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THE BIBLE IN ISLAM

CHAPTER 1

MUHNAMMAD'S KNOWLLEDGE OF THE BIBLE

No one who reads the (QQur'an with attention can fail to be
struck with its many references to the Jewish and Christian
Scriptures. No less than one hundred :.nd thirty such refer-
ences may be traced, and these, together with many similar
allusions in the traditions and commentaries of the Qur'an,
furnish us with the material for a study of the place and
influence of the Bible in Islam,

‘That Mubammad was largely intluenced by Jewish and
Christian teaching can scarcely be doubted. His relations
with the Jews and Christians .were, at times, of the closest
description, and his allusions to them in the Qur'dn make it
clear that he placed them in o category eatirely distinct from
the heathen Arabs. They were par excellence the ‘ People
of the Book,” and, as the custodians of a divine revelation,
were spared the choice of Islam or the sword, which
was the only alternative imposed upon the worshippers of
idols.

Muhammad's attitude towards the Jews varied during the
course of his career. Soon after his arrival in Madina we
find him entering into a defensive alliance with cectain Jewish
tribes, and he even adopted Jerusalemn” as his Qibla, or place
towards which prayer was to be made, in order to conciliate
and win the Jews. When thase hopes failed, however, and
the Children of Israel continued to cling obstinately to their
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ancient faith, he denounced them in unmea.sumdf ttel‘rl:l;;‘ ;\:1:
thercafter his attitude towards them was one o mpro-
mising hostility. Before this breach came, hotever, a : prusal
of the Qur'an makes it evideat thz}t Mqham@ wafs oences s
of the closest intimacy with certain Jews. -His rel el; oo 10
ish history, and his long and oft-repeated recitals o
Je\st f the Patriarchs and their times could only have been
‘ ?;:::f:do from members of the Hebrew race. Indee:l ntttlle
Qur'an itself bears witness to tl:ae charg'e that \\'rast ::‘c;:soa[ thz
levelled at him that he wa: taulgeht these ~ stori *
i ! i eople.
"mc'e“;; lz.ym(:\::iunw‘:;nair::eb;d pto the Jews for Biblical
ach:fmntsut;f the Patriarchs, he was still more ind'ebtedtto .t:;e:;
for the uncanonical, and often gros.s,ly unhlst'onf:al sr::t s of
the Talmud which figure so largely in tl'w Q;:; gnc :1:’ e
The reader must vefer to thfz author's T : rig  of e
‘i for a detailed examination of the resemblances \
Qm’l“nl ud and the Qur'an ; it must suffice to state here tha
:1:? u?llr)r:ejudipcd study of tho?v,e. resemblagces can leave no
i Tigin.
dOllbthaS . ;E?;frﬁ:?:n::;; :ith the Christians of Arabia
wel:deu‘znm rTtlhe whole, characterized 'by feeh.ngsd 0:’ :::f:;
intim: and friendship than those which sgbsxst‘e e f
hirm and he Jews. At one time those relationsbips were o
mhe ando’trde;ml nature that the Prophet was lgd to ext.:lalm,
:;u;:oz :halt certainly find those to be neafes.t in -?HFI":}:T;D b::
them {the believers) who say “Weare Cllzlstla;sb e.c e
cause some of them' iue priests and monks, an
aridf;;:.:::r?:d?sndcel;ristian concubine Mary, it is clea.r f ron;
tht; Qur'an, exercised a commanding influence 0\::( t::::v::n
was neatly the cause of a permanent estrangem

1 SGrata’l-M4'ida (v) 85,
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the Prophet and hig wives. I“rom Mary, therefore, he could
have learnt much of the Gospel story and of that Iojil of
which he_ always spake so highly. . T
b Khadija, the firse and favourite wifa of the Prophet, was
also well acquainted with Christianity, and her cousin Wara.-
Qa, we are told by Ibn Hishan, actually became a Christian,
From the commentators of the Qur'din we learn that
Muhaminad was in the habit of listening to the reading of the
Jewish and Christing Scriptures. Thus, commentiug qn the
Qur'anic passage, * They say, verily a certain man teacheth
him (Muhammad) * : the great Muslim exegete Baidawi says, |

1)K‘.“":‘ b e d:.*ij g";“iﬂ‘ ut‘}}"’l‘ r)lé g‘)}ll ,)“"’“ c))'.‘":’
dr ol s dadd), Al g i iyl whriay Ules
’ bbﬁ:lmtw,&?glclqrh,#hm’vlo
‘ By the person referred to is meant Jabara, a Greek slave
of ‘Amir ibnu'i- Hadrami. Jt is also said that Jabari and !
Yasira, two sword-makers of Mecca, used to read the Taur4t
and Injil, and that the Prophet was in the habit of passing by
them and listening to what they were reading.’ The same
story is told both in the Tafsir.s. Maddrak and in the Tafstrs.
Jaldlain, so that it is clear that it was the Prophet's habit to

thus make himself acquainted with the Jewish and Christian
Scriptures.

We know, further, that it was the
question the ‘ People of the Book * conce
their Scriptures. Thus Islam
the effect that,

JBl e s e prlo ol Jle Ll e o) J6

Prophet's habit to
rning the teaching of
has presetved a Tradition to,

s 35 ) 4y byl s iy g ual y gl) eilas lis

de e o
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-*1bn ‘Abbas records that when the Prophet asked auy
question of the “ People of the Book ™, they suppressed the
matter, and in place of it told him something else, and went
away letting him think that they had told him what he asked.’

Muhammad probably never himself read the BEible. In-
deed some Muslims affirm that he could not read ; but this is
doubtiul. There are not a few well-authenticated instances
recorded both in the Traditions and in the standard biographies
of the Prophet of his both reading and writing. His know-
ledge of the Bible, however, was probably gained from
hearsay only. He certainly had ample opportunities of thus
learning the stories of the Old and New Testaments.

We have already remarked that Muhammad learned many
T'almudic fables from the Jews. These he seems to have
looked upon as portions of the canonical Scriptures, for many
of them ultimately found a place in the Qur'dn itself. In
like manner the Prophet of lslAim came into cortact with
many heterodox forms of Christianity in .Arabia, from the
votaries of whoin he learned not a few fanciful stories of the
apocryphal writings. In this way many legendary incidents
recorded in such unhistorical books as the Coptic History of
the Virgin, - the so-called Gospel of the Infancy, The
Gospel of Thomas the Israelite and others, repeated, no
doubt, to the Prophet by his Christian acquaintances, were
erronecusly accepted by him as portions of the inspired
Scriptures, and ultimately found a place in bis Qut'an. The
reader s referred to the author’'s The Origins of the Qur'dn
for detailed proofs of this statement; we here simply state
the fact in_order to show the limitations of Muhammad's
knowledge [of the Bible, and to suggest a reasonable ex-
planation of the many hictorical errors of the Qur’an.

-Muhammad's contact with heretical forms of Christianity
"was further responsible for his mistaken views of certain
Christian doctrines, For example, some of the heretical
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:;:t; l-ofp Shtri::zns inbabiting parts of Arabia in the time of
ophe carried the adoration of the Virgin t
g:ftl:s that t.he Prophet ~ mistakenly irmaginecl81 th:ts‘:;:
' .IS 1an doctrine of the Trinity conceived of a Trinit
sisting of Father, Son and Virgin Mary, and thig maginary
cult ha» cpmbats in the following words': * When ‘(;ng:]h:);
ﬁa%;kg }esus.dbon of Mary, hast thou said unto mankind,
Wh.atr:: and my mothgr as two Gods, beside God" 7*
o{b tever may be said, however, as to the accuracy or
) qn}:use of thg P.‘rophet's knowledge of the contents of the
hgwné ar_id Chn'stlan Scriptures, there can be no doubt as to |
1S views regarding their origin and valye His man
ances regarding them are full and explicit.. Ever why o
alvgays the Scriptures of the Old and New Testam:ntse;:ea;::

agency of God's holy prophets, and, as suych
and honoured. Ip the following ch
'to ascertain, somewhat in detail, M
ing those Scriptures, angd '
towards them.

» to be revered
apter we shall eandeavour
uhammad's views regard-
the attitude which he adopted



CHAPTER 1I .

M.UHAMMAD'S ATTITUDE TOWARDS THE BIBLE

ONE of the first things which arrests the attention of. t‘he
careful reader of the Qur'an is the great reverence with
which Muhammad invariably spoke of the Biblc.. The.
divine ofigin of the Taurat, Zabur and Injil is agam a.n!d
again acknowledged, and those books are ever spoken of in
terms of highest praise. Thus they are variously termed
‘‘he Word of God ', ‘ The Book of God’, ‘A Gui'de and a
Mercy ", A Light and Direction to Men”, ‘* The Testimony of
God °, ' Guidance and Light *, and so on. Their ins;?:ratnon, the
Prophet declared, was exactly of the same lq‘nd as the
inspiration of the Qur'an itself. Thus we read, ' Verily we have
revealed to thee as we revealed to Noah and the Prophets after
him, and as we revealed to Abraham and Ishmael and lcaac
and Jacob and the tribes and Jesus and Job and Jonah and
Aaron and Solomon.’* . _
In another passage Muhammad warns men against making
any invidious distinctions between the Qur'ﬁn. and those
Scriptures which preceded it. Thus we read, Say ye, we
believe in God, and that which hath been sent down to us,
and that which hath been sent down to Abrabam and‘ Ishmael
and Isaac and Jacob and the tribes, and thaF which l?ath
been given to Moses and to Jesus, and that which was gw;n
to the Prophets from their Lord. No'diﬂ'ere.nce d?,we make
between any of them; and to God are we resigned.

1 Saratu'n-Nisa® {iv) 164. ? Siratu'l-Bagara (i) 136.
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. Not only did Muhammad speak of the Bible in terms of
deepest reverence, but he everywhere treated it as: trust-
worthy, and as * light and guidance® for the people of his own
day, no less than for those who bad precaded him. Thus he.
is recorded in the Qur'dn as appealing to the Taurét to settle
certain controversies regarding food which had arisan be-
tween him and the Jews. One such instance is racorded in
these words, ‘ Bring ye then the Taurat and read it, if ye-
be men of truth.'? : U

On another occasion a discussion arose as to the 'punish-
ment to be meted out to certain Jews who had been found
guilty of adultery, Then, the Tradition proceeds,

WAl S gposd Lo ol s e dll Lo dll gy, fd‘}”
el &

* The Apostle of God said to them, *' WHat do you find .in,
the Taurit in the matter of stoning (adulterers)™ ?’ Thé
Taurat was then brought, and Mulammad. gave judgement
according to the law laid down in that book. L

These incidents throw a flood of light upon the Bible of
Muhammad's day. They show that he, at any rate, knew of.
no ‘ corruption®, for they reveal him as willing to abide by.
the arbitrament of the Taurat in his discussions with the Jéws.
Further, they show that he knew nothing of any doctrine-of
abrogation ; for he recognized the Law of Moses as still
binding on his Jewish contemporaries. S '

The Jewish and Christian Scriptures are again and again
referred to in the Qur'an as ‘ Light and guidance'. That
being =0, one is not surprised to find the Prophet advising bis
followers to seek the advice and teaching of the ' People of the

) Sarata’ Ali ‘Imrén (iii) 94
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Book ' when in religious doubt. Such a.@vice'is _signi.ﬁcan.t?
and shows, as no other language could; the estimation in
which the Prophet of Islam held the Bible. {'The passage re-
ferred to is as follows: ‘ None have we sent before thet'e 'but
men inspired, ask of those who have the Books of Monition,
i ow it nat." ! .
! E',I‘ehf.-,kt]‘alala.in explain the term ‘those who have the Boo}'(s
of Monition® as ' the learned me:‘: of the Taurat and [njil’;
whilst ‘Abbis also says it means thel P_eople of fhe Taurat
ii1’. Further comment is needless.
amris‘[{:\)ammad's estimate of the Bible may alsc be gathered
from t-he fact that he clearly taught the obse.rvan,ce of t'h_o Oud
and New Testaments by the Jews and Chr:stiaps of his c{:wT
Several passages indicating this are tq be found in the Qur ?2)
Thus, for example, in Sdratu'l-M4'ida (v) 72 we l'ea.d,‘l
People of the Book, ye have no ground to ‘sta.nd on, until ye
observe the Taurit and the Inj;l and _th_at which hath been
n to you from your Lord. .
Se!:':n‘::::er, pa:sage which clearly demo_n's;rates tl‘nat th‘e Bnb.le
was neither corrupted nor abrogated is the following : " And in
the footsteps of the Prophets caused we ] esus, _the son of
Mary, to follow, confirming the Taurét w.h:ch was b-e'fore
him. And we gave him the Injil withl its .guidantfe and light,
confirmatory of its preceding Taurét: a guidance and
warning to those who fear God ; and that the people 02 thq
Injil may judge according to what God hath :sent down
therein.’” Here the Injil is referred toasa God-given guide,
not, be it noted, to be superseded by the Qur‘én. but a touch(;
stone by which the Christian contempor'arles of Muhamma
were to judge between right and wrong, truth an(.l' errofr.
Moreover, those who would not so use the Injil werg
denounced as sinners in the sight of God, for the passage

1 Garatu'n-Nahl (xvi) 44:
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continues thus, ‘ And whoso will not judge by what God hath
sent down—such are the perverse.'} ' ’ .
Yot another passage inculcating the observance of the
precepts of the Bible is the' following, ‘And if they (the
People of the Book) observe the ‘Taur&t and the Injil and
what hath been sent down to them from their Lord, they
shall surely have their fill of good things from above them,
and from beneath their feet.’ ?

