the whole collection; just as in common speech the word
'Taurat, because of its position at the beginning of the Old
Testament, is often applied to the whole of tbat book, though,
strictly speaking, the title only belongs to tbe Books.of Moses.
For confirmation of this the reader is refen'ed to Sir Syed
Ahmad's book, I in which he writes: 'Although the term
Taurat is strictly applied to tbe Books of Moses, yet, in the
use of Muslims the term sometimes .ignilies· the aook of
Moses, and sometimes it is used for all the Books of the Old
Testament.'

Now he might well quote a passage"fram' any of the
.Propbets as being·' written in tbe Taur6.t,' 'y~t who would
'convict him of error 1 Similarly, when Matthew 'uSes the tenn
Jeremy for the whole coHection of the Prophetical Books of
the Old Testament; it is futile to contend tbat he did not know
what he was writing about, or that later persons "corrupted'
the words originaHy written by bim, The pS.ssage before us
affords an exceHent illustration of the, danger of criticising
'without full knowledge.

We now give two or three illustrations, out of scores which
might be qtloted, to show that the Qur'An'contains exactly'the
same kind of verbal disagreement taken.objection to by some
'Muslim critics of tbe Holy Bible, '.' .~
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Gospels, and try to prove /rom their, verbal. disagreements.

that the Gospels have been' corrupted ,
It may be of interest to note the, rep.IY of ~oses a;

recorded in various places in the Qur lin, . We give belo

two varyinf( accounts,l

It will be noticed that in Suratu Ta l:Ia Moses is represent
ed as begging .lor Aaron to be sent witI, him ~ a helper;
whilst in Suratu'sh.Shu'ara he seeks to have Aaron sent
. t d f b,'nl as be feared capital punIshment· for the
illS to a ,. ., d

d h· h the Qur'lin in another place, has recoruemur er w Ie I .

against him, Here we have, not merely the. ~;me6tory told
in diITerent words, but we have an entirely different story,
differing materially as to questions of fact,.. What have the

Muslim critics of the Bible got to say to thiS 1. , .
Another illustration of verbal disagreement 1D the Qur IiDlc

narratives may be found in the words of God said to have
been addressed to our first parents in ~he .Garden of Eden.
W 've below three distinct, and dIffering, records from
thr::'difTerent chapters of the Qur'an dealing with this one

I S uralu T' I;U (u) and Suratu'.h·Sbu'.r' (uvi).

speech of God, and leave the reader to draw his own
conclusions,

We could.uote scores of illustrations from the Qur'an simi
lar to those given above. to show that that book contains pre
cisely the same kind of verbal dis.agreement as that so loudly
denounced in the Bible. When it is remembered that the
men loudest in th.se denunciations are men who pretend to
rome meMure of education, and who must know perfectly
well that the Qur'an is full of such verbal disagreements and
discrepancies, the hypocrisy of the whole proceeding becomes
self·evident, If these men are sincere in their opinions',
then let them, at least, be consistent, and reject the Qur'an

SUUTU TA HA
(XX.)

, He said, "Get ye
all down booee. the
ODe of you an eoemy
10 tbe o~or. And if
guidance sball come
to '~D froaf me, wbOlO
.ball follow my gnid.
aace shall Dot err,
aDd shall Dot be
wretcbed; bUI whoso
turoeth away Irom my
mODitioD, bis truly
.ball be • ure of
misery: and we will
....mbl. him (witb
olhers) on tb. day of
resurrection. bUnd ",'

SURA1"U 'L·A' WAF

(VII.)

• He laId, .. Get ye
down, the OQe at you
an enemy to tbe otber;
and there .ball be for
you in the eartb a
dwelling-place and a
provision (or a sea
soo," He said... On
it shall ye live, and 00

it shall ye die, and
tram it l'lhall ye be
taken forlh ".'

SUIl:ATU'L-BAQ.\RA

(II. )

'And we said. "Gat
ye down, tho ono or
you an enemy to tbe
-otber; and there sball
be (or you io the eartb
• dwelling-place and
a provision (or a sea
son, . , , Get ye down
Irom it all together.
and i( guidance shall
eomo to you Irom me,
whoso .hnll follow my
8uidance, on tbem
.hall come DO (ear.
D.ither .hall they b.
grieved, /lui they
who shall not believe,
and treat our signs as
'al••hood., Ih.....ball
be inmates 01 tbe 6re :
in it shall they remain
for ever",'

\

SURATU'SH-SHU'AU

'He (Mosea) said', "My Lord, i"
.ooth 1 fear I..t tbey'treat me .. a
liar; and my breast, is straitened.
aDd 1 am .Iow of .peech, Send,
tberefore, to.Aaron, ,For tbey ban
a charge. agaiD,~ me, &J1.~.1 (l.V

le6t they put me to d;eatb .

SUUTU T" HA

. He (Moses) said, "0 my Lord I
enlarge my breast for me, and
make my work easy (or me, and
100[0 the knot of my tODluO that
Ibey may understand .my.peecb,
aDd give me a coonsellor Crolp
among my family, Aaron my
brother. By him gird up my loins.
aDd make him B colleague in my
work. that we may praise thee
often and olten remember thee.
For thou regardellt us" ..
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as 'well as the Bible, For ourselves, we are' not concerned
to,expJain the many apparent contradictions of, the Qur'an,
but so far as verbal discrepancies occur in the Bible tbey
give us no cause for disbelief, The narrative of one Evangel
ist often supplements that of another, often 'amplifies the'
brief recital of a predecessor or makes clear the ambiguities
to wbich such brevity sometimes leads; but' this is not
tal,1rif, and it in no way affects the general trustworthiness'
of tbe Gospel record. More often than not, tbe . substance;
and not the a~tual words, of propbecies of tbe Old Testament,
or of speeches of the New, is all tbat is quoted by the Gospel
writers. To say that tbe .Bible is • corrupted ',' because of
the absence of literal verbal agreement in sucJi 'cases, and
yet t~ accept the Qur'an as it stands, is to strai~ .at a gnat

and swallow a camel.
Ignorance of tbe Bible and of 1ewish customs is often.'.

responsible for hasty cbarges of • corruption:' ·made· agains't
that book. Thus the author of the book Rciddi 'Chris/ial',
mentioned above, (and of course his many ~opyi~ts) quotes
St. Mark ii. 26 to the effeCt that David enter~d th~ house of
God and ate the shewbread • in the time of Abiathar the
High·priest '. This is wrong, say the critics, because we
learn from I Samuel xxi. that Ahimelech was 'them High
priest.

Now this objection,like many others of tbe class' of writer
referred to, is based upon a· false assumption, namely that
tbere could only be one 1ewish High.priest 'at the .same
time. A reference to the Gospel of Luke,' however,would
bave taught tbem that there were sometimes" two: High'
priests. The words of tbe Gospel are, • In the fifteentli 'year: i

of tbe reign of Tiberias Cresar ... , Annas and "Caiaphas
being the high priests, the word of God came 'unto John.'
Similarly, a further reference to I Samuel x1!iii, 6-9 would
have shown them tbat Abiathar, as stated by 51. Mark', was
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~Iso a H igb:priest at the time referred :to.. T!lus we read,
And DaVId knew that Saul secretly· practised.' mischief

agalDst h,m; and he said to Abiathar the priest "Bring
luther, the ephod ".' This Abiathar was High-p~est.until"
DavI~ s d~ath, when tbe latter's son, Solomon, deposed bim
for hIS mIsdeeds, Thus we read, • And unto. Abiatbar th~ ..
pnest said the king, .. Get thee to Anathotb, u~to thine own.
~e1ds. for thou art wortby of death; but I.will not at tbis
lime put thee to deatb, because thou barest the ark 'of tba
Lord God before David my father, and because thou hast'
been afflicted in all wherein my father wasaffiict.ed," SO"
Solomon thrust out Abiathar from being priest unto the Lord ,.
that he might fulfil the word of the Lord whicb he spak~
concernmg the house of Eli in Sbiloh, ' 1

In tbe book Raddi C/lrisli"" another' corruption' of the
Bible i~ thus. proved. In St, Matthew's Gospel.it is said that'.
1es1.s, . w~lk1Dg by the sea of Galilee,' called his first disciples,
and saId, Follow me, and I will make you to. become fishers
of men,' • whereas in 51. Luke's Gospel it is said that this call.
took place on the shores of the' Lake of Genesareth', This
constitutes one of the famous • contradictions:'. of the Bible
SO eagerly seized upon by the writer, . . '

T,hat men of such colossal ignorance should si~' down ,to..
.~f1tICIZe the Bible almost passes belief; for every ScboolbOy
.mows that the body of water in question was respectively
called the Sea of Galilee, the Sea of. Tiberias and the Sea, or
Lake~ of Genesareth,' Even in the Qur'an tbe chief city of
Arab,,, IS 111 one place called Uakka and in another Makka,
but who would condemn the Qur'an on tbat account?