The three passages quoted above leave no room for doubt
as to the Prophet's view of the Bible. We find him, not at
the beginning of his career, but several years after his flight
to Madina, inculcating, in language void of all ambiguity, the
observance of the Old and New Testaments by the Jews and
Christians of his time.  They were to observe themn, and to
judge by them ; they were grounded on nothing, that is, their
whole religious profession was vain and futile, unless they
-obeyed the divine laws as given by Moses and Jesus ; whilst
for those who did obey, the divine approval and blessing are
promised. Could language demonstrate more clearly the fact
that in the judgement of Muhammad the Bible extant in his
time was neither corrupted nor abrogated.

Muhammad, it is true, in his discussions with the Jews,
often accused them of false exegesis of their Scriptures, of
quoting passages out of their context, or of hiding the truth..
This the latter still do when arguing with Christians concern-
ing the claims of Jesus the Messiah. A misunderstandiag of
such passages of the Qur'an has led some modern Muslims to
imagine that Muhammad accused the Jews of wilful corrup.
tion of the Taurdt. A careful study of = such passages,
however, will maka it abundantly clear that such was not the

‘case. Had the Jews acted as alleged by these Muslims the

Prophet could never have used the language we have already

! Siratu’l-Ma'ida {y) 49, 50. 2 Ibid., 69.
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therefore, in the aext chapter, to-
f the principal passages of the
y some to-prove the corruption
f the Bible. "It will be found in every case that, not c:‘rru[:;
fion ei "the actual text, but corruption of .the mc:.nb g.the
z&nerowords false exegems is all that was intended by

Prophet.

10

quoted. We Ppropose,
examine in detail some ©
Qur'an which are supposed b

.CHAPTER 111

MODERN CHARGES OF CORRUPTION BASED‘
. ON THE QUR AN

THE word usually employed by Muslims to denote corruption
of the Scriptures is the Arabic word tahrif. The iate Sir Syed
Ahmad Khén thus.defines the word.! ‘ Emam Fakhru'd-Din
Raz{ says in his commentary that the word tahrif means to
change, to alter, to turn aside anything from its truth, This

_meaning is of general application ; but whenever the térm is

used in relation to Sacred Scriptures, it is, in common accepta-
tion, understood to imply a wilful corruption of the word of
God from its true and original purport and intent.” Corrup-
tion, it may be added, is generally spoken of as of two kinds,
talirif-i-lafzi, or corruption of the actual text, and falir{f-i-
ma'nawi, or-corruption of the meaning by false exegesis. Tt
is on the appllcatmn of these two terms that the whole contro-
versy with regard to the alleged cotruption of the Jewish and.
Christian Scriptures turns. Mubammad himself, together with
most of the early commentators of the Qur'an, charged the
Jews with tahrif-i-ma‘iawi only, They accused them with
altering the meaning of their Scriptures by false interpreta:
tion, or by suppressing the truth when questioned as to the
teaching of the Taurat on certain matters. Many modern
Muslims, on the other hand, in their endeavour to justify their;
rejection of the Bible, affirm that the actual text of the Bible
has ' been deliberately tampered with by both Jews and
Christians. They declare that prophecies relating to . the

} Mahomedan Commentary of the Holy Bible, vol, i, p. 64,
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i ) 1an
coming of Muhammad have been excised from and many

ivini ist have been inter-
i ¢ch the divinity of Christ _
P ted T in order to bolster up this theory,

olated into the Bible. : b .
Iw.)which as we have previously shown, 15 tolal}y at v.anancc; :11:0 ’
the w};ole tenor of the teaching of the Qur'an with reg

i in the
the I3ible, these people profess to find certain m;s flalsiﬁ.' _
former book in which the Jews are charged.\ﬁfl a N
cation of the text of their Scriptures. | It wi nc;w e o
to examine these, and we shall haveno difficu ?y i o e
that, in every case, falsification pf the nnmlng
intended by the Prophet.

One of the verses of th \
support of the charge of textual corrupti

thus' :

st fre ted in
e Qur'an most frequently .quo
. on of the Bible reads

andlye of ‘.{&n P =
‘ They shift the words from their places ' Pukbari says
on this’: R .
P\ PN T — A tas) Jg;;_ ool )y U,L_v.)g WPy
Aoy b e B0 by o =ls
remove ; but there is no one who coz.zld
from any Book of. God, -but they Shlf.t.
The Syed himself expresses his
i ! lause which follows
‘nion in these words: From thec . ws
zaetr:re::rlnnely, “ they forgot what they were admonished "}

1 i and
it is seen that the meaning is, they changed the mea:lngctual
pu;port of the words; not that they changed the a

* ‘Chey shift, that is
remove a single word om
that is change its meaning.

d .. . .
wo}:\ :imilar charge of shifting words from their places1s made

against the Jews.* Itis there written,

aratu’n-Nisd' (iv) 46.
1Garatu’]-MA'ida (v) 14, ? Tafsir, p-67. 3 Sarato’'n-Nisd (iv)
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-4 cleslbrn . - E Y P v
.

e R S pe=i Wiy hols il e

L - -
b . ¢ - L. #. . PR A Y S,

ol inb g il ) Gl Q;‘“ J28 panly Ugae

‘ Among the Jews are those who displace the words and
say, ' \We have heard, and we hive not obeyed. Hear thou,
but as one that heareth not ; and look at us,” perplexing with
their tongucs, and wounding the faith by their reviliags.’

A reference to the standard coinmentaries of the Qur'an
will make it abundantly clear that this verse, likeits predeces-
sor, contains no proof whatever of the verbal corruption of the
Jewish Scriptures. On the contrary, it is shown that the
‘words® spoken of are the words ofi Mubammad! For
example, the Jaldlain, in their famous commentary of the

- Qur’an, tell us that, in order to ridicule Muhammad, some of

the Jews used to alter certain salutations current among the
people. Thus they used to come to the Prophet, and instead

of saying Zhale {.L..H ‘ Peace be on thee,’ they used to say,.
e I.\...H ' May disaster overtake thee.” Thus they * per-

plexed with their tongues.” Imam Fakhru'd-Din Razi says

~ further that the Jews used to come to Muhammad and ask

him certain questjons, but, after taking teave of him, they used
to alter the words he had taught them. With regard to the
word Rd'indg, 'Abdu'l-Q4dir says that,
- »” - ’ . .-
of L 6 b G e Wb o B R
}(1‘) W ‘J‘-’ c"‘;’,l ) |,'“". ¢ st WO }ﬁisl‘i‘) J! t:)}’l'.l"""‘
ba of Iy oS o lalwe daulynd Uc, & AS 5 b
' This word was a bad word in the Jews' language, or was
abuse. Seeing the Muslims, the Jews also, keeping the bad
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i i ddress the Prophet by the
neaning in their .mmd_s, used to a S, ) )
Ivorg "13{'&"1‘11{1 " ‘For this reason the Muslims were commanded
v . !

e the word Ra'ind, Husain says:

) i o O Vel S S ) £ o é\.\ hom
v 4 “, F . e Dyt .

7 e 5 L ) e A S i F

I | ‘ai d rd'ina

thening the letter ain o‘f the wor 4

o ed it ra'ina, thatis, " O our shepherd.

ddressed the Prophet of God, on whom

of God, as a shepherd of cattle and.
(B} .

nol‘ to us

“I'he Jews |
{look on us} pronounc
In other words, they a

he peace and the blessing

taunting and reproaching him.

Roate tary just quoted that the

i id in the commen
1t is further said int : _ .
‘ is that God addressing Muhainmad said

B i gt
2t Mo Jay o t;r')j‘

meaning;

*O iy beloved, thy enemies the ]e\irs'aré"changing_tlly

words from their places.’
From these remarks of the commental
the corruption
the verse quoted above to prove : '
no reference whatever to that Book,;;u; allude; toath:"]i;\?tr'ss
acti rords of Muhammad ;
ractice of twisting the. wor ‘ nad _
?‘llustration of the ease with which some 1gnc3rant Muslims fall
into error regarding the teaching of tl}e Qur'an. + by the
Another passage ® ‘of the Qur'an is often quoted by

tators it is clear that

same people. - ‘
e & ;-.l.:ﬁ-: ‘}:. .- ,.?, . c i .\& N
smp e gy of AN PSS e prte JY O

s L. Lot 8L - -+ - (-:

—‘-‘il-"— Con 2bocn =

c))‘d"" rn, i,lic Lo

) Tafsiru'l-Qddari, p. 168 -8 Stratu'l-Bagara (1) 73.

of the Bible has .
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* A party of them heard the word of God, and then, after
they had understood it, perverted it, and know that they did.’
Qidi Baidawi, in commenting on this passage, says that
‘the perverting had reference to matters,

o Loy £y puiti

“such as the description of the Prophet of God, or the verse
of stoning or the exegesic thereof. For they were in the habit
of interpreting it according to their desires.’ o

The great Syed Alimad ' also in referring to this passage
says: ' The clause, ‘' heard the word of God, and then, after
they had understood it, perverted it,” shows that the charge
was only verbal in reading : vot that the written words of the
text were changed.’ '

That thisis the real meaning of the passage is obvious
from the words of the Prophet himself ; for had the Jews
altered the actual text of their Scriptures it is inconceivable
that he would have appealed to those corrupted Scriptures in
order to settle points of controversy between himself and the
followers of Moses. The ease with which the Jews could
thus mjslead and deceive the Muslims can be well understood

:Vfrom the fact recorded by Bukhiri that,

ey B Gyl SBE Ua) AS 6 £ 51
' rl—-n Jo) "-':'-‘;"JL* Ly s

‘It is related from Abu Huraira that he said, the * People
of the Book " used to read the Taurait in Hebrew, and explain
it to the people of Islam in Arabic.’ What could be easier,

1 Commentary of the Holy Bibls.



16 : THE BIBLE IN ISLAM

under such.circumstances, than for the Jews to give a wrong

interpretation to the passages quoted.
Another passage® of the Quram,

people referred to, is as follows :—

much quoted by the

G 3 e dsadly il g Wl e el ) ol

#olw -

i i G St i g

*Those who conceal aught that we have sent down either
of clear proof or of guidance, after what we have so clearly
shown to men in the Book, God shall curse them, an§ they

all curse them.’ .
w}?hceur??:o?::ealing' here referred to is taken‘ by some
n that the Jews cut out certain passages
from their Scriptures; but a reference .to the great c.ommen-
tators of lslam will show that nothing of the kind wa;s
intended. Thus Al Razi says in his commentary Al-Kabir

jgnorant people to mnea

that,

23 ) F 1 6

lyoilsi o\Smnd) oy phuwy wle AN o dio o T &
’ r \ IHIFERPY

* Ibn ‘Abbis said that a band of the Helpers (Apsar) asked
a comhany of the Jews as to what was 1n the Taurat conCem‘;
ing the coming of the Prophet, on w'hom be the ?e:ce t:;:
blessing of God, and concerning certain commanc}s : but ¢ ¥
concealed the matter, and then was sent down this verse.

1 Goratu'}-Bagara (i) 134.
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The same explanation of the passage is given by the
famous biographer of the Prophet, Ibn Hishém.! - It is
there stated that certain people, -

)y R Bl A G L b of Syl e
L opeiE S G ey e A PG die oaya

‘ asked the Jews concerning certain things which were in the
Taurit, but they hid them, and refused to inform them of the
matter. Then the Glorious God sent down the words,
“Verily those who conceal ”,” etc. As a matter of fact this ‘ con-
cealing ' of the truth by the Jews is more than once referred
to in the Qur’an, but nowhere does it mean that they cut out
or altered the actual words of Scripture. There is a cele-
.brated Tradition preserved in the M;’shkdtu'l-Ma;;!bib which
throws a flood of light upon this matter, and which makes it
indisputably clear as to what is meant by ‘concealing’ the
word of God. The Tradition is found in the section entitied
Kstdbu'l.-Hadiid, and is as follows: ' From ‘Abdu‘'llih bin-
‘Umar it is related that the Jews zame to the_Prophet of God,
on whom be the psace and blessing of God, and informed
him that a man and a woman of the lews had committed
sadultery. The apostie of God said to thern,  What.do "you
find in the Taurét in the matter of stoning ' (of adulterers) ?
‘They said, * Disgrace them and whip them.” ‘Abdu'llsh bin
Salam replied, “ You lie, verily the command to stoné them is
found in it.”" Then they brought the Taur&t.-and opened. it.
But one of the Jews placed his hand over the verse of stoning,
and read what preceded and what followed it. But ‘Abdu’l-
16h bin Salém said, ** Lift up your hand.” Then he raised his
hand, and lo! in the Taurat was the verse of stoning. " Then
they said, ' He has spoken truly, O, Muhammad, in it is the

1 Sirdtu'r-Rasil.
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verse of stoning.” Then the Prophet of God, on whom be
the peace and blessing of God, commanded that they should
both be stoned, and they were so.* ‘

This Tradition affords a.n interesting example of the way in
which the Jews used to ‘ conceal’ the Word of God ; and it
-incidentally gives the lie to those who' say:the. word proves
the corruption of the text of the B:ble _

Yet another verse of the Qus’ an'! is sometimes quoted to
support the charge of corruption of the Taurﬁt. It runs thus,

;,‘(:1', e eSSy Jly S u,..»h ‘.! s Jaly

- ruba

s

‘O People of the Book, why clothe ye t_he truth with false-
hood ? Why wittingly hide the truth ? *

The great biographer of the Prophet. Ibn Hisham,® bas
recorded for us the occasion of the ‘sending down® of this
verse, and, in doing so, bas entirely refuted the opinion of
those who affirm that it teaches the’ corruptlon of the Bible.

He writes as follows : |
N e O R ol wipnd o A0 e J6
ipse Kool deme g I Ler e W e e
Lo gpriar piel ot pesle u"‘bv*’"f“"“’,r“i“‘a
uhﬂldb\bresdo,}c all b f"'“"u‘nJJ"’;l‘ g
ayelas o015 Sl B 5 JEUY goull gl o

* ‘Abdu’llah bin Da'if, Adi bin Zaid and M—Harima bin ‘Aaf
spoke together thus: ‘“ Come, let us in the morning believe

1 Suratu Ali ‘Imrén (i) 71, 2 Siritu'r-Rasal.
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in what has been sent down on Muhammad and his com-
panions, and let us disbelieve it in the evening in order that
we may confuse their religion for them, and that they may
act as we act, and turn back from their religion.” Then
sent down the Glorious God concerning them the words,
* O People of the Book, why clothe ye the truth with false-
hood ?  Why wittingly hide the truth ™ ?°

From these words of Ibn Hishdm it is clear that the
passage under discussion has no reference whatever to the
Bible. It refers to certain lying Jews who,in order to lead
the Muslims from their faith, pretended in the morning to
believe in Muhammad and the Qur'4n, ‘hiding ' the truth of
the matter, and ‘clothing' with falsshood their real inten-
tions, but openly disavowing their belief in him in the evening.

Another verse! is sometimes quoted to prove the cor- -
ruption of the Taurat. It is as follows:

o6 .o L &

S e sl PO ] Q,Lglm‘.a.ll*uul,

zlllmu » ey Jinwu,,.,u,!,a,, ._.,usnu,,u.,

* And some truly are therse who torture the Scriptures with
their tongues, in order that ye may suppose it to be from
the Scripture; yat it is not from the Scripture. They say,
“1tis from God™; yet it is not from God.' One would have
thought that a careful reading of this passage would alone
have been sufficient to convince the most prejudiced that

. there is here no charge of changing the writtea words of the

Taurit. The °‘torturing' or twisting with the tongue
obviously refers to verbal alterations made when reading or

. reciting the Scripture. This is freely admitted by Sir Syed

1 Sarata Ali 'Tardn (iii) 78,
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Ahmad Khan whete he writes ¢ This verse-shows tl:m:l stt:;
he habit of substituting wor
Scripture readers were in t
theu? own for those - .of the text, but it does not shqw that
there was any tampering’ with the written tsxt itself.’ o
The famous commentator Ibn Abbas in. hts commen

this passage says: |
rp‘uf RO u-.JJ al u’al-.r ‘.bj L.Jéﬂ] J.U\ u\c w2

‘ They speak lies agamst God; and thay know that what they

say is not in their Book.'
ibn' ‘Abbas makes it cl
habit of falsely adding to t
words or phrases which we
before them. He thus ma
. tion took place was made 1in tthet ey

and not in the written text 1S

SCEIl'[:: l:]:lélaltl also state the same in }heir_ comment on the

passage. Their words are, . o
| Jpalt o BT Loy

i i ding.'
* They change it from 1ts place in rea
It may be well to quote here the views of the learned

ear that certain Jews ‘were in the
heir reading of the ‘Taurat certain
ere not in the Book, wh:ch lay open
kes it clear that whatever ‘altera-
verbal repetition of the

author of the Tafsir-i-Durr- -i-Manthur before  we pass on to

‘a consideration of the next passage. He writes thus: ‘

JB axie u" >y ur. r)"\n- “’J‘ d‘,)uo!‘l:ﬂnc)?’m
| RPN M, ¥

,.,.;Q, “’J" Lodha 22 r‘ i “*’f p

'«1;’(, Ai\g_,,d La‘u a!l\..\.u: o o Le, an..ur. ot P ur‘:‘”:
o Jyssd 3 sbyeane

1 Commentary of theHoly Bible, P 72.
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* It is related by Ibnu'l-Mandhar and Ibn Abf Hétim from
Waha.b Iba Mumba that not a letter has been altered of the
Taur4t and Injil from that which was sent down by God, but
they (the Jews} used to lead people astray by changing and
altering the meaning. They used also to write books from
themselves and then say, “ It is from God " when they were
not from God. But the (real) Books of God were protected
from change, and bad not been altered.’ '

From the remarks of leading Muyslim commentators quoted
above it is abundantly clear that the Qur'dn makes no charge
of tahrif-i-lafzi. All that is proved is that some Jews of
Arabia took advantage of the ignorance of their Muslim
hearers to mislead them as to the true. import of certain
passages of their Scriptures. Those Scnptures were written
in Hebrew, and had to be translated into Arabic for the com-
prebension of the Muslims, Thus every opportunity existed
for the verbal corruption or {alse interpretation of Biblical
passages. We have already had a concrete illustration of
this in the endeavour of certain Jews to protect two of their
number from capital punishment by stoning, by pretending
that the Mosaic punishment for adultery was merely scourgiog.
No charge, however, was ever made that the Jews deleted
the verse of stoning from the Taurit. Indeed it.is there to
the present day: a mute witness. to the fa:tbfulness wlth
whach the Jews have preserved their Scriptures.

Yet one or two more passages must be noticed ‘before: we
pass on to other matters. A passage of the Qur’dn sdmetimes
quoted to prove the corruption of the Bible is the following' :

M

el (15 Sl [aTEE S ity ) el Gy

‘ And clothe not the truth with falsehood and hnde not the
truth when ye know it.’'

1 Saratu'l-13aqgara {ii) 42.
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Commenting on this verse Sir Syed Ahmad Khén ! 5'3::1(815’0
' We are taught by the commentary of Etnfutll'{Farkhu'u(-i Neuw
Razi that this verse was thus explained:in thg _O d an New
Testaments the predictions referring to fhe .ad\:lent toto ve
Prophet Muhammad are of v‘eiledfmea(.)r;;nug:;a?:hoﬂzhtl o
understood without the exercise of pr ound oug! .
3 by the help of explanation. Now the Jews
L“:rgen::t;y: l:l(:aln),r)':ng the rightful interPreta‘t'ion‘of th:s;-l::l:
phecies, and busied themselves in captnosls apd_ unp :ts ole
disputations, and in striving by overstra'.ltlzed ‘arlgpm:in <
illogical reasoning to explain away their true mea n.:i.ning
wa.§ then that this ayat was sent down frorln.h.ea..ven enj wning
them not to adulterate truth with falsehood, ‘jso_gs to 'mlf :he
people by the doubts they cast upon the t.rue sense r‘ e
disputed passages of Scripture. Tt}:s extract d.errllot.:stra efs e
fact which is sought to be established th.at-, putt_:ng a‘ a .
meaning to words is all that is charged agatn_s}-;!ng ]ew".; ; an
not that they were guilty of mutilating 'thp ertten text.
The following comment from Al-R4zi's famous cbmmeqtz'a.rl);
Al-Kabir will indicate the general view ot’. that scholar \s-u
regard to this important subject. He writes as, follows...

ey Jaao¥ly Byl b yisan WIS o) u-l“ _uﬁ‘ o
sl B Wy s Ute= "“‘fﬁ t.\.'l.wab.b ‘_;uol&-u:d\
Juy B yeiSas LS Jy Laysi MS jdaiy pe  JV 330,
"It is related from Ibn ‘Abbés that they j.i'u.:;e altering the
text of the Taurat and Injil, butin tt}e opinion of scholars
this was impossible, ‘because those Scrgptqresﬂwere,genora.lly
known and widely circulated, having been ha.u.ded.dqwn from
generation to generation, so that such (glleratton).ln therh Was
impossible ; rather they were hiding the meaning.
I Commaentary of the Holy Bible, p. 86.
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From what has been written above it has been clearly
proved that no charge of wilfully corrupting the actual text of
.the Bible was ever made in the Qur'dn against the Jews.
The only charge made was that of altering the meaning by
false exegesis, or of hiding the truth by the concealment of
certain passages. With regatd to the Christians, there is not
a single passage in the whole Qur'dn which charges the
followers of Jesus even with tabrif-i-ma'nawi. This is a point
that is sometimes lost sight of, and one to which we here-call
the attention of the Muslim "reader; for even if it could be -
shown that certain Jews of Madfoa had altered thejr copies
of the Taurit—a thing impossible of proof, as we have
shown—yet who would judge it possible that all the Jews of
the whole world had collaborated together to make the same

‘alterations in thpir copies| Such a presumption supposes in-

credible credulity on the part of those who suggest it. More-
over, assuming that the Jews did excise from their copies of
the Taurat certain prophecies concerning the coming of
Muhammad, how is it that those prophecies are not found in
the copies held by the Christians ? It is well known that
there has always existed the bitterest enmity between Jews
and Christians, so that collusion betweea them in such g
matter as the corruption of the Scriptures was absolutely im-
possible. The inference is clear: no such corruption has
ever taken place.