Yel,another passage of the Bible J excites the derision of
these lIItellectuals, It is tbere written, • At that time 1esu's

I I Kings ii. 26-7. t Chapter iv. 18-22.
;\ St. Matthew xii. 1.



• He who approaches it out of need (that is, hunger) without
taking away what he can carry, is free from blame; but he

went on the sabbath day through the corn; and his disciples
were an bungered, and began to pluck the ears'of'cornand to
eat.' This innxent-looking' passage' afl'ords' .a "basis for
charges of trespass and theft committed witbtbe"knowledl{e
and consent of Jesus, and as such a presilmptionconflicts
with the Muslim theory of tbe sinlessness. of tbe Prophets, the
passage is forthwith pronounced an interpolation,-:" .'

This objection, al{ain, is due solely to the' ignorance of the
objector, for a reference to the Law of Mosils"mak.,s it
perfectly clear that in thus plucking the' ears' of corn the'
disciples of Jesus were acting' in strict confon:nity' witb tbat
law and the well-established custom' of the 'Jews'based upon
it: This will be seen from the following quotation' from tbe
Taunit: 'When thou come;t into thy neighbour's vineyard,
then thou mayest eat grapes thy fill at thine own'pleasure;
but thou shalt not put any in thy vessel. Wlien tbou comest
into the standinK corn. of thy neighbour, then thou mayes!
pluck the ears with thine hand; but thou shalt'not move a

, d' , Isickle unto thy neighbour s stan mg corn.
Strangely enough this teaching of the Bible.. which.is so

strongly objected to by ignorant Muslims, is matched by
exactly similar teaching in Islam itself! Thus we find
Muhammad, when asked for a ruling with regard to fruit
han~ing on the trees, replying as follows:

~o THE BIBLE IN'ISLAM

,,~~(,# .. # (,. C. Ie. .... .. to ..

~i... r-i' ~b. ...,~ ~ Li~ y\.., I .r
.. _t' .. A._ lo.t. c. _ c. ..

~,A-J\, ~ i...l}~~ ,,;> .r ,
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who takes away some o! it is under obligation to pay double
its price, and is liable to punishment: I

In the same way the Prophet allowed anyone to milk a
<:ow, the property of another, in order to quench his thirst;
but he forbade carrying ,!way the milk under such circumstan.
ces. Thus it is seen that the very procedure so strongly
objected to by some Muslims is allowed both by the Law of
Mose, and by Mul)ammad himself. Further comment is
needle".

The i~norance of the Muslim critics referred to i. seen in
nothin~ more clearly than in their attempts to criticise tbe
genealogies of Jesus Christ as Iri ven in the Gospels of
Matthew and Luke. We have no space here to deal with these
in detail, but as an illustration of their ignorance of ancient
Jewi$h customs we quote one of the many 'discrepancies'
discovered by them in their reading of those genealogies:

In 51. Matthew i. 16 it is stated that the father of Joseph,
the husband of Mary, was named Jacob, whilst in St. Luke
iii. 22 it is stated that the father of Joseph was nam~d Heli.
There are other differences in the two lists of names which
sug~est that one was I{i ving the legal and the other the
natural line of descent. To make our point clear it is
nece,<;ary to remind the reader of the bwish law by whicb
,if a man died childless, his brother was required to mar';
his widow and raise up seed to him in order to maintain
the succession. ' The seed thus raised up would, in the
eyes of the law, be counted as the sons of the deceased
though, in the line of natural descent, they would, of course:
be counted as the sons of their real father, the deceased's
brother. The law referred to is laid down in tbe Tau",t
thus, ' If brethren dwell together, and one of them die, and

have no child, the wife of the dead shall not marry without

1 Deuteronomy xxiii. 25.
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1 Deuteron~my UY . .5-6.

CH~PTER V.

MODERN CHARGES OF ABROGATION·. ' - ,

VIE havesbown. in a previous cbapter. that 'Mul)ammad not:.
only acknowledged the Bible to be the uncorrupted word of '
God, bufhe olso urged upon the Jews and Cbristians of his
day the duty of obeying its precepts, He himself, we have
seen, decided certain controversies concerning food and the
punishment of adulterers by a reference to the Taunit, thus.
aITording clear and convincing proof that no ahrogation of the
Jewish Scriptures had takeu place as a result of his preaching
of the Qur'un, Yet, despite these facts, there are not wanting
Muslims who, despairing of proving the corruption of the- '
Bible, strive to justify their rejection of its teachings by urging·
that it has been abroRatccl.· \Vhen pressed for reasons for
this extraordinary repudiation· of the teaching o( their
Prophet, they refer us to three verses of the Qur'an which,
they allege. prove that the Bible has been abrogated by the
laller book, ' .-

It will now be mlr duty to examine these passages in the
light tbrown upon them by the standard ,Mul;lammadan com.
men~tors of tbe Qur'an; ~ndwe shall have no difficulty: in ..
showing that this charge, like that of • corruption " is without
the slightest foundation,

The Ii"t of the three passage" which· are supposed to teach
the abrogation of the Bible by the QUI'"n is Suratu'n·Nal;ll
(xvi) 101,· where we read, • And when we change one verse
for another, and God knoweth :'~st ,what He revealeth. they
say, .. Thou art only a fabricator ", Nay, but most of them
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ha~e no knowledge.' A reference to the standard commen·
tariesof the Qur'an will show that this passage has no reference
whatever to the Bible. On the contrary, it refers solely to
the Qur'an, and to the abrogation of certain Qur'lInic precepts
,by later ones. Thus in the Ta/sim'I.Jaltflain we read,

}i-o \.::-il ~1 r-' l;'lc .dJI.}o~;~I ",I IJJU

...:IjoJl .l~i;' <:J~!:1 ~;1S1 J.i ..:J~ .;;.'~.,Aj -.,JI~

~J iJJli,
.'

• They, that is the infidels, said to the Propbet, on whom be
the peace and blessing of God, .. Thou art o.nly, a forger, thou ,
speakest (these thing,;) from thyself." But most of them do
not know the truth 01 the Qur'an and the benefit of abroga
tion: It is clear from these words of the lallilain, that the
Qur'anic abrogation of one command by anotber ,called fortb
the derisive taunts of the unbelievers that tbe Prophet himself
was the author of the new legislation. y" '

Both in the Tafsiru'l·Qddari (vol. ii, p.. ~§~) and the
Ta/sir Mad,;' ihi' I.Qur'all (p. 280) exactly the same explanation
is given. The famous exegete Qao;li Baio;lawi is even more
explicit il1 hiS comment upon the passage.. He writes as
follows:

• They, that is the infidel£, said, .. Thou art only a forger,
,ascribing thy words to God. Thou commandest some·
thing, and aflerwards (orbiddest it:" Qao;li Baio;lliwi here
makes it perfectly clear tba! tbe passage refers to the com
mands of the Qur'an, and has nothing whatever to do with
the Taur"l and Inil!'

MODERN CHARGES OF ABROGATION

Another passage often quoted to prove the abrogation of the
Bible is the 100th verse of Suratu'l-Baqara. It runs as
follows: • Whalever vt'rse we may annul or cause to forget,
we will bring a better or its like.'. This verse, like the one
previously examined, has reference to the Qur'an and not to'
the Bible. A few quotations from the standard commentaries
of the Qur'an will make tbis clear.