CHAPTER 1V '

MODERN CHARGES OF CORRUPTION BASED
' ON THE BIBLE

FHosE Muslims who profess to believe that the Bible 1:::
-been corrupted by Jews and Christians not only go to
oofs, but they further busy them-

ar'an for their so-called pr . b -
S:lves in trying to cull from the Jewish and Christian Scrip
s, - It is. our purpose

i i heir charge:
tures illustrations to prove t
in this chapter to deal with some of these, and to show . ;ha;
such a method of attack involves the use .of a two-edge

weapon, which is as likely to injure the user as the one

ttacked. o
: ?t is obviously impossible, in the limits of one small volume,

to deal seratim with all the passages of ?he Bible which :;w:
been quoted by various Muslim writers in order to prove ‘ eir
pet theme; we propose, rather, to examine a few hspecnlt}nezﬁ
passages illustrative of the variogs mt;tl:lc:dsB\;:\l:ec.h ana;vei \ oo
i ing the integrity ot the 3
::tp i::y:(iiﬁ'::u?:t:: l:;unogw that, if exactly the san:le pfinciples be
applied to the Qur'an, the latter l?ook would likewise have to
be abandohed by all honest Muslims. . bt
One of the favourite methods of those who 1mag:lm(z: that
the Bible bas been deliberately corrupted by ] ews an ‘nst
tians is to quote-the various readings to be found in thc': a.:;cwnd
manuscripts of the Bible, or to compare the Aut.honzeb a.tn f
Revised Versions of the English Bible, and theP, withas om; :e
triumph, declare their contention pm\.-fen. It 1.9 nece;s;ry Z °
to once again call the reader’s attent:on_to Sir Sye ‘ hn}athe
definition of the word tahrif asa wilful corruption o
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word of God from its true and original purport and intent.’
Now it is obvious that a ‘ wilful ' corruption of any word or
sentence of Scripture must be done with a purpose. It is
impossible to imagine men changing a word here or a word
there in the scripture narrative just for the sake of changing:
yet very many of the words pointed out by Muslim critics of
the Bible as existing in various readings are just words of

this class. They may have been copyists' errors, or they may

have been explanatory glosses which inadvertently crept. into.
the text ; but whatever they were, there is nothing in them to

suggest deliberate falsification. These so-called ‘ corruptions '

make no difference whatever to a singls doctrine of the Bible,

and in most cases no possible object can be conceived for
‘which they would have been made.

If the Bible is to be rejectad because of the presence of
such various readings, then the Qur'in must be rejected for
precisely similar reasons; for the Qur'dn -itself contains
hundreds of similar various readings. The reader should refer .
to the author's The Qur'den in Isldm for a detailed descrip-
tion of the compilation and subsequent recension of the
Qur'in ; suffice it to state here that, after its compi.ation by
the orders of the Kbalifa Aba Bakr, a great number of errors
rapidly crept into the reading and recitation of that book.,
until the Kbalifa ‘Uthmén was forced to the drastic expe-
dient of writing out one copy of the Qur'an and then burning
all therest! The absence of vowel points, however, cootinued
<o be a fruitful source of trouble, and soon led again to endless
diversity ir the reading and interpretation of the Qur'dn.
Jalalu'd-Din As-Syati tells us that five copies were made of
‘Uthmén’s recension and sent to the cities of Mecca, Madina,
Damascus, Bagra, and Kafa, where, some time in the second
century of the Hijra, seven noted ' Readers' acquired recogni-
tion for seven differing ways of reading the Qur'dn. Each of
these readers, again, is known by two ' Reporters'. The.
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names of these Readers are Nafi of Madina, Lba ‘Kathir of
Mecca, Abd ‘Amr of Basra, Ibn ‘Amr of Damascus, ‘Asim
of Kufa, Hamza of ‘Kafa, and Al-Kisd't of Kafa. o« -

Maay baoks containing collections of the-various readings
of the Qur’in have been compiled by Muslim scholars. : The
most famous is the Taidir of Al-Dd'na. This scholar not
only mentions the various readings of the different ' Readers '
referred to above, but also gives the names of the readers:
through whom each of the seven obtained. his- information.
Al-Razi in his commentary gives the critical reasons that
may be urged in favour of or against the: different readings.
It will be seen, therefore, that the Qur'én, equally with all
other ancient books, contains various readings; and all- who

have studied that book critically with the help of the standard -

commentaries know perfectly well that the number of such

various readings runs into many hundreds,” By -way of illus-,

tration we here propose to give the various readings quoted
by Muslim exegetes as occurring in the eight verses of
Suratu'l-Fitiha, the opening chapter of the Qur'an, after
which, we trust, we shall hear no more from Musliin contro-
versialists of the ‘various readings of the Bible., - -

From the famous Tafsfru'l-Baiddwi{' we learn that the
reading 30! ¢y Nl in verse 3 ‘is the :r_ea.d|igg of ‘Asim
and Al-Kisa'i and Ya'qab .. . whilst the 'dttllér readers
have «2ilo and the latter is preferable as being the reading of

the people of Mecca and Madina.’ The reader will not fail.

to note that, in spite of Baidawi's ascertion. that the reading
Wl is to be preferred, yet the current copies of the Qur'an
have the other reading «\\s. This various reading is also
mentioned by the Jalalain. K

In the very next sentence of the Qur'an to the one com-
mented on above we have another various reading pointed
out by Baidawi who writes:

Ma.s.'ﬁd denied that, and o
Fatiha, from his Qur’4n),’

this chapter, for he tells us that in

ld addiling, some tead aA4N g .
still another reading of the.s-ame 25 Rhair adddlina ; whilst

with hamza, namely, wg.lf-&l 3.
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3 jagll i S Lop

1 ' )

' S;l;m read .the letter hamza with a fatha instead of a kesra.”

" en, agau:lf the Imim tells us, some read the two nuns il;

hels pa.ssage with a kesra instead of a fatha ; whilst in verse 6
points out a startling variation from the receivéd text

The linim writes thus :

‘ wla alailiim’ in place of th
;:)‘:‘ds‘found .m. current copies of the Qur'dn 's:'rd; alladﬁ{n:
o ;,;l:f:d"":{ Itf would puzzle the great Imém, let alone
s féader of this little book to tell i
' . us which
;2:5:; t1'e:a.d(|ings represents the original words spokel: bo;
pm' h'ntma . Tﬁhere IS even considerable doubt whether the
o p e .spt')ke either, for one of the greatest of the ‘Com
:{:;%r:ls,diblmsflfi al;\ eminent reader of the Qur'dn, lbn
» discarded this whol in :
th A ogier ole chapter as not being a part of
Ji't]élul'd-Din bas preserved
mation, * for he tells ug that

[
Some read sirdf man an'g

this interesting piece of infor.

of @ W gladl s e il U
Mxn‘@;..u;w&

Ibn  Hajar hag said in Shamlm'l-&ugﬁérf that Ibn

ast out Al Hamd (e, SGratu']-

Baidaw{ mentions still another reading in (he eighth verse of

place of the words wllah ¥

word mentioned by him is that

Vitgdn, p. 84,
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i i ed to
[t is adontted that noue of the various readn:lge_: t:i:[;rro S
b makes aoy serious differsnce to the aning O be
- But that is not the point here. The point is: e
pass:tge.is just as openr to criticism 00 .the .grﬁund :er "
o en e o: various readings as is the Blble.. " ”pr::‘mg; .
i be difficult to quote very. many vaxf;.ous\.real 8
‘Would o ters of the Qur'an which- do seriously alter e
oo 'Chap ;sme of these are quoted in the book The Qa:;; an
r.neanl"f" rc;ferred to abové. Despite these Ef‘alqta‘, here
n Is{ar” wanting educated Muslims ; yw{ho .Ico_ntmnI to
et nOEti'ble and impugn its tmstworth‘l_;_mgg 'beca.use
attack the ‘e dings to be found in yarilqgs ;;:.nqlent r::anug
the. vanO'-g rl: insiz;cerity and inconsi;t@qu,gq.further ko
scfl.?l:;e B(i)l‘;le and the Qur'an be compfu_ad w;;hl re;;:ecseeu
this maltter of various readings, ‘1t w:l l;;:.b];:y e ave
that the advantage lies altogethqr with t' e Bil Lo o Khalifa
, ferred to the drastic expedne:}t of . e in
?Il;‘:g‘iyanrefor eliminating the various tmdmgsrgfh;u:“ms cin
by retaining one copy aud burning a:ll the r_estt, M e
therefore, necessarily shut up ‘to this one l.:ex :avést B o,
have already shown, that text1s qpen fo the g S lats
Ud::er these circumstances itis impossﬂ)‘let&o;flz{ht:s 5?"-5“' are
‘ i i puscrip
- compar'e th:h:a:;:?:cint‘;f: t IT‘:'i;ith Christiaus,‘however, t"f;:
o de'terml’nel different; for they have ca.refully,p.reservedd“:re
?ase e are yall ancient manuscripts of the Bible, a.F 'na:
e Car?ble to compare them, and by a process of ehurlw >
?i]:r:efg::;rtnine with a great degn:ebofba.::;:raacé; ::) a{onow
' ill be be ‘
tt:e oiigglir::n:el:;- c;h:arizzdge ‘_:maginary readings of eight
ea

, . w. The differen-
- ts given below. 2 -
; t and differing manuscnp " ew of illustration.
dtﬁer:a: purposely exagqgerated for .t'he, Durpos-euo X ll:;,-usthat the
‘:S areful comparison of the different texts will sho
ca

¢ uch a process
first is alnost certainly  the cortact one. S P
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would bs impossible in the vase of the Qur'dn, whare Muslims
nre for vver shut up to one arbitrary ‘ext, with no means of
testing its correctness. With a hundred texts to collate, the
‘result would be still more certain.

1. Jesus went down to C

apcrnium. and entered a synagogue of the
Jews, o
2. Jesus went up to Caperoaum, rzd eotered a synagogne of the
Jews, :
3. lesus went dowa to Capernaum, and entered a temple of the Jews.
4. Jesus went to Capernaum, and entered a synagogue of the Jews,
3. Jesus, therefors, went down o Capernsum, and entered a
synagogue of the Jews.
6. Jesus went down to Capernanm, and eatered a syoagogue of the
Samaritans. . -
7. Jesus went down to Nazareth, and entered a synagogue ol the
Jowsn, o
8.

Jesus and His disciples went down to Capernaum, and entered a
synagogue of the Jews.

Another class of Scripture frequently quoted by some Mus--
lims to prove the corruption of the Bible is that class of
passage which has. reference to the sins of the Prophets.
Thus in a scurrilous book published in the Bengali language
and called Raddi Christian a whole chapter is devoted to-
what the author calls ‘ abuse of the Saints of God’., He (and
others like him) starts off with the baseless assumption, which
has not the slightest foundation in the Qur'an, that all Pro-
phets are sinless ; consequently every passage of the Jewish
and Christian Scriptures in which the sins of the Prophets.
are mentioned must be necessarily false; and therefore the

Bible is corrupted. Such is the logic and such the arrogance
of some Muslim"controversialists !

The author of the book Radds Christian mentioned above
is not alone in the possession of this unique power of reason-
ing. A so-called ‘ Mauldna,’” writing in t\,» Bengali magazine
Naba Niir forlthe month of Jaiystha, 1327 A.H., after



30 THE BIBLE IN I1SLAM

fulminating against the Bible, quotes a number of Biblical
passages in which.the sins of Lot, Jacob, Aaron, David,
Solomon and others are mentioned, and then with no little
semblance of indigoation asks whether such -passages can
. possibly be portions of the real Taurat and Injil; for, he
proceeds, ‘ According to the Qur'n it is proved that the
verses referred to are false and corrupted.” o 2
Unfortunately for these persons and their logic ‘the Qur'an
itself contains exactly similar teaching, 'gindrtlje"_:f,‘ins of not a
few of the Prophets are clearly mentioned therein! - This
being so, it is difficult to see how, on their:reasoning, Muslims
can reject the Bible, -and yet retain the Qur'an. * If the Bible
goes because of its alleged unworthy rep_r_ggcn.t;atio,ns of the
Holy Prophets, surely the Qur'dn must be rejected for exactly
similar reasons. - :
it may be well, before moving.on to:our: next paint, to
quote a few of the verses of the Qur'dn in which the sins
of the Prophets and their repentance and bgayexs for pardon
are clearly mentioned ; after which, it is hoped, we shall hear
less of this ' proof * of the corruption of the Bible. .
Of Abraham we read in the Qur'an that he said, when
speaking of God,

- - - - -l G 4 Lo - .
o g3 i i ol 25T 5,
-, . 'J
‘' Whao, 1 hope, will forgive me my sins in the day of reckon-
ing'! Some of the sins referred to, such as falsehood, are
clearly mentioned in other places of the Qur'4n and in the
Traditions. .