In the Tajs(rll'I.Jalcilai", for example, we read,

11'--'1 ;A. TJ,.o.~ 1:11 J,lU, ~1 .j ;\ASJI~ Lc.J,

t...i.i ~ J}i T~ Li.: ~';A4 rr-II

• And wben the unbelievers taunted (Mul)ammad) concerning
abrogation, and said, .. Verily Mul)ammad commands his
companions acertain tbing to-day and forbids it to.morrow,"
then came down the words, Whatever verse we may annul:
With regard to the words, 'Cause thee to forget,' tbe sam..
commentators say,

'~hat is, ~ill cause thee (0, Mul)ammad) to forget iI, and
Will blot .t out of thy heart.' From these words of the
lalalain it is clear that tbe words of the passage under
discussion refer, not to the Taurat or I nj,l, but to the words
of MuJ,lammad himself. God would abrogate, and, in certain
cases, cause Mul)ammad to forget, what had previously been
revealed to him, The whole matter, as explained by the
laWain, is perfectly easy of comprehension. Mul)ammad
freqnently had reason to reverse certain commands and prohi
bitions wbich he had laid upon his followers witb regard to
J i"ad, the Qibla and so on. These cganges called down upon
him tho lIdlcule of the unbelievers in the words quoted by the
lalalain. In reply it is stated that God would bring a better
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verse than the one abrogated, This is the ·unanimous view
<If Muslim exegetes, as will ,be seen from the quotations given,
below.

QilC.li Bai~aw,' comm!nts thus,

)"'l!~ JI v),i)1 .)~I ,I V),=r...nJli.W .~j
. \' ..

.u~ )"'\!' 44: ,...\~ (oS ,..'~4!t.->1

• (Tbis verse) came down when the polytbeists or the Jews said,
... Do ye not see Mul;lammad,· be commands .a certain thing to
bis followers,. and afterwards forbids tbem· it':aC:d commands
the very opposite," .

In the Taj.iru'/·Qddari, p. 26, it is said tba~ the passage
"means,

elf( .J.) .... .:!' III T} ..::.Jt.!T~,." ~Jj tr ~ ft-
. . .

.J. llI,i'6 V'oJ ...-~~ .:!' ~!i '-IJ" ,,/ t;"'l.o' n' for. ,."

..,'1... .J. .,),i'6 ,oJ ;,1 "-l.oJf t,...i.. ~lA.. '6 '-Ij~ ..:.s:11 ..,"L...

..; ~ .:!' u-.MA.J1 ~~ ~ £l,.i c..-~ ),1 .~ .. l.!S )}..
>'-!,)fi u}>

• Whatever verse we abrogate from tbe Qur'an, we will bring
a better than such abrogated verse; as, for example, the co:n·
mand for one Muslim warrior to fight ten infidels was abro·
gated, and the command' given for one Musliof,.warrior to
fight (only) two infidels; ·and as, for· example, the'changing of
the Qibla from Jerusalem to the Ka'aba (at MecCa).'

I Tal.fr. p. 22.

In tbe Tajsiru'r·Ra ..ft, p. 114, it is said tbat the words
nlenn,

.J. ..j!r elT} .:!' IlI,liT ,." <.:r-'( .Ii U';J4 # ft"

, Whatever ~e abroliate of the verses of tbe noble Qur'an.'
· The Urdu commentator of tbe Qur'an, 'Abdu'\.Qadir, writes
thus: I

~ Ji1r'; IlIT} ~T .)~ ~ <.:r-'( -if "";';J4 ft"

-rt ~ J) ;; ct' v),JJ ~ ~1u-1""f( ..l!J ~ 4 .J. ~,
J,I ~.)~ 4S'~ ..,.~I .:!' u-

'
~ <.:r-'( ..l!J~ ~"!

,J 15 ". r-- ft ....;1 elw...". cJ~1 ct' Ill'i'6 V'J 4S' L; r--
·To!r. fl 1lI}L..L...... .)J" I,l-T"! ,-;1 ""w........~ I. .::' "",j '6
u-.lWI~ 4S' lti·~ k 4f~ .,Ft J",':M!~Ti,...l

IJ"~ '6 jl"'; "";;1. ..; J:.-. ft ,! I~... "";)0 ~

• 'Ybat~ver verse of the Qur'an we abrogate according to the
eXIgencies of tbe time or cause to forget from tbe heart then
we will bring, that is send, a better tban it; as, for ins;ance.
at first in war tbe cOmmand was that one Muslim should
fight ten infidels, afterwards tbe command was given tbat one
Muslim should (only) figbt two infidels, wbicb was easier for
.the Muslims. .. We send a verse equal to it" may be
'nstanced by tbe command which at first· existed to bow
towards the holy temple at Jerusalem, whereas the command
was afterwards given to say the prayers in the direction of
Mecca:

I TaJ.lr, p, 17,
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From the comments of the great Mu~ammad!,-n scholars
quoted above it is clear that the verse under discussion refers
explicitly and solely to the Qur'an. It has no refe.rence
whatever to the, Bi~le. There is no pass~g~ any~ljere \n the
whole Qur'an which teaches that the Bible has been abro
gated by the Qur'an; but Muslim scholars sta,te that no less
than 225 different passages of the Qur'an have,bee~abrog~ted
by later passages of that book. Yet Muslims still con.t1Du~
to read the whole Qur'an, including tbese abrogated portions,
bence, even if it could be shown that the comm,ands of the
Bible had been abrogated, that would be no excuse for
Muslim neglect to read .that Book, which)s: ~dmittedly a
divine revelation. It would still remain an histprical record
of unique value and importance. . " ..

Before we leave this subject it might be well to ?II the rea·
der's attention to one other passage of the Qur'an in which the
subject of abrogation is mentioned. 1 It reads as, follows:
• We have not sent any apostle or propbet before tbee, but
when he recited, Satan injected some desire; but God shall
abrogate that which Satan had suggested.' !n,this ~ssage
abrogation is said to take effect on those portions of Scnpture
which were of Satanic origin, and in illustration of the
passage, the Muslim commentators tell a strange story of
Muhammad being deceived by Satan into uueri~.g;~lasphemy,
for 'which he afterwards grieved sorely ~n~il consoled by
God by the revelation of this verse, We give. below the
comment • of the famous exegete, Qar,li Bai<,lawi: ' It is said
that he (Mul.lammad) wisbed that, in order to win, the faith
of his people, lhere would descend upon ,him some verse
which would establish friendship between .him ,arid them;
and he continued to do so until, when he .wa,s .present in a

J S(lralu'l·I;1ajj ~uji) 51. 'Ta!s!,,,'I-Bai4dwl, p.447,

meeting of the idolators, there c.'\me down uponbim S6ratu'D
Najm, and he began to recite it.. And· when he auived

• at the words" Mana' the third besides," Satan whispered to
him and placed upon his lips, and he said, .. These (Arabian
goddesses) are the exalted swans, and verily tbeir intercession
is to be hoped for." Then the' infidels' rejoiced thereat, and
when he bowed in worship they joined in his prostrations at
the end of the recital, so mu~h so that there I remained iD
the Masjid not a believer or an idolli:tor wbo did not
prostrate. Afterwards Gabrieladmonished: him, at which be
became sorrowful, and then God comforted him with this
verse.' This extraordinary story, which is related in many
Muslim books, m'akes it plain that, in one'inst&oce at least,
the words abrogated were the words of MU\lammad uttered
under the in~tigation of Satan I

This completes the list of passages in the Qur'lin in which
the subject of abrogation is mentioned, I\Dd we leave the
impartial reader to judge as to how far tbey prove the abro
gation of the Bible. Far from abrogating the TaurAt and
InjH, Mu~mmad repeatedly described the Qur'an as

• confirmatory of what was before it.' It is obvious, however,
that the Qur'an cannot both confirm and abrogate the Bible,
arid; seeing that Mu~mmadt aught the Jews and Chri~tians
of his day the duty of obeying their Scriptures, it is not
difficult to see which of the two words represents the real
teaching of the Qur'an. ' The maller is so dear that many
candid Muslims freely admit that the Bible has not been
abrogated, Thus, commenting on the words, • If they
observe the Taurat and lnjll and what hath been sent down
to them from their Lor(~, they shall surely have'their fill of

4
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• )~....)) .,;,oJ ..,llll,.ul, r'1,)1~ ...,.~ kil ~\JI
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1S the opinion exp~essed 60 often by Mu~.mmQdllDs, and on
their authority by Christians, that the Holy Q\Ir"n abrogates
the preceding .Scriptures. Nowhere does .the Jloly Qur'an
contain a single. word that may express the abrogation of the
Pentateuch or of the Gospel or of otber Sc~iptures; but it
repeatedly claims to be a confirmation of .theif teachings.
AbroJation it affirms of devilish inspiratio~ only.' The
founder of Aligarh College, the late Sir Sye<l A~mad Khan.
says: 3 'Those who imagine itto be a. part of t"e.M~I}llmmadan
creed that one law has. totally repealed, ano!b~r: are utterly
mistaken; and we do not believe that .tbe. Zab6r (Book of
Psalms) abrogated the Taunit (Pentateu~b)"that the Zab"r
in turo gave way to the lnjil (New Testament),· Qnd tbat tbe
New Testament was suppressed by the Holy Qur'an. We
hold no such doctrine, and· if any ignorant Mubammadan
sbould assert to the contrary, he simply· knows notbing what
ever about the doctrines;jJld articles of his faith.'"

There is one other aspect of tbis matter whicb may be
referred to before we bring this chapter to a close. I t is this:
abrogation can never apply to facts. A command may COn
ceivably be abrogated, but a fact of history is always a fact.
What is true to-day, cannot be false to·morrow. Tbe great
Muslim scholar JaJalu'd·din-Syuli acknowledges this where
be says' :

, Abrogation ·can only take place in relation to commands and
prohibitions.' Mazhari says the same:

I Silratu'\·M;\'ida (v) 70. • TaJ.ir p. 213.
3 Cornm...t ..ry oj th. Hoi, Biblt, P 268:. ' Itq<!.. , p. 22.

J haiah 111. g.

1Il0DEKN CII,IR';I::S OL'
r AllIlOGAT/ON

t Matthew xxiv. 35.
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CHAPTER VI

BIBLE DOCTRINE IN ISLAM"

I N the previous chapters we have establi~hed ~h!l: fact that
the Christian Scriptures have been neither ,co~~pted Qor
abrogated. They are still, to·day, as they w~r" in the time
of Mu\:1ammad. 'guida~ce and Iigbt: 'complete:~ to whal
ever is excellent, and an explanation of every Cluestion, and
a direction and a mercy.' They are still: an, ildm,onItioll to
tbe pious,' alld, as such, will be read andjollowed, by all
who seek the highest good. How far, we ,now, proceed to,
enquire, do the teacbing's of the Bible find, ~nfirmation

and corroboration in Islam I To what extent does a study,
of the Qur'an support its repeated claim to • confirm ' the,
preceding Scriptures?

TilE BIBLICAL DOCTRtNE OF Goo

• The Bible teaches that there is one living. and true God"
everlasting, without body, p~rts or passions, of i~nite power,
wisdom and goodness; the Maker and Preserver'ohi~lthin!(s
visible and invisible. So far Islam may be said to be in
complete agreement. It is when we come to consider th..
fIIod. of the divine existence that the first apparent cleavage
in doctrine takes place. The Bible reveals this one and only
God as manifested in a trinity of personal existences of one
substanr-e, power and eternity: the Father, Son and Holy
Spirit. Thus the eternal nature of God is seen to have
relation within itself. There three eternally harmonious wills
are seen to co·exist in mutual love and unity, so that within

the u~ity of the Godhead there exists a'tri'nity of persons,
somewhat as in the lInity of human personallty tbere exists
a trinity of mind, 'soul 'and spirit. Yet as' the human per
sonality is one, not three, so in Christian theOlogy tbis triune
God is uniquely and' absolutely one. Tbisgreat mystery of
the Holy Trinity is a revealed truth, contained in that Bible
of which Mu!}ammad spoke so'highly, and which be taught
men to reverence and follow; it is, therefore, of the utmost
importance to ask, What was Mu!}ammad's' attitude towards
this fundamental truth of Christianity? what has Islam to
say concerning this triune expression of the Divine nature?
Before answering this Question, however, Jet us once more
iterate and emphasise that the <Iuestion is not whetber God
is one or three, The Bible, equally with the Qur'an, insists
upon the unity of God. 'Hear, 0 Israel, the !:.ord our God
is one God ' is the foundation truth upon which the Biblical
doctrine of God is based, The question with which we are
now concerned is the mode of the Divine existence, the
expression or the Div~ne nature.

Now when we turn to the Qur'uu and the Traditions for
:Ill answer to the question as to what was MUQammad's
attitude towards this revealed truth of a triune nature within
the unity of tbe Godbead, we find no reference whatever to
the doctrine as held by the Christian Church. , Instead we
lind a laboured attempt to refute a supposed doctrine of three
Gods. This is again and again' ad verted to in the Qur'an in
such a way as to make it clear, not that Muhammad was
combating the heretical followers of Marcio; (supposing
there were any such in Arabi s at that time) who said there
were three Gods: the God of Justice, the God of Mercy, and
the God of Evil, bul that he (Mu)ammad) entertained the
misla~en notion lhat the orthodox Christian doctrine of the
Trinity involved a doctrine of three Gods. This view is
strenl{thened by the terms in which MUQsmmad alludes to
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tbis sup~sed Trinity. Thus we find him saying,' They
surely are infidels who say .. God is the third of three"; for
there is no God but one God." And' again. ',And when
God shall say, .. a Jesus. son of Mary, bast thou said unto
mankind, take me and my mother as two Gods besides
God"?"

Mul)ammad is here involv~d in a double error. First, in
thinking that the Christian doctrine of the Trinity involves a
recognition of three Gods; and secondly, in' imagining that
that Trinity consisted of Father, Son and the Virgin Mary.
Nor was Mul!ammad alone in this misconceptionof Christian
truth, for we find the great Muslim commentators of the
Qur'un, the jalalain, giving expression to. similar views.
Thus In commenting on the passage quoted above they sa)'.

~1 , ~ ""JJ~JI, '..1.J..>I,:I- i:u.;~ AJI.,)l

'Verily God is the third of three. He is one o£'them, the
other two consisting of Jesus and his mother.' '

\Ve need scarcely point out that no Christian sect has ever
held such a monstrous doctrine. Controversies there have
b~en concerning the nature of God, but the £Undamim~1 truth
of the nnity of God has always been held by orthodox Chris·
tians in all ages and in all eount.ries.\"!e now put it to the
Muslim reader as to whether a Qur'an which errs so egregi
ously on a simple matter of fact concerning Christian belief
is worthy of acceptance as a guide in those deeper matters
affecting our eternal welfare. If Mul!ammad was unaware of
the true nature of the Christian doctrine of God, wbat value
can we put on his other utterances when he attempts to point

out the way to God ?
It has sometimes been ignorantly contended that the doc·

trine of the Trinity is an after-thought; that it finds no place

I Silralu'!·Moi'jda (v) 76. • Ibid" 119,

in the earlie~t Christian conception of God. But no one can'
read the New Testament with attention without seeing that·
everywhere, side by side with an iterated insistence upon the
essential unity of God, there is at least an equal insistence
upon the Deity of 1esus and of the Holy Spirit. The great
command of Jesus Himself to preach the Gospel in all th"
world was accompanied by explicit instructions to baptize the
new converts' into the name (not names) of the Fatber, and
of the Son and of the Holy Ghost.' The doxologies append
ed to some of the letters of the Apostle Paul point in the
same direction, when he craves for his converts in the same
breath • The grace of the Lord 1esus Christ, and the love. of
God, and the communion of the Holy Ghost.' Then, again,
the ancient liturgies of the Christian Church afford conclusiv"
proof that the doctrine of a triune nature within the God.
head was an intltgral part of early Christian faith. Thus an
ancient IiturKY of the Church of Alexandria, adopted about
the year A.D. 200 teaches the people to ,respond, • One
alone is holy: the Father, Onr. alolle i' holy: the Son, aile

_alone is holy: the Spirit.' It i. recorded that when the
venerable Polycarp, Bishop of Smyrna, who was born in
A.D. 69 and was himself a disciple of the Apostle 10hn, gave
his life for the faith, he closed his prayer at the stake in th"se
words: ' For this and for all things I praise Thee, I bless Tbee,
I glorify Thee, tOKether with the eternal and heavenly Jesus,
Thy beloved SOli, with Whom to Thee and tbe Holy Ghost
be glory both now and to all succeeding ages, Amen.'
There is also striking testimony to the fact that the doctrine
or the Trinity was held by the early Christian Church in the
writillJ.{s of the famous author and satirist Lucian, who was
born in the year A.D. 125. In his Pililo!>alris the Christian is'
made to confess' The exalted God ... Son of the Father,
Spirit proceeding from the Father, One of three, and three of
One.' These 11Iotations suffice to show that from the very
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days of Chrisl Himself the Christian Church held: the doctrine
of-One God in three Persons. Far from it being at develop·
ment of later ages, it finds its foundation ,i~,:the.. Scriptures
themselves. .