Of Moses it is written in the Qur’dn that he killed an
Egyptian,

1 SOratu'sh-Shu'ard (xxvi) 82.

*And he said, *¢

returned  (to ys)
pardon me .
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5 1 RN U2 S G s
et b e JUIS:

g:!)fcbwqulbdj%a},jl};;a:da:

an enemy, a manjfest

misleader,” He said I i
have sinned t0 mine

"
id, " O my Lord
own hurt ; forgive me " * ! ’
David's sin of adulter
and in v. 24 his re

as follows :

¥ isreferred to in Sgragy S4ad (xxxvijj)
pentance and prayer for pardon is recorded

" So he asked pardon

himself and repenied.'
In the same cha

his prayer for pard

of his Lord, ang fell down apgq bowed

pter Solonion g describe

' d as a sj -
in
on 1s recorded in these w ' ien fnd

ords ;

ul,] ’: - © . b e oL . P
_ e oy End : 1 i

Truly I have 1o d
above the remembrance of m}'v;.o:'l:je-.love of earthly goods

! . .« Afterwards h
1o penitence. id, ’ Y
He said, “0 my Lord,

! Saraty’ '
Sirato 1Qasag (xxviii) 13, 1.
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1
derided as * corrupted’ and unworthy of accep‘uta:-qua.‘ »Su:l :t:
in view of what we have writtén above, it is’time

If this is the best Muslim controversialists

writing ceased. oy

it ' hibition,not only
to offer, it makes a sorry €x : .
e l.)ul of utter insincerity ; for the men \:vho write
ow perfectly well that the Qur'dn is open to
ecisely the same charges. The fact is, the ':ax?ment P-‘:;-
p;ets were men of like passions with ourselves, an-d the Bﬂl1 ':-
I})ms faithfully recorded both their successes apd f:_nl.ures. e
i and their vices. ‘ o
v":\l::e:ther method adopted by some Muslim contro;ersnah«::tts
i t on its
] i he Bible and throw dou
in order to disparage t. O e relating
i ity is to select varous passages of th ) "8
ltm:::q:me event, and then pretend to discover contradnc]
t?ons"in the different narratives. The fourfo.ld Gosl:i:'.(.i
narrative of the life of Christ affords a happy ht{n.tu?gt;gro d
for such men, who spare 00 pains to show,: with muc
prelc;nded indignation, that the variousbwl.'c:rba;lI d:sag;:;n:;:;s;
i i f the Bible. oW W
anifest prove the corruption © : en t
r&:::'lxlled P. contradictions’ are carefully ex;m::led’ ltt \\]rltl!bl‘)::
S0O-Cil . . . ty'a . .
hat the difficulty is no difficu
generally found t : alty 28 8 ore.
i rance of the objectof.
is entirely due to the crass 1gno ore-
j xactly the same ki
as we shall show in these pages, € ame
xecri,iﬂiculiy may be met with over and over .g_gmn in the
s of the Qur'én. _ . : . '
Dﬂg:s an instance of the kind of thing referred :o w; r::g:,t
i et
mention an article which appea;ed in ‘the ﬁ:lusptln;mhed a;
‘ 4diani, journ
Muhammadan, or rather Q s : - .
a{Nokix;g Englan‘d. The writer of the ag:cle ,;n qt::::c::;
! . . . l
i tions in the Gospel nar
based his attack on the varia e
i ipti i jaced over the ¢ross on
of the inscription which was p s on
i i 1l known, there exists a
esus was crucified. As is we ' .
ﬁisagreement in the records of thfs Eva.ngehfsts. 'E‘l'u;lhsf:s
M-a.tthew tells us that the accusation Wwas written, i

consistency,
thus must ko
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Jesus, the King of the Jews,' whilst St. Mark quotes more
briefly, ' The King of the Jews.' St. Luke writes, ' This is
the King of the Jews,” whilst in St. John's Gospel the words
‘are given as ' Jesus of Nazareth, the King of the Jews .
Now if we apply Sir Syed Ahmad's definition of takhrif to
these passages, we shall at once see how impossible it is to
believe that the diflerences pointed out were deliberately
made. In other words, according to the great founder of
Aligarh College, the passages in question afford no illustration
of tahrif at all. On the other hand, any honest attempt to
understand these passages will make it indubitably clear that
the writers were simply quoting the substance of what was
written, and not the exact words. Moreover, we are told by
St. Joho that the inscription was written-in Hebrew and
Latin and Greek, and it is not impossible that such verbal
variations existed in the original writings. Howaever, the
explanation given above is ample for aoy fair-minded man ;
aud those who would find in such verbal disagreements a
reason for distrusting the Bible, would do well to remember
that the Qur’an is full of examples of exactly the same kind of
verbal disagreement. Therefore, if such men are consistent,
they must reject the Qur'dn, no less than the Bible.

Another passage often quoted by Muslims to prove the
corruption of the Bible is St. Matthew, xxvii. 9, It is there
written: ' Thén was fulfilled that which was spoken by
Jeremy the Prophet, saying, and they took the thirty pieces of
silver, the price of him that was valued, whom they of the
chiildren of Israel did value; and gave them for the potter's
field as the Lord appointed me.' - -

It is pointed out by the critics that the words here attri-
buted to Jeremy the Propbet are not to be found in the Book
called by his name, but in the Book of Zechariah. Even
there there is no verbal agreement with the words quoted by
Matthew, and so, argue these clever gentlemen, the Bible is

3
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“corrupted. Now -if the reader will bear ih mind what was
‘written above regardiog the fourfold quotation of the inscrip-
‘tion on the cross, he will- be prepared to sée; that Matthew,

here, is only 'givingwlhe substance of the prophecy, and is
‘making no attempt to quote it literally. Co

The Book of Jeremiah, it is well known, was placed first
in the Jewish collection of the Prophetical- books of the
Hebrew Bible, and, for that reason, often- gave its name to
‘the whole collection; just as in common spesch the word
“Taurat, because of its position at the beginning of the 0Old
‘Testament, is often applied to the whole of that book, though,
strictly speaking, the title only belongs to the Books of Moses.
For confirmation of this the reader is referred to Sir Syed
Abmad's book,! in which he writes: ' Although the term
Tautéit is strictly applied to the Books of Moses, yet, in the
use of Muslims the term sometimes signifies' the Book of
Moses, and sometimes it is used for all the Books of the Old
Testament.' o

Now he might well quote a' passage “from any of the
‘Prophets as being-‘ written in the Taurat, yet who would
-convict him of error ? Similarly, when Matthew uses the term
Jeremy for the whole collection of the Prophetical Books of
the Old Testament, it is futile to contend that he did not know
what he was writing about, or that later persons 'corrupted’
the words originally written by him. The passage before us
affords an excellent illustration of the danger of criticising
“without full knowledge. T

We now give two or three illustrations, out of scores which
might be quoted, to show that the Qur'4dn contains exactly the
same kind of verbal disagreement taken.objection to by some
-Muslim critics of the Holy Bible. petnn

PP

Commentary of the Holy Bible, vol. ii, p. 32,

_paralle] columns, so that the

was called to, *

1 am thy Lord; tp efo

: xrefore pull
off thy shoes, for thog art in ‘:he
boly valley of Towa .’

'The whole colloquy between God and
for quotation in fu]l here,

we have quoted are suffici
.such verbal disagreement
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In the tenth verse of

Siratu T .
- when Moses saw the “ Té Ha (xx) we are told that

. burning bush i the wilder
.:I;\;:Idrelssed his ‘people in certain words, Again in eS?ﬁﬁL'zf
M:n: g verse 7, tlr‘m same incident ig recorded -including
s:s 's;?eech to his people; but we find striking. ‘di
pancies " in the two accounts. We give.them side by :;:.
»

s0 that the reader can se .
e for hims : s
pancies * are. elf how wide those discre-

Sv -
RATU Ta Ha SURATU'N-NamL

"Hath the history of Moses
reached thea ? Whan he saw a fire
and said 1p hiy family, Tarry ye'
(here) for I have perceived a fire :
baply I may bring you a bracd

from it, or find at the fire a
guide '

. " When Moses said to his family

‘[have perceived & fire: ] wil.l
br‘mg you tidiags from it, or will
bring you a blating buﬁd, thar
ye may warm yog **.*

latter approached the fira. We give the two passages i
1n

¥ clearly appreciate
ween them,

SURATU'N-NauL

the verbal disagreements which exist bet
SURATU Ta Ha

And when le came to it, he "And when he came (o it, h
it, he

O Moses ! verily  was called to, " O Moses verily

I am God, the mighty, the wiss,
Throw down now thy staff *'.*

Moses is too long
but the Opening sentences which
ent for our purpose. So long as
S exist in the Qur'an, it jg both

or Muslims to quots the various
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Gospels, and try to prove from their verbal_disagreements

‘that tbe Gospels havo_beén“ corrupted ',
It may be of interest to note the replly of Moses as
recorded in various places in the Qur'dn.” Wel give below

two varying accounts.!
SuratUu TA HA SURATU'SH-SHU'ARA
‘He (Moses) said, "My Lord, in
gooth I fear lest they'treat me a3 a
liar ; and my breast is straitened.
and I am slow of speech, Send,
therefore. to Aaron. [For they have
a charge. against me, and 1 fzar
lest they put me to death ™.’

' He (Moses) said, 'O my Lord!
enlarge my breast for me, and
make my work easy for me, and
looee the ¥not of my toogue that
they may ppderstand .my speech,
and give me a counsellor from
ameng my family, &aron my
brother. By him gird up my loins,
sod make him a colleague in my
work, that we may praise thee
often and often remember thee.
For thou regardest us*'.’

\

1t will be noticed that in SGratu T4 H4 M?ses is represent-
ed as begging for Aaron to be sent with him as a helper;
whilst in Stratw'sh-Shu‘ara he seeks to hgve Aaron sent
instead of bhim, as be feared capital punishment for the
murder which the Qur'én, in another place, has recorded
Here we have, not merely the same story told

against him. : the same.!
ingdifferent words, but we have an entirely different story,

differing materially as to questions of fact.'. What have the
Muslim critics of the Bible got to say to thlsi’. .
Another illustration of verbal disagreement n th'e Qur’dnic
parratives may be found in the words of God said to have
been addressed to our first parents in !he ‘Garde_n of Eden.
We give below three distinct, and dlﬁ'en‘ng, r‘e_cords. from
three different chapters of the Qur'an dealing with this one

1 Soratu T4 H4 (xx) and Soratu'sh-Sbu'ard (xxvi).

1Y

. guidance, on

CHARGES OF CORRUPTION BASED ON THE BIBLE 37

speech of God, and leave the reader to draw lhis own

<conclusions,

SURATU'L-BAQARA

(1)

*And we said, "'Get
ye down, the one of
you an ecnemy to the
other ; and there shall
be for you in the earth
a dwoelling-place and
a provision for a sea-
son. , .. Gst ye down
from it all together,
and il guidance shall
come to you from me,
whoso shall follow my
them
shall come no fear,
neither shall they be
grieved. But they
who shall not believe,
and treat our signs as
{alsehoods, these shall
be inmates of the fire :
io it shall they remain
for ever'".'

SURATU'L-A'RAF
(V1L.}

‘ Hesaid, ''Get ye
down, the oae of you
an enemy to the other;
and there shall be for
you in the earth a
dwelling-placa and a
provision for a sea-
son."”” Hesaid, '*On
it shall ye live, and on
it ahall ye die, and
from it =hall ye be
takea forth '".’