It is merely begging tbe question for M u9li~s, to say they
do not understand· the Trinity, and therefore cannot, believe it.
o Who can understand. the mystery of tbe resulTection at the
last day l' Yet multitudes believe it. There·ate many things
in the Qur'an which Muslims do not understand, but which,
nevertheless, they accept on the sole testimony of that book.
Thus, commenting on tbe verse of the Qur'an which refers to
God's sitlinR on tbe throne, the Tafs{rtl'r.Raufi says, the
~er8e is,

.j-,I l.:;. .! .... ),I.r.-l,~ ~~ I:J~I ..- ~li ~4!l.:.l..

~ V'" I,i-_l .,st~, ~.~ ~ "~ ~ l:i.i4- 'oft All

...A..U L •
~ • . To V"T

o One of the Mutashabihat, or hidden passages of the
Qur'an. We believe it, but only God knows its reality. As
He is unknowable, so His sitting 011 the throne is beyond
comprehension:

Christians humbly accept the mystery of· tbeTrinity on
the sole authority of Holy Scripture. Tbey realize that tbe
finite can never fully comprehend the infinite; for to under
stand God would be to be God. Muslims would'. be wise to
adopt the same attitude. They already believe in the resur.
rection and future' judg";ellt on the soI~ autbority of what
they believe to be revelation; then why not accept the testi.
'mony of God's Holy Word. with respect to His Person.'

J See further in Cllri~1 in J,'d~n. p. 16 eI uq. and God- in [sld_. p. 3
" seq.

THI> BIDLICAL D')CTRIl<:1l OF CHRIST

The Bible teaches that Jesus Christ is the Son of God, the
Word of the Father, begotten from everlasting from tbe
Father, very and eternal God, of one substance with the
Fath",. This Word took man's nature in the womb of the
blessed Virgin (Mary) of her sub3lance, so tbat two whole and
perfect natures, that i~ to say, tbe Godhead and the manbood,
were joioed together in one Person, never to be'divided,
whereof is one .Christ, very God and very man, Who truly
suffered, was crucified, dead and buried to reconcile His
Father to u>, and to be a sacrifice not only for origiual guilt.
but for all actual sins of men. The Bible further teaches
that this Christ roseirom the dead on the third day and

,ascended into heaven, wbere He now 'sits at the rigbt hand of
God, ever living to make intercession for those who put their
trust in Him.

The Bible reveals the Lord Jesus Cbrist as the Son of God•
This great doctrine, like that of the Blessed Trinity, is
entirely So revealed truth of Holy Scripture. The sonship
therein spoken of is a spiritual and eternal relationship
between the first and second persons:.f the Trinity. Christ
was always the Son, loved of the Father before tbe foundation
of the world. He did not become the Son in time; He is
necessarily and eternally the Son. Tbe term thus defined
connotes Deity, and the Holy Bible is full of passages directly
or indirectly teacbing this great truth: When Cbristians,
therefore, speak of Jesus as tbe Son of God they do so on the
express authority of those ScriPtures of which Mul)ammad
spoke so highly. Thus, at His baptism, we read, a voice was
heard from heaven saying, 0 This is my beloved son, in whom
I am \Veil pleased.' I Long "fter, when Jesus was put upon

1 ~allhew iii. 11.
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his oath in the court of the Jewish high, priest, the latter
asked Him sayinR'. 'Art thou the Cbrist; the son of the
Blessed I' And Jesus answered and said, ',I am. and ye shall
see the Son of man silting on the right hand"of power and
cominR" in the clouds of heaven.' J It was" indeed, the con·
stant complaint of His enemies the Jews that 'He said also
that God was His Father, makinR' Himself equal with God."
One of the prayers of Jesus recorded in the Injn contains a
clear reference to His pre·existence, in these words, • And
now, 0 Father, R'lorify thou me with thine own self with the
glory which I had with thee before the world was.' 3

How far, we now proceed to ask, does tbe Qur'An •confirm'
this view of the Messiah's person? What bas Mul)ammad to
say concerninR" the Divine sonship of the Lord Jesus Christ as
revealed to us in the lnjil? A study of the Qur'an re"eals
the (act lhat Mul.mmmnd knows nothing whatever about it.
'Vhat he does do, ag~in and again, in the pages of the Qur'an.
is to combat an imaginary doctrine of 'physical sonship
involving gross ideas of a carnal generation,' such as was
ne"er held or taught by Christians at any period of the'
Church's history. For Mu\tammad. the sonship of Christ
invol ved a grossly physical view of H is relation to God the
Father, carrying with it the blasphemous suggestion of
carnal intercourse. Thus we find him saying, • In 'ignorance
they have ascribed to Him sons and daughters. Glorr-be to
Him' and hi!!"h let Him be exalted above that which they
attribute to Him. Sole Maker of the heavens and of the
earth, how, when He hath no consort, should He ha"e a
son? . f

The reader" ill scarcely need to be reminded how very far
this l(rotes'lue view of the sonship of Christ is removed Irom

the spiritual doctrine revealed in the Bible and briefly expound.
ed above. This idea of a carnal sonship is as reJM!l1ant to
the Christian as the Muslim, and it has no place, ,and never

• has had a place, ill Christian theology. It was Mul;Jammad's
misfortuue that he never had expounded to him the orthodox
dOdrine o( the sonship of Christ. The heathen Arabs
attrihuted daughters to God; and when Mu\tammad heard
the title • Son ' given to the Messiah, he seems to have
assumed that that sonship was equally carnal with Ihlt
relationships posited by the idolatrous Arabs between the
Supreme and their inferior deities, In face of such a serious
error on the part of Mul)ammad as to a general malter of
(acl, how, we ask, is he to be trusted when he undertakes to
teach us the fundamentals of rclil(ion 1

THE DOCTRINE Of' TilE DI;ATB 01' CHRIST

Another b'''al tloctrine of Christianity is that the Lord
Jesns Christ died upon the cross in order to make atonement
for the sins of the world. He Himself said, 'The Son of
man came not to be ministered nnto, but to minister, and
to give his life a ransom (or many.' J Not only is the death
of Jesus related in circumstantial detail io the Injil, but it
is also foretold in the Old Testament Scriptures of the Jews.
These lalter, it is well known, refused to acknowledge Jesus
as their promised Messiah; yet their Scriptures clearly
prophecy His death. For example, the prophet Isaiah (ore
told the death of Christ in these startling words, • He was
cut ofT out of the land of the living, for the ttansgression of
my people was he stricken; and he made his grave with the
wicked and with the rich in his death." The prophet
David, also. wrote o( the Messiah, 'The assembly of the
wicketl have inclosed me; they pierced my hands and my

I Mark :'(i\'. 61-2.
, J"id. xvii. .5.

:i John v. 18.
• Suratu·/·An"m (villOQ.I. J Matthew u. 28. I Isaiah Hil. 8-9.
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feet. I may tell all my' bones; they look' and' stare: upon
me. Theoy' part' my 'garments amonl(; them/and cast lots
upon my vesture.' I This remarkable prophecy was complete.
ly fulfilled when ]esu5 was killed, not by tlie']ewish method
of stoninK, but by crucifixion, the methOd of capital
punishment employed by the' Romans.