‘Sunuu Ta Ha
{XX.}

* He said, '* Get ye
all down heace, the
one of you an enemy
to the ‘osher. And il
guidance shall come
to you from me, whoso
shall {ollow my goid-
ance shall not err,
aod shall not be
wretched ; but whoso
turneth away from my
moaition, bis truly
shall be a life of
misery ; and we will
assemble him (with
others) cn the day of
resurrection, blind'".’

We could quote scores of illustrations from the Qur'an simi-
{ar to those given above, to show that that book coatains pre-
cisely the same kind of verbal disagreemeat as that so loudly
denounced in the Bible, When it is remembered that the
men loudest in these denunciations are men who pretend to
some measure of education, and who must know perfectly
well that the Qur'4n is full of such verbal disagreements and
discrepancies, the hypocrisy of the whole proceeding becomes
self-evident, If these men are sincere in their opiniond, -
then let them, at least, be consistent, and reject the Qur'an
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as well as the Bible. For ourselves, we are not concer.nod
to.explain the many apparent contradictions offlthe‘ Qur'an,:
but so far as verbal discrepancies occur in the Bible they
give us no cause for disbelief, The narrative olf_ o{grq_gvangel;
ist often supplements that of another, often amplnﬁgs't_he
brief recital of a predecessor or makes clear tbe ‘ aq:buguxtlos_
to which such brevity sometimes leads; but this is nt_)t.
tahrif, and it in no way affects the general trus.tw?:_'thmless_;
of .the Gospel, record. More often than not, the .spbstance.r
and not the actual words, of prophecies of the Old Testament,
or of speeches of the New, is all that is quoted by the Gospel
writers.  To say that the Bibleis * corrupted *y Pecause of
the absence of literal verbal agreement in such cases, and

yet to accept the Qur'in as it stands, is to strain’at a gnat .

and swallow a camel. : ‘

Ignorance of the Bible and of Jewish customs is often..

responsible for hasty charges of ‘corruption”’ -made- against

that book. Thus the author of the book Raddi Christian,

mentioned above, {and of course his many gopyis_ts) quotes
St. Mark ii. 26 to the effect that David entered th? house of
God and ate the shewbread 'in the time.c?f Abiathar the
High-priest'. This is wrong, say the critics, 'be.cause-we
learn from | Samuel xxi. that Ahimelech was tI"ufn High-
pn;TSc:w this objection, like many others of the claSS‘?f writer
referred to, is based upon a false assumption, namely that

there could only be one Jewish High-priest ‘at the .same -

time. A reference to the Gospel of Luke, howgve:","wc.mld.
have taught them that there were sometimes two' High-

priests. The words of the Gospel are, * In the fiftesnth 'year::

of the reign of Tiberias Casar . .. Annas and Caiaphas

being the bigh priests, the word of God came ‘unto John.' j
Similarly, a further reference to 1 Samuel xxiii, 6~9 would

have shown them that Abiathar, as stated by St'. Mark', was
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also a High-priest at the time referred :to. . Thus we. read,.
*And David knew that Saul -secretly- pfa_ctised. mischief.
against him; and he said to Abiathar the priest, * Bring.
hither the ephod "' This Abiathar was High-priest _until .
David's death, when the latter’s son, Solomon, deposed bim
for his misdeeds. Thus we read, * And unto, Abiathar the .
priest said the king, * Get thee to Anathoth, unto thine own .
fields, for thou art worthy of death ; but I.will not at this
time put thee to death, because thou barest the ark of ,tha‘\_
Lord God before . David my father, and because thou hast
been afflicted in all wherein my father was afflicted.” So;
Solomon thrust out Abiathar from being priest unto the ‘Lord, .
that he might fulfil the word of the Lord which he spake -
concerning the house of Elj in Shiloh. ' ! - _
In the book Raddi Christian another 'corrupt.ion ' of the.
Bible is thus proved. In St. Matthew's Gospel.it is said that .
Jesus, ' walking by the sea of Galiles,’ called his first disciples, .
and said, ‘ Follow me, and I will make you to.-become fishers .
of men,’ * whereas in St. Luke's Gospel it is said that this call-
took place on the shores of the * Lake of Genesareth’. This
constitutes one of the famous contradictions’. of the Bible,
o0 eagerly seized upon by the writer. - .
That men of such colossal ignorance should sit down,to- -
criticize the Bible almost passes belief ; for every: schoolboy :
knows that the body of water in Question was respectively
called the Sea of Galilee, the Sea of Tiberias and the Sea, or
Lake, of Genesareth. Even in the Qur'an the chief city of ~
Arabiz is in one place called Bakka and in another Makka,
but who would condemn the Qur'an on that account ?
Yel another passage of the Bible ® excites the derision of
these intellectuals. It is there written, ‘ At that time Jesus

V1 Kings ii. 26-7. ? Chapter iv. 18-22,

A St. Matthew xii. 1.
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went on the sabbath day through the corn; and Pis di;ciples
were an hungered, and began to pluck the ears'9f‘corp 'and to
eat” This innacent-looking’ passage’ aﬁ'ords"» rajhasns for
charges of trespass and theft committed wifh'th? “-knowleflga
and consent of Jesus, and as such a presumption conflicts -

with the Muslim theory of the sinlessness of the Prophets, the -

passage is forthwith pronounced an interpola;i.on.fl‘-f o o
This objection, again, " is due solely to the ignorance of the

objector, for a reference to the Law of Moses ‘makes :t‘

perfectly clear that in thus plucking the ea.rs of corn the ';
disciples of Jesus were actiog in strict conformity with that

law and the well-established custom of the JJ_e\f.v's"l:uased'upon
it. This will be seen from the following'qdotgtiop" f_rom the
Taurat: * When thou comest into thy neighbour’s vineyard,
then thou mayest eat grapes thy fill at thine“ own’ pleasure ;
but thou shalt not put any in thy vessel. When thou comest
into the standing cora. of thy neighbour, then thou mayest
pluck the ears with thine hand; but thou shalt-not movea
sickle unto thy neighbour’s standing corn."! ' o

Strangely enough this teaching of tl?e BI!Jle,’Wthh.lS so
strongly objected to by ignorant Mu'shms. is matched by
exactly similar teaching in Islim ltsel.f ! Thus we ﬁn.d
Muhammad, when asked for a ruling with regard to fruit
han;zing on the trees, replying as follows:

ple P20 His el g inle g0 e die Dol
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‘ He who approaches it out of need {that is, hunger) without
taking away what he can carry, is free from blame; but he

1 Deuteronomy xxiii. 25.

b

.
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who takes away some of it is under obligation to pay double
its price, and is liable to punishment.’ !

In the same way the Prophet allowed aoy one to milk a
cow, the property of another, in order to quench his thirst ;
but he forbade carrying g3way the milk under such circumstan-
ces. Thus itis seen that the very procedure so strongly
objected to by some Muslims is allowed both by the Law of
Moses and by Muhammad himself. Further comment is
needless,

The ignorance of the Muslim critics referred to is seen in
nothing more clearly than in their attempts to criticise the
genealogies of Jesus Christ as given in the Gospels of
Matthew and Luke., We have no space here to deal with these
in detail, but as an illustration of their ignorance of ancient
Jewish customs we quote one of the many 'discrepan.cies '
discovered by them in their reading of those genealogies.

In St. Matthew i. 16 it is stated that the father of Joseph,
the husband of Mary, was named Jacob, whilst ia St. Luke
iii. 22 it is stated that the father of Joseph was named Heli-
There are other differences in the two lists of names which
suggest that one was giving the legal and the other the
natural line of descent. To make our point clear it is
necessary to remind the reader of the Jewish law by which,

if a man died childless, his brother was required to marry
his widow and raise up seed to him in order to maintain

. the succession. " The seed thus raised up would, in the

eyes of the law, be counted as the sons of the deceased,
though, in the line of natural descent, they would, of course,
be counted as the sons of their real father, the deceased's
brother. The law referred to is laid down in the Taurat
thus, ‘ If brethren dwell together, and one of them die, and

have no child, the wife of the dead shall not marry without

V Mishkdtu'l Mlasdbih, Kitdbu'l-Buyi'a.
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uato a stranger ; her husband’s. brother shall go in unto her,
and take her to him to wife, and . perform:the duty of an
husband's brother unto her. And it; shall.be that the first-
born which she beareth shalls ucceed.in,the mame of his
brother which is dead, that his name be not.put out of Israel.’ ! .
Now if Heli died childless, and Jacob, his. brother, or half-
brother, married Heli's widow in accordance with the law:
* laid down by Moses, then the offspring, Joseph, would be the-
legal son of Heli, but the natural son of Jacob; so that what,
at first sight, appears a serious discrepancy, would be no
discrepancy at all. ey el

In this connexion we would advise‘t,he;‘é_ritics to turao their
attention to their own Qur’an, where they will find Abraham:
described as the father of both Isaac. and Jacob, though itis
well known that Jacob was the son of Isaac. In the passage

referred to? we read, ' And we gave him (Abraham) Isaac and :

Jacob.! To show that we have not mis-read the passage, we
give here the comment of a Muslim  exegete, Muhammad
Naimu'd-Din, who on p. 115 of his Qur'dn commentaty says,
‘ That is, God is saying, O Muhammad, 1 gave Abraham two
sons, Isaac and Jacob, and I guided them both.’

The fact is that all attempts to prove the deliberate falsifica-
tion of the Jewish and Christian ;Scriptyres, whether from

the Qur'an or from the Bible. itself.';,s;_,r_g;bound ‘to .fail.

As to various readings and verbal discrepancies, they. ate
matched by exactly similar conditions in.the Qur'dn itself, and

do not affect the general trustworthidgss_ of the Vw'hola. If our
Muslimm brethren would spend as much time in studying the

testimony of their Prophet to the integrity and trustworthiness
of the Bible as they spend in trying to prove its corruption,
very different results would follow.

1 Deuteronomy xxv, 56.  Siratu'l-An‘am {vi) 84.

CHAPTER V .

MODERN CHARGES OF ABROGATION -

WE have shown in a previous chapter. that ‘Muhammad tot!
only acknpwlédged the Bible to be th; uncorrupted word of
((l_‘xaod, but 'he; also ur_ged upon the Jews and Christians of his

y the duty of obeying its precepts. He himself, we have
seen‘, decided certain controversies concerning foc'»d and ihe

pumsl'lment of adulterers by a reference to the Taurdt, thus
aﬂ'ordmg clear and convincing proof that no abrogation ’of the
Jewish Scriptures had taken place as a result of his preaching
of the? Qurin. Yet, despite these facts, there are not wantil::g -
M‘usl:ms .who, despairing of proving the corruption of thi"
Blb]'e, strive to justify their rejection of its teachings by urgih )
tllgt it has been abrogated.” When pressed for reasons f 8:"
this extraordinary repudiation - of the teaching of ' thec"r
ﬁlrophelalt, they refer us to three verses of the Qur'an whicI;
htt:zraboeogke-. prove thrat the Bible has been gbrogated by the

' It will now be our duty to examine these passagesin the
light thrown upon them by the standard Muhammadan com-
mentators of the Qur'in; "and we shall have no difficulty’in
showing that this charge, like that of ‘ corruption *, is without
the slightest foundation. ’

The first of the theee passages which are supposed to teach
the- abrogation of the Bible by the Qur'an is Saratu'n-Naht
(xvi) 101, where we read, ‘ And when we change one verse
for aHolher, and God knoweth best .what He revealoth, the
say, Thou art only a fabricator ", Nay. but nost of'thén):



44 THE BIBLE IN ISLAM

have no knowledge.’ A reference to the standard commen-
tariesof the Qur'dn will show that this passage has no reference
whatever to the Bible, On the contrary, it refers solely to
the Qur'in, and to the abrogation of certain Qur’duic precepts
by later ones. Thusin the Tafsirw'l-Jaldlain we read,

S il Ladl oy wile il o 20 Sl 5! 105
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‘ They, that is the inﬁdelé. said to the Prophet, on whom be

‘the peace and blessing of God, * Thou art only,a forger, thou

speakest (these things) from thyself.” But most of them do
not know the truth of the Qur'ian and the benefit of abroga-
tion.! Itisclear from these words of the Jaldlain. that the
Qur'anic abrogation of one command by aoother called forth
'the derisive taunts of the unbelievers that the Prophet himself
was the author of the new legislation. L e

Both in the Tafsirw'l-Qddari (vol. ii, p. 381) and the
Tafsir Madd'ihi’l-Qur'dn (p. 280) exactly the same explanation
is given. The famous exegete Qadi Baidawi is even more
-explicit in his comment upon the passage. He writes as
follows :

5 2 A e Sk ke i) il G ! 16
' dle  golld Mya

‘ They, that is the infidels, said, " Thou art only a forger,

.ascribing thy words to God. Thou commandest some- .

thing, and afterwards forbiddest it.”*' Qddi Baiddwi here
makes it perfectly clear that the passage refers to the com-
mands of the Qur'an, and has nothing whatever to do with
the Taurit and Injil.
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Another passage often quotad to prove the abrogation of the
Bible is the 100th verse of Sdaratu'l-Bagara. Tt runs as
follows : ‘ Whatever verse we may annul or cause to forget,
we will bring a better or its like.' . This verse, like the one
previously examined, has reference to the Qur'an and not to-
the Bible, A few gquotations from the standard commentaries
of the Qur'in will inake this clear. ‘

In the Tafsrru'l-ja!dlm'n.for.exampla, we read,

ool Lo Toaxe ) 16, gl G LS b Ll
é«..iiLo‘iniTaédcw,}.lgrjgl

‘ And when the unbelievers taunted (Muhammad) concerning
abrogation, and said, “ Verily Muhammad commands his

‘companions a certain thing to-day and forbids it to-morrow,”
then came down the words, Whatever verse we may annul.’
With regard to the words, ‘Cause thee to forget,’ the same
commentators say,

S e Ytned 5 leSds )

"That is, will cause thes (O, Muhammad) to forget it, and
will blot it out of thy heart” From these words of the
Jaldlain it is clear that the words of the passage under
discussion refer, not to the Taurit or Iajil, but to the words
of Muhammad himseilf. God would abrogate, and, in certain
cases, cause Muhammad to forget, what had previously been
revealed to him. The whole matter, as explained by the
Jalélain, is perfectly easy of comprehension. Muhammad
frequently had reason to reverse certain commands and prohi-
bitions which he had laid upon his followers with regard to
Jihdd, the Qibla and soon. These changes called down upon
him the ridicule of the unbelievers in the words quoted by the
Jaldlain. In reply it is stated that God would bring a better
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verse than the one abrogated. This is the -unanimous view
of Muslim exegetes, as will ‘be seen from thqz'quotatious given.

below.
Qadi Baidawi' comménts thus,

;Ati Sece J! d,}; 1 J,f‘\” ,‘ 0’5}‘:“]} JBL«] “L;J)«;
FH BN )...t;' g &z ralﬂ'; 4 alaol
‘ {This verse) came down iwh?n the polytheists or the Jews said,

“ Do ye not see Muhammad, be commaunds a certain thing to
his followers, and afterwards forbids them it, and commands

the very opposite.” .
In the Tafsirwl-Qddari, p. 26, itis said that the passage

‘means,
F B o ol G B ,:.y..._},l .].'..'L_:S“”a,
' Whatever verse we abrogate from the Qur'ﬁn',‘ we will bring
a better than such abrogated verse, as, for example, the com-
mand for one Muslim warrior to fight ten in_ﬁde_ls was abro-
gated, and the command given for one Muslim: warrior to

fight (only) two infidels; and as, for 'example, the changing of
the Qibla from Jerusalem to the Ka‘aba (at Mecca}.'

! Tafsir, p. 22.
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In the Tafsiru'r-Raufi, p. 114, it is said that the words
mean, '

St gl il PP ot 255 e apS 5o
* Whatever we abrogate of the verses of the noble Qur'an.’
'th:;h;e !Urdu commeatator of the Que'dn, ‘Abdu’l-Q4dir, writes
Sl Gile S oT5 T B 0t o 3 <y e
oot AP e oo S el Ty o dg L S e,
D oo I E ave ) e ) o g < e dy
,odl,a{.(..}e 3 b S ‘-_..w}ig ool '.ﬁo.
2l ole G GuTa 3l s LK) o i€
il ety & oo L 8 e iy daap T L)

ol P/ RV RSP § XL

* Whatever verse of the Qur'an we abrogate'according to the
exigencies of the time or cause to forget from the heart, then
‘we will bring, that is send, a better than it; as, for instance
at first in war the command was that one Muslim should,
fight ten infidels, afterwards the command was given that one
Muslim should (only) fight two infidels, which was easier for
.the Muslims. “We send a verse equal to it" may be
instanced by the command which at first - existed to bow
towards the holy temple at J erusalem, whereas the command

was afterwards given to say the prayers in the direction of
Mecca. '

1 Tafsir, p. 17.
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From the comments of the great Mubamr?ad;n. scho:ars
quoted above it is clear that the verse under dw,cussnonf refers
explicitly and solely to the Qur'an. [t bas no re e'ren::l&
whatever to the, Bible. There is no passage anywhere mbt e
whole Qur’an which teaches that the Bible has been alro-
gated by the Qur'an; but Muslim scholars state that no _esz
than 225 different passages of the Qur'an hajve!be‘e.n abtog:ate
by later passages of that book. Yet Muslims still con.tmuc?
to read the whole Qur'an, including these abrogated portions:.
bence, even if it could be shown that the commands of the
Bible had been abrogated, that would.be 00 excuse for
Muslim neglect to read ‘that Book, which. j‘s;z}gi‘mlttedly a
divine revelation. It would still remain an hls‘trc_);zcal record

ique value and importance. . : C
of l\;r:f(:;re we leave this subject it might be well to ;:all tpa rea-
der's altention to one other passage of the Qur'an in which th?-
subject of abrogation is mentioned.! It reads as.follows:
* We have not sent any apostle or propbet 'befpyg thee, but
when he recited, Satan injected some desire ; but 'God shall
abrogate that which Satan had suggested.’ ‘,In..thls pa.ssage
abrogation is said to take effect on those portions o.f Scripture
which were of Satanic origin, and in illustration of the
passage, the Muslim commentators tell a stn_ra.n_ge story of
Muhammad being deceived by Satan into ut_tgrlgg:b,lasphemy,‘
for .which he afterwards grieved sorely u,ni;i! consoled by
God by the revelation of this verse. We gwe.}.)elo‘w the
comment ® of the famous exegete, Qadi Baidﬁwi': It is Sifld
_ that he (Muhammad) wished that, in order to win. the faith
of his people, there would descend upon him some verse
which would establish friendship between him .and thgm;
‘and he continued to do so uatil, when he _}fa:s,_present in.a

! Saratw'l-Flajj (zxii) 51. 3 Tafsfri'l-Baiddwi, p. 447.
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meeting of the idolators, there came down upon-him Saratu’'n
Najm, and he began to recite it. . And-when he arrived
at the words  Manat the third besides,” Satan whispered to
him and placed upon his lips, and he said, ** Thess (Arabian
goddesses) are the exalted swans, and verily their intercession
is to be hoped for.” Then the infidels rejoiced thereat, and
when he bowed in worship they joined in his prostrations at
the end of the recital, so much so that there'remained in
the Masjid not a believer or an idolator who did not
prostrate. Afterwards Gabriel admonished him, at which he
became sorrowful, and then God comforted him with this
verse.,” This extraordinary story, which is ‘related in many
Muslim books, makes it plain that, in one instance at least,
the words abrogated were the words of Mubammad uttered

. under the instigation of Satan! S

.

This completes the list of passages in the Qur'dn in which
the subject of abrogation is mentioned, and we leave the
iinpartial reader to judge as to how far they prove the abro-
gation of the Bible. Far from abrogating the Taurit and
[njil, Muhammad repeatedly described the Qur'dn as

LINY) w L bw
‘ confirmatory of what was before it.” [t is obvious, however,
that the Qur'in cannot both confirm and abrogate the Bible,
and; seeing that Muhammadt aught the Jews and Christians
of his day the duty of obeying their Scriptures, it is not
difficult to see which of the two words represeats the real
teaching of the Qur'dn. - The matter is so clear that many
candid Muslims freely admit that the Bible has not been
abrogated. Thus, commenting on the words, ‘If they
observe the Taurit and Injil and what bath been sent down

to them from their Lord, they shall surely have ‘their fill of
4
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. .1
hings from above them and from b?nea.th their fg:lll.rd
Lo mgd ‘Abdu')-Hakim Kbin says *:—' Then how a :
vubammiiioﬁ expressed so often by M,uhgmm?d_ansl;an tm;
1 t.he orhority by .Christia.ns, that the Holy Qur'dn a roga' ,e
the ore ding Scriptures. Nowhere does .the _quy Qur :n
the P}’ece 'l glé-wofd that may express the abr?g_a_._uqn of t e
miatench & of -the Gbspel or of other S_cl::pgl_ues; b}lt it
ey ?r‘ s to be a confirmation of .their teaf:hmgs.
mt‘y)eate:lign Ciiun;fﬁrms' of .devilish inspi;a;i;:_gA };)nly‘i K;;:;c
o oros i ate Sir Sy ma .
foundir'o ‘ hMlgt:oCic:rll:;:e :r:o ]tl:e apart of: :'hq VM,ub.am,madzlm
o that e law has totally repeaied another are utter;;
creed that 0"; we do not believe that the. Zabtr (Boolfb?
B b ated the Taurit (Pentateugh), that the Za :r
PsalmS) abmif.v:,\y to the Injil {New Testament), and“that\;ve
N tur'n e ;nt was suppressed by the Holy Qur'an. ) e
oo resw:h doctrine, and if any ignorant Mum hatn
h: lildn:s:;t to the contrary, he simpl:( hlfnc;w.s:hn.othmg what-
e i i of s faith.' ,
T abou‘t " ::1 Oztgzeisa;:c? r;}dtfis matter which tpay .bc-g
The? I'sb:’::tflore we bring this chapter to a close. 1t is this:
e i . n never apply to facts. A com.mand may ;:on-
ab'mga"on Cabro ated, but a fact of history is always a fact.
CelVabl? ™ 2:3 tofzday ‘caunot be false to-morrow. 'Il‘he great
l}f[Vhsiitm‘Ssct::;lar Jal.’;lu'd-din-Syﬁti acknowledges this where
Mu

ity o &gjn_lt..m s d

' in relation to commands and
* Abrogation can only tgke place in ee. .
prohibitions.' Mazhari says the same :

he says *:

$Tafsir p. 213,
) Soratu’l-Mé&'ida {v) 70. e 5 268, ° I:;:m p- 213
3Commaentary of the Holy Bidle, p . j
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“ Abrogation only happens i connection with commands and
prohibilions—-—never with facts.' If, therefore, the Injil states
explicitly, ag it does, that the Lord jesus Christ offerad His
life upon the CrOss as an atoneinent for sin, and rose alive
A¥AIN on the third day; they such an historicaj fact can
Mever be abrogated. Ty will always be trye that Jesus died
and rose again. _ o
We have seen that the Qur'an contains no hint'thit,t.he
Bible has been abrogated. ‘The latter Scripture is still mora
explicit, and states In unequivocal language that the GoS'pel
dispensation wil} continue till the end of time.
“The grass withereth, the flower fadet
God shall stand for ever.! Auain the Messiah Himself says,
‘ Heaven and earth shall pass away, but my words shajj not
Pass away,' Further it is stated in the Injil concerning the
kingdom which Christ came 10 establish upon earth that ‘of
his kingdom there shall be no end* (Luke i. 33). How then
could the Christian dispensation be abrogated by the coming

of Islim?  Such an idea is contrary to the tedching of both
the Qur'an and the Bible. : S

Thus we read’
h; but the word of oyr

V1saiah z), 8. 3 Matthew xxiv, 35,



CHAPTER VI

BIBLE DOCTRINE IN ISLAM”

IN the previous chapters we have established the. fact that.
the Christian Scriptures have been neither cormpted nor
abrogated. lhey are still, to-day, as they were . in the time
of Muhammad, guldance and light,’ complete as to what-
ever is excellent, and an explanation of overy question, and
a direction and a mercy.’ They are still ‘an admonition to
the pious,” and, as such, will be read and followed by al}
" who seek the highest good How far, we now proceed to,
enquire, do the teachings of the Bible ﬁnd confirmation
and corroboration in Islam ? To what extent does a study
of the Qur'an support its repeated clain ‘to ‘confirm’ the,

preceding Scriptures ?