It should be remembered, further, that the ,',life and death
of ]e;us are part of Roman history,'having taken'place under
a Roman Governor, and haviog the attestation' of historical
records. Under these circum,tance, we are not surprised to
find by a reference to the history of tbose, times wonderful
corroboration of ,the Biblical accounts of 'tbe death of Christ.
F or example, the celebrated Roman historian, Tacitus, who
was born about A.D. 55, in his history of tbe Roman Empire
from A.D. 14 to 68 speaks of the Christians tbus: 'They
called them Christians.' Christ, from whom tbe name waR
given, had been put, to death in the reign of ,Tiberius by the
Procurator Pontius Pilate." Another famous author of
those times was the Greek writer, Lucian, who"writing of the
Christians, says, I They, in sooth, still worship that great
lIlan who was crucified in Palestine because be introduced
inlo the world this new religion.' Other non-Christian
hi,torians might be quoted, but the te;timonies. given above
are sufficient to show that when the Injil relates; the death of
Jesu; on the cro:;s, it is relating, not only the fulfilment of
prophecy, bat a well-established fact of history.

Once again, we ask, what has Islam to say with rtgard to
this great central truth of Christianity? How does Mut>ammad
refer to it in the pa~es of the Qur'iin? As is well known to
all students of the Qur'an, that book, insread ,of ' confirming;
tbe testimony of the Bible with regard to the death of Christ,
asserts that He did not die, but was taken up alive to heaven.

The words of the Qur'an are these, • For their sayiDg, " Verily
we have slain the Messinh, Jesus tbe son of Mary, an apostle
of God." Yet they slew him not, and tbey crucified him not.
but they had only his likeness.' 1 We have bere, surely, a
touch-~tone with which to test the value of the Qur'4nic
testimony. On the one side we find the great prophets who
preceded the Messiah prophesying his death. and in tbe Injll
we have the clear testimony of a number of eye-witnesses.
some of whom laid down their lives for their 'faitb. Closely
following them we have the'valuable, independent testimony
of non-Christian historians-all affirming that Jesus was
crucified; whilsr on the other side we have Mu!;lammad, who
lived severa~ centuries later, denying Ihal Jesus died, and
affirming that He was taken up alive into heaven I Surely no
unprejudiced reader will have ary difficulty in choosing whom
to believe.

As we have before remarked, Mul)ammad probably never
read the Bible himself. I t is possible ihat be had met
heretical followers of Manr, who said that Jesus had not died ;
and he lOay have thought thnt their opinions represented the
reaching of the Bible. Be that as it may,. when the Qur'an is
con victed of such hopeless error on a simple mailer of historic
fact, who will be found willing to risk his eternal salvation by
following its teachings concerning the forgiveness of sins ~

This latter ,nbject we now proceed to briefly discuss.

THE DOCTRINE OF TilE FORGIVENESS OF SINS

The Bible teaches that through the atoning death of Chri~t•
whereby full and complete satisfaction has been made for sin,
the guilty, but repentant, sinner may 'obtain full and uncondi
tional pardon, thereby securing reconciliation with God and
acceptance into His heavenly kingdom. The cross is thus

I Psalm xxiI. 16-18. 2 Aooals x\'. 4•. 1 S(lralu'n.NisA' (ivJ 158.
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seen to be the supreme 'manifestation of·.Divine. love.. God
• gave,' in the language of Scripture, Hi; only·begotteu Son,
to be • the propitialion for our sins, and not for ours only, but
also for the sins of the .whole world.' (I John ii. 2.) Thus
God met the fall with" gift of redemption immeasurably great
and wonderful. This gift is available for all who will forsake
sin and yield themselves to the sovereignty of Jesus· in a spirit
of whole-hearted surrender to His will. . The Bible pictures
God as One Who' willeth that all men should be saved and
come to the knowledge of the truth," as 'not willing that
any should perish, but that all should come to .repentance.' •
The Scriptures represent Him as saying,.' I have no pleasure
in the death of the wicked, but that the wicked turn frolll his
way and live.' 3 Thus God is revealed as a loving Father
yc:wlInl-( over His erring children, and longing for them to
accept His invitation to return to the Father's home. That
invitation is extended to all, and' whosoever will' .may , take
the water of life freely." This, then, is tbe,.Divine plan:
provision for forgiveness and reconciliation with.God, together
with an invitation to all to repent and accept .. tbe proffered
gift in Christ.

Yet there is another and awful alternative. ·and the Bible
speaks in solemn warning of another way which leadeth nnto
destruction. This, too, is a matter of human choice, for the
Bible l<nows no compulsion to evil. 'Choose ye' is the
Divine appointment; and personal r9sponsibility is the key·
note in all scriptural delineation of human affairs. Such a
scheme is worthy of a God who is Love. for it makes it
possible for all men to be saved, and thereby ,magnifies the
infinite mercy and grace of God. It does more: it provides

11 Timothy ii. 4.
3 EzelL xxxiii. 11.

22 Peter iii.?~ .
'RevelatioD xxii. 17.

an incenti"e to holy living by kin'dling within the heart of the
repentant sinner feelings of gratitude alld love.
. Now what has Islam to say to such a scheme of redemp.

lion I How does Mul)ammad treat the Question of sin and
salvation in the pages of the Qur'an I Do~s tbe latter hook
cloe$ Isl~m as a sy~tem of religion, I con6rm' in this respec;
the teaching of the preceding Scriptures and offer a salvation
full and free to all who will turn from sin to rightebusness?
For answer we propose to let the Qur'an and Traditions speak
for themselves. It will be fonnd, when their testimony'. , IS
ex,unined, that, in5tead of a !!racious provision for the salva.
tion of all men, Islalll speak5 of an inexorable f~te which
condemns l1lultitude~ to hell· lire even befor.e their creation.
Accllrdinl( to the Qur'an, every act of lIlan is necessitated b
lite express decr.e of God, and lIlall tread~ his predestine~
path-whether for heaven or hell-robbed and cheated of that
JOYOII~ hope of salvation which is the heritage of every
Chrasllan. That this is Dot a distorted view of the teacbing of
Islam we now proceed to show by Quotations from both the
Qur'an and the Traditions.

The Islamic doctrine of predestination or fate occupies large
portions of both the Qur'an and the Traditions, so that it is
not difficult to arrive at a just appreciation of its true signifi.
cance and import. It is u5ually conceived of as the predesti
nation of all things good and evil by which tbe acts of men
were fore-ordained and written down long before the creation.
Thus it i< written :-

.. (,.. "" ~ ~ (,..(,. - (,. . "
'-:: is ~ )} rS :,;j! .J, yoi}l.J ~!..~. I;}~ yL..1 c..
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'No mischance chanceth either on 'earth or in your own
persons, but ere wo created them, it was in the book.' I

sOllle are predestined for he,wen 'nd others for hell. And so
we rcac.1,

Il. .e. _. _ .. c..c. ..... _ ..... ..Co ...._ ..

'.,....'isI\... JIi I-y''ist ..J Jw ~1.JJI.:...i1o.;.L. J,.j \:II
_.(,. _ • .. _. • - .. .... .. ' .... .. ....... c. "; Co ....

~:i I ""J1 J..lS ". \... J \:Ils \... ..,.. 'is;. ;oUll '.,.. ist JIi

.. ~ .~. .~~~ (,..... _# "'-_ Co • .,. II

J= , r)l ~ I )IM,u~ J.s , .,. ;~! ill!> u.i-..:. J.s .J. . .
• , .. ". (,.. .. L _

)ol-~,J~,

, Silratu's-Sajda (uxii) 0.

5

t Silratu'J-A'rM (\'ii) 180.

• Many, moreover, of the Jinn and men have we created for
hell.' I The reason for this is given in another Qur'Anic
passa~e, where we read,

-"-" ..... ,,- .. ---
~~ I ~LiJl, ~~ll:l~ ~

'llad we pleased, we had certainly given to every soul its
guidance. But true shall be the word which hath gone forth
from me-I will surely /ill hell with Jinn and men together."