THE BIBLICAL DOCTRINE OF Gobp

* The Bible teaches that there is one living and true God,
everlasting, without body, parts or passions, of infinite power,
wisdom and goodness ; the Maker and Preserver-af’ all things
visible and invisible. So far Islam may be said to be in
complete agreement. [t is when we come to consider the
msode of the divine existence that the first apparent cleavage
in doctrine takes place. The Bible reveals this one and only
God as manifested in a trinity of personal existences of one
substance, power and eternity : the Father, Son and Holy
Spirit. Thus the eternal nature of God is seen to ha:vc
relation within itself, There three eternally barmonious wilis
are seen to co-exist in mutual love and unity, so that within
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“the unity of the Godhead there exists a trinity of persons,

somewhat as in the unity of human personality there exists
a trinity of mind, 'soul ‘and spirit. Yet as’ the humano per-
sonality is one, not three, so in Christian theology this triune
God is uniquely and - absolutely one. This great mystery of
the Holy Trinity is a revealed truth, contained in that Bible
of which Mubammad spoke so‘highly, and which he taught
men to reverence and follow ; it is, therefore, of the utmost
importance to ask, What was Muhammad’s attitude towards
this fundamental truth of Christianity ? what has Isldm to
say concerning this triune expression of the Divine nature ?
Beforec answering this question, however, Jet us once more
tterate and emphasise that the question is not whether God
is one or three. The Bible, equally with the Qut'4n, insists
upon the unity of God. ' Hear, O Israel, the Lord our God
is one God ' is the foundation truth upon which the Biblical
doctrine of God is based. The question with which we are
now concerned is the mode of the Divine existence, the
exprassion of the Divine nature.

" Now when we turn to the Qur'in and the Traditions for
an answer to the question as to what was Muhammad's
attitude towards this revealed truth of a triune nature within
the upity of the Godhead, we find no reference whatever to
the doctrine as held by the Christian Church. Instead we
find a laboured attempt to refute a supposed doctnne ol three
Gods. This is again and again adverted to in the Qur'4n in
such A way as to make it clear, not that Muhammad was
combaling the heretical followers of Marcion (supposing
there were any such in Arabia at that time) who said there
were three Gods: the God of Justice, the God of Mercy, and
the God of Evil, but that he (Muhammad) entertsined the
mmtaken notion that the orthodox Christian doctrine of the
Trinity involved a doctrine of three Gods. This view is
strengthened by the terms in which Muhammad alludes to
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this supposed Trinity. Thus we find him. saying, ' They
surely are infidels who say “ God is the third of three ' ; for
there is no God but one God.'! And again, ‘And when
God shall say, “ O Jesus, son of Mary, bast thou said unto
mankind, take me and my mother as two Gods besides
God "? [ ] . . S i
Muliammad is here mvolvéd in a double error. [Ifirst, in
thinking that the Christian doctrine of the Trinity involves a
recognition of three Gods; and secondly, in” imagining that
that Trinity consisted of Father, Son and the Virgin Mary.
Nor was Mulianxmad alone in this nisconception of Christian
truth, for we find the great Muslim commentators of the
Qur’in, the Jalalain, giving expression to. similar views.
Thus in commenting on the passage quoted above they say,

iy gt Yl laoed r EL G AN

*Verily God is the third of three. He is one of them, the
other two consisting of Jesus and his mother.’ "~
We need scarcely point out that no Christian sact has ever
held such a monstrous doctrine. Controversies there have
been concerning the nature of Gaod, but the fundamental truth
of the unity of God has always been held by orthodox Chris-
tians in all ages and in all countries. We now put it to the
Muslim reader as to whether a Qur'dn which errs so egregi-
ously on a simple matter of fact concerning Christian belief
is worthy of acceptance as a guide in those deeper matters
affecting our eternal welfare. If Muhammad was unaware of
the true nature of the Christian doctrine of God, what value
can we put on his other utterances when he attempts to point
out the way to God ?
It hias sometimes been ignorantly contended that the doc-
trine of the Trinity is an after-thought : that it finds no place

! Siratu'l-Ma'ida (v) 76. - ¥ 1bid. | 119.
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in the earliest Christian conception of God. But no one can:
read the New Testament with attention without seeing that
everywhere, side by side with an iterated insistence upon the
essential unity of God, there is at least an equal insistence
upon the Deity of Jesus and of the Holy Spirit. The great
command of Jesus Himself to preach the (Gospel in all the
world was accompanied by explicit instructions to baptize the
new converts ' into the name (not narmes) of the Father, and
of the Son and of the Holy Ghost.' The doxologies append-
ed to some of the letters of the Apostle Paul point in the
same direction, when he craves for his converts in the same
Lreath ‘I'he grace of the Lord Jesus Christ, and the love of
God, and the communion of the Holy Ghost.! Then, again,
the ancient liturgies of the Christian Church afford conclusive
proof that the doctrine of a triune nature within the God-
“head was an integral part of early Christian faith. Thus an
ancient liturgy of the Church of Alexandria, adopted about
the year A.D. 200 teaches the people to respond, ‘One
alone is holy: the Father, One alone i3 holy : the Soa, One
-alone is holy: the Spirit.’ It is recorded that when the
venerable Polycarp, Bishop of Smyrna, who was bora in
A.D. 69 and was himself a disciple of the Apostle John, gave
his life for the faith, he closed his prayer at the stake in these
words : * For this and for all things I praise Thee, [ bless Thee,
I glorify Thee, together with the eternal and heavenly Jesus,
Thy beloved Sou, with Whom to Thee and the Holy Ghost
be glory both now and to all succeeding ages, Amen.'
There is also striking testimony to the fact that the doctrine
of the Trinity was held by the early Christian Church in the
writings of the famous author and satirist Lucian, who was
born in the year A.D. 125. In his Philopatris the Christian is -
made to confess ' The exaited God . . . Son of the Father,
Spirit proceeding from the Father, One of three, and three of
One.! These quotations suffice to show that from the very
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days of Christ Himself the Christian Church held; the doctrine
of One God in three Persons., -Far from it being at develop-
ment of later ages,- it finds its foundation in_the.Scriptures.
themselves.

It is merely begging the question for Musllms, to say they
do not understand the Trinity, and therefore cannot believe it.
‘Who can understand.the mystery of the resusrection at the
last day t ' Yet multitudes believe it. ‘There are many things
in the Qur'in which Muslims do not understand, but which,
nevertheless, they accept on the sole testimony of that book.
‘Thus, commenting on the verse of the Qur'da which refers to
God's sitting on the throne, the Tafsiru' r-Rauﬁ says, the
veree is,

gc,.,\ w..,,xﬁJ > H‘I' o o ‘.,n; wlgliie

U‘*“’fx.r)‘

‘One of the Mutashibihat, or hidden passages of the

Qur'in. We believe it, but only God knows its reality. As
He is unknowable, so His sitting on the throne is beyond
comprehension.’

Christians humbly accept the mystery of- the Tnnuy on
the sole authority of Holy Scnpture They ‘reahze that the
finite can never fully comprehend the infinite; for to under-
stand God would be to be God. Muslims would' be wise to
adopt the same attitude. They already believe in the resur-
rection and future Judgment on the sole authority of what

they believe to be revelation ; then why not accept the testi-.

mony of God's Holy Word with respect to His Person.!

1 See further in Christ in Isldm, p, 16 et seq. and God in Isldm, p-3
et $eq.
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THE BIBLICAL DOCTRINE OF Cmus‘r

The Bible teaches tha.t ‘Jesus Christ 1s the Son of God, the
Word of the Father, begotten from everlasting from the
Father, very and seternal God, of one substance with the
Father. This Word took man's pature in the womb of the
blessed Virgin {Mary) of her substance, so that two whole and
perfect natures, that is to say, the Godhead and the manhood;
were joined together in one Person, never to be divided:
whereof is one .Christ, very God and very man, Who truly
suffered, was crucified, dead and buried to reconcile His
Father to us, and to be a sacrifice not only for original guilts
but for all actual sins of men. ‘The Bible further teaches
that this Christ rose from the dead on the third day and

_ascended into heaven, where He now ssits at the right hand of

God, ever living to make intercession for those who put the:r
trust in Him.

- The Bible reveals the Lord Jesus Christ as the Son of God.
‘This great doctrine, like that of the Blessed Trinity, is
entirely a revealed truth of Holy Scripture. The sonsbip
therein spoken of is a spiritual and eternal relationship
between the first and second persons of the Trinity. Christ
was always the Son, loved of the Father before the foundation
of the world. He did not become the Sonin time; Heis
necessarily and eternally the Son. The term thus defined
connotes Deity, and the Holy Bibleis full of passages directly
or indirectly teaching this great truth; When Christians,
therefore, speak of Jesus as the Son of God they do 50 on the
express authority of those Scriptures of which Muhammad
spoke so highly. Thus, at His baptism, we read, a voice was
heard from heaven saying, ' Thisis my bsloved son, in whom
I am well pleased.'’ Long after, when Jesus was put upon

! Martthew iii. 17.
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his oath in the court of the Jewish high, priest, the latter
asked Him saying, ‘Art thou the Christ, the son of the
Blessed ' And Jesus answered and said, * I am, and ye shall
see the Son of man sitting on the right hand “of power and
comiag in the clouds of heaven.'! [t was, indeed, the con-
stant complaint of His enemies the Jews that ' He said also
that God was His Father, making Himself equal with God." *
One of the prayers of Jesus recorded in the Injil contains a
- clear reference to His pre-existence, in these words, ' And
now, O Father, glorify thou me with thine own self with the
glory which I had with thee before the world was.'?

How far, we now proceed to ask, does the Qur'én ‘confirm’
this view of the Messiah's person ?  What has Muhammad to
say concerning the Divine sonship of the Lord Jesus Christ as

revealed to us in the Injil? A study of the Qur'én reveals-

the fact that Muliammad knows nothing whatever about it.
What he does do, agzin and again, in the pages of the Qur'in,
is to combat an imagioary doctrine of ‘physical sonship
involving gross ideas of a carnal generation,  such as was

never held or taught by Christians at any period of the-

Church’s history. For Muhammad, the sonship of Christ
involved a grossly physical view of His relation to God the
Father, carrying with it the blasphemous suggestion of
carnal intercourse. Thus we find him saying, ‘In 'ignorance
they have ascribed to Him sons and daughters. Glory-be to
Him! and high let Him be exalted above that whicl they
attribute to Him. Sole Maker of the heavens and of the
earth, how, when He hath no consort, should He have a
son?"!

. The reader will scarcely need to be reminded how very far
this irotesque view of the sonship of Christ is removed trom

! Mark xiv. 61-=2. 4 John v. 18.
A rhid, xvii. . L Siratu’l-An'sm [vi) 100-1.
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the spiritual doctrine revealed in the Bible and briefly sxpound-
ed above. This idea of & carnal sonship is as repellant to
the Christian as the Muslim, and it has no place, .and never
has had a place, in Christian theology. It was Mubammad's
misfortuue that he never had expounded to him the orthodox
doctrine of the sonship of Christ. The heathen Arabs
attributed daughters to God; and when Muhammad heard
the title “Son' given to the Messiah, he seems to have
assumed that that souship was equally carnal with the
relationships posited by the idolatrous Arabs between the
Supreme and their inferior deities. In face of such a serious
error on the part of Mubammad as to a general matter of
fact, how, we ask, is he to be trusted when he undertakes to
teach us the fundamentals of religion ?

THE DOCTRINE OF THE DiATH OF CHRIST

Another basal doctrine of Christianity is that the Lord
Jesus Christ died upon the cross in order to make atonerment
for the sins of the world. He Himself said, ' The Son of
man came not to be ministered unto, but to minister, and
to give his life a ransom for many.!' Not only is the death
of Jesus related in circumstantial detail in the Injil