\Ve ask the Muslim reader to compare this terrible picture
with Ihe Kracious invitations of the Bible. elln it for a
mumenl he helicvctl th.u both arc froll1 that ~supreme Being
whom we call the Ali·Merciful? Are we to believe that God
Himself is the Author of Sin! That the piety of the pious
and the infidelity of the wicked are alike ordained by Him J

Does the 111 nslim reader of this little book really believe, can
he really believe, that this Ishimic doctrine of fate is a reve·
Jation from God the AIl·Merciful? We appeal to every
Muslilll reader of these lines not to let prejndice blind his
"ye,. \Ve appeal to him to consider the gracious invitation
of Jes,I'_ 'Come nnto me, all ye ihat labour and are heavy
Jadell, and I wiIJ give you rest.'

• SuratD'I·Qamar (liv) '2-3.-
• S6ratu'n·N~1 (aYi) 9',

•

1 SUTalU'\'I;!.did (Ivii) 22,
, Mi.hkdtu·I·Ma~dbih, Kitdbu'j.f",d".

.. # .. c... (,._ .... __ (,. _ " ..
.w.., ,l.. ~ , ".. 1:1"" ~ '";To ) • 1:1""~

, He (God) cauSeth whom He will 'to err, and' whom He will
He guidetb.'· This leads logically to the further doctrine that

'Verily everything have we created by decree; 'and everything
that they do isin the books; every {action).. :bOth small and
great, is written down." This is somewhat amplified in the
Traditions where Mul}ammad teaches that

, Verily the first thing which God created was .the pen, And
He said to it, Write. It said, What shall I' .write) He said;,
Write down the divine decrees. So it wrote down all that
was and all that will be to eternity.' 3

This decree of God embraces all the acts of men, I{cxxI or
bad; hence some are led astray, whilst others are guide<l
aright. Man thus ceases to be a free agent, and is, ronse·
quently, freed from responsibility; for without freedom of
choice there can, obviously, be no responsibility. There is a
significant passage which recurs again and again in the pages
of the Qur'au, which we ask the Muslim reader to ponder.
It runs as follows ;-
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CHAPTER VII

BIBLE HISTORY IN ISLA~

·EVERY reader of the Qur'an knows that it contains lenglhy
aod repeated references to Bible history, A very large
amount of space iodeed is given in the Qur'an .to the stories
of the early Patriarchs; whilst Moses, David, Solomon and
others are also frequently mentioned. Now if. the Qur'an
'confirms,' as it claims to do, the Old and New Testament
Scriptures, then it is obvious that Qur'anic references to the
great men mentioned in those books will agree with the
accoullts found in the Taullit and Injil. Far from this being
the case, however, we shall show that Mul:Iammad again and
again falls into serious error with regard to those whom he
mentions, Two principal reasons may be assigned for the~e

mistakes on the part of Mul:Iammad. In tbe first place, we
have direct evidence from Islamic sources that Mul:Iamlllad
was in the habit of asking the J ews concemi~g their Faith,
alld that, ill reply, the crafty sons of Israel often deliberately
mislc<l the Prophet by misrepresenting the truth, and by
leading him to believe that what they had .told~.~im was in
reality in their Scriptures. This evidence is furnisbed by no
less all authority than 'Abbas, one of the companions of the
Prophet. The Tradition itself is recorded by Muslim, and

runs as follows:-

....,.,1jJ j.bl <;)-< ~:. cr ~ ",,~1 1tlL. W; i...r~ dol J\.;
~L. L..! ')f.> J.i.) .,) J.; I);""~ 'J~ "r.>I) .41 '.J"~ 'So;

, Ibn' Abbas said that, when the Prophet asked any question
of the people of the Book, they suppressed the matter, and,

in place of it, told him somethilllt else, and Weilt away letting
hill, thillk that they had t"ld hilll whllt he asked them:
Here, then, we have a sufficient explanation of the fact tbat
many of the Jewisb stories repeated in tbe Qur'an do not
agree with the inspired records of the Taurat and Injil.

Another undoubted reason for the historical errors of the
Qur'an is the fact that the Jews of Arabia in the time of
Mul.lammad had largely superseded the study of tbe Taurat
by t',at of the Talmud. This latter was a collection of
traditional folk-lore and Rabbinical speculation concerning
almost every conceivable topic. Apocryphal stories of tbe
ancientPatnarchs and traditional comments and glosses of
the ancient Scriptures made up a large portion of the
Talmud, which, rather than the Taurat, was the book most
studied in the schools and recited Oll public occasions. Little
'wonder, then, that Mul:Iarnmad, as he listened to its unhistori
cal lellends, should ha"e imagined them to be the very words
of Scripture, and so was led to incorporate them in his
Qur'an. This is the view of no less a scholar than Sir Amir
IAIi, who admits J that Mul,lammad • horrowed (rom the
fleetillg fancies of Zoroastrianism, Sabeanism and the
Talmudic Jew.' These borrowed 'fancies' no doubt contri
buted not a little to the many historical errors of the Qur'an.
In auother place the same Muslim writer, speaking of
similar Traditions current amongst the Christians of Arabia
in the time of M ul.lammad, makes the following significant
admission :-' Before the ad vent of Mul:Iammad, all these
traditions, based on' fact though tinged by the colourings of
imagination, must have become f.rmly imbedded in the con
victions of the people, and formed essential parts of tbe
folk.lore of the country. Mul!,1nunad, therefore, when
prollluigating his faith and his laws, found these Traditions

) T/~ Spirit oj [.dd"" p. 235.
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.floating among bis people; he took tbem up ann adopted
tbem as tbe lever for raising the Arabs as welI as the
surrounding nations from the deptb of social and moral
deR'radation into whicb they had fallen.' I . If;as the Sayyid
admits, Mul)ammad 'took up' and •'adopted' 'traditions
based on fact, though tinged by the colourings of imagination,'
is it any wonder that many historical errors as to matters of
fact found a place in his teacbinl( !

\Ve do not propose to show here to what ext~_nt Mul.tammad
borrowed frolll Jewish and Christian tradition, • but we intend
to confine ourselves to a few illustrations of the historical
errors in which the Qur'an abounds, These illustrations
could be multiplied almost indefinitely, but limits of space
forbid more than the briefest selection,

In the Taunit it was revealed to Moses that our first
parents Ii ved in the garden of Eden, wbence flowed the
ri,'ers Hiddekel (Tigris) and Euphrates. .The land of
Assyria is abo mentioned as being near hy, From this it is
clear that the garden of Eden was situated upon the earth,
Bnl in the Qur'an it is erroneously stated that the garden of
Eden was in heaven. Thus we read, '0 Adam, dwell thOll.
and lhy wife in Paradise, and eat ye wbence ye will, but to
this tree approach not, lest ye become of the unjust doers.' J

This was not improbably one of the untruths repeated to
Mubamrnad when he questioned the Jews as to what was in
their Scriptures, It is in keeping with tbeir conduct on
another occasion when, being asked by him as to what was
the punishment laid down in the Taurat' for adultery, they
falsely lold him it was scourging-instead of death by
stoning.

The (.Jnran erroneously makes Haman to be the name of

J Amfr 'AIr. Li/e 0/ M"~lntH'lladI p. 25.
2 See Goldsack, T/I~ Origins of the Qllr'dn, Chaps. ii, iii.
, S,,,.lll'!·AnM (vii) 15,

one of the chief officers (the commentators say Vizier) of
Pharaoh, Thus we read, • and Pharaoh said, .. 0 Haman,
build for me a tower that ! may reach the avenues, the
avenues of the heavens, and may mount to the God of
Moses, for I verily deem him a liar ".' I Now Haman, it is well
known, lived several hundred years later lhan Moses. He
was vizier to Ahasuerus, king of Babylon, and is mentioned
in the Book of Esther, wbere we read, • After tbese tbings
did king Ahasuerus promote Haman, the son of Hamme
datha the Aagite, and advanced him, and set his seat above
alI the princes that were with him.'· Not only so, but the
great Jewish historian Josephus also clearly states that
Haman served under Ahasuerus in Babylon, and he gives
many details of his life there'> ,Tbus the statement of the
Qur'an that !'!aman lived in Egypt in tbe time of Moses
is a gross error.

The passage from the QlIr'an quoted above contains a
double error, for it ascribe, the building of the tower of
nabel to Pharaoh, though, in reality, it was begun very many
yc"," before the time of Moses, If tlte reader will turn to
the cleventh chapter of Genesis he will see how great a time
separated the huilding of the tower from the Pharaob of
Moses' day. Moreover the real tower was built' in the
Land of Shinar,' i.e, Babylon. and not in Egypt at all.

From the TaUl'at' we learn that the name of Abraham's
father was Terah, The great Jewish historian Josephus says
tbe same, for in his book 'we read of • Terah, who was the
father of Abraham.' There can be no doubt, therefore, that

I Sllratu'I-Mu'min (xl) )(..
v Est her iii. 1.
1 See Josephus, The Antiquities oj the !tW5, p. 283.
, Gen~is xi. 27.
S The A'diquit;u alllle Jew~. p. 3S.



70 THE BIBLE IN ISLAM n!IlLE HISTORY IN ISLAM 71

became her son.' J The Dible narrativ~ is amply confirmed
by the Jewish historinn Josephus who writes, • Thennuthis
was the king's daughter, She was now diverting herself by

• the banks of the river; and seeing a cradle borne along by
the current, she sent some that could swim, and bid them
bring the cradle to her. , ,. Thermuthis, therefore. per·
ceiving him to be so remarkable a child, adopted .him for

her son.' '
In the Bible there is a very vivid story of tbe great

Israeliti,h leader Gideon, who was instructed by God to
choose his men for battle by talc:ng only those who drank the
water of the river frolU their h;\lHJ~, instead of kneeling clown
to drink.' Josephus, likewise, relates the story, and says
distinctly that the incident took place in tbe time of Gideon,
The Qur'an, however, erroneously states that the incident took
'place many years later in the time of Saul! Thus we read•
• And when Saul marched forth with his forces he said, .. God
will test you by a river. He who drinketh of it sball not be
of my hand, but he who shall not taste it, drinking a drink
Ollt oC the hand excepted, shall be of my band It," Now
whom, we asic, are we to believe: those inspired men who
lived in Palestine and who wrote soon after the event, and
had ample opportunity of learninl: the truth, or Mu!)ammad,
who lived in Arabia more than a thousand years later, and
who contradicts not only the Bible, bnt the, testimony of the
Jewish historian Josephus?

One of the greatest mistakes of the Qur'~n is that of can·
fusing Mary, the mother of Jesos, with Miriam, the sister of
Moses and Aaron. This mistake is found in Suratu Maryam
(xix) 27-8, where we read, • They said, .. 0 Mary, now
hast thou done a strange thill~! 0 sister of Aaron, thy

Terah was the correct name; yet, strange to say, the Qur'an
erroneously calls him Azar in these words,

--.. (,.. .. (, ." .... <. -

}j1 ~~. ~111 Jl; .i1,

• And when Abraham said to his father Azar.'· No satis·
factory explanation of this has ever been given; though later
Muslim scholars, who have recognised Mul)ammad'9 mistake,
have mada various attempts to escape the difficulty. Thus
the J alalain, in commenting on the passage just quoted, say

• It (i.e., the word Jl,zarl w:'s his title, and his name was
Tara!ill.' The commentator Bai(!awi quotes another opinion
to the elTect that Abraham's father had two names, Azar and
TaraklJ! These are obviously mere subterfuges designed to
explain away the Prophet's mistake.

In Suratu'J'Qa~a.~ (xxviii) 9 we are told that Pharaoh's
wife took pity on and hrought up the infant child Moses when
he was taken out of the ri ver where he had been hidden by
his mother. It is there written that • Pharaoh's wife said,
." Joy of the eye to me and thee I put him not .to death.
Haply he will be useful to us, or we, may adopt him as a
son".' This, however, is anotber of the mistakes of
Mul.lallllllad, for the Taurat makes it clear that it was
Pharaoh's daughter, and not his wife, who found the child and
adopted him as her son. It is there written, • The daughter
of Pharaoh came down to wash herself at the river; .and her
maidens walked along by the ri vcr's side; and when she saw
the ark among the Rags, she sent her maids to feich it. And
when she opened it, she saw the child, , . and the child
f:rew, and she hrought him unto Pharaoh's daughter, and he

1 Exodus ii. 3. 10.
;'\ Judges vii.

'Th' Anliquiliu of Ih. J'W', p, 63,
• Silralu'I·Baqara (ii) 248.
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father was not a man of wickedneGs, nor unchaste Ihy
motber .. : In another place in the Qur'an Mary is called the
, Daughter of 'lmran '. Moses, too, is called by Mu}:lammad
the' Son of 'lmran,' so that it is clear the P~ophet thought
the two Marys were one and the same person. It IS well
known, however, that Mary, the mother of Jesus, lived many
centuries after Moses and Aaron, and that there was nothing
in common between the two women except that they both
belonged to the same race, and bore the same name. The
father of Moses and Aaron and Miriam (Mary) was, we learn
from the Bible, Amram, thus affording-still further proof, if
such were needed, that Mul.lammad imagined that Mary to
be the mother of Jesus.

One more illustration must suffice before bringing this
chapler to a close. It is found in Suratu Bani Isni'i1, verse i,
where we read, ' Glory be to Him who carried His servant by
night from the sar.redtemple (of Mecca) to the temple that is
more remote: The commentators agree that by the 'temple
that is more remote' is meant the holy temple at Jerusalem,
and Mul.lammad himself has left, in the traditions, most
circumstantial and detailed accounts of this supposed journey.
I n one of them, preserved in the Mishkcit, he says that

"",ill ~Al.,,-J4 iihi} ~,).'..,jl <.::.-ofl <.::-"ul .;.... i¥=>}

<.:J,J.SJ 4:1-; ...::.-~l"'; ,).",,_...ll <.::.-01... .> ~ Jli p\~:i\ \.r. l.li

, Therefore I rode him (the beast Buraq) u~lil I came to
the Holy House (i.e. the temple at Jerusalem). Then I tied
him to the ring to which the prophets were wont to tie (their
steeds): He said, 'After that 1 entered the temple and
prayed in it two rakats: Unfortunately for the truth of this
story, the famous Jewish Temple at Jerusalem was totally

1 Mi.hHtu'I-M~abib, B~bu'I-Ad~b.

<!estroyed by the Romans SOllle centuries before the birth of
f\1 tal.laI 1l1ll;UJ, "uli was tleve" rfJbuiU. Tbe story quoted above

, thcr~ro~:, ~~ether with the Qurl~n~c reference to it. is tataU;
falsc. 1hIS IS not a matter of opmlOn or of exegesis: it is a
SImple matter of· fact which any intelligent Muslim can verify
for hllllself, and it conclusively shows hnw little dependence
can he placed on the words of the Qur'an. .'

We have not touched on the question of the Bible in the
TradilJons; the reason bemg that that aspect of the subject
has already been fully dealt with.'

We now bring this brief study of the place of the Bible in
Islam 10 a close. We have seen that MUhammad consist
ently held the lJillle 10 bo Iho uncorrupted word of God and'
a 'Light' and 'Guidance' for onen. He taught the Jews
:Lnd Christians to 'observe' it, thus demonstrating tbat it
h;ul not been abrogated.. \Ve have further seen tbat
~Iul.laonmad, whose knowledge of the contents of th B'bl

. d f e I e
was galne . rom i,earsay, helel many erroneous views both as
to Its doctrmes and history. Had he come into cod tact with
trlle Chn~tianity, and 110t heen influenced by the false
leaching of heretical Chrislian sects, he would probably have
been a Christian.

_l.111 concl.usion, we would urge the reader to study the
l"ble for himself. He will find it to be indeed a 'light' on
all the dlfficult,es and prohlems of life, and' guidance' from
thIS worlel to that which is to COme.

I SeD Goldsack, TII~ Traditions H~ hldm, Chapter iv.
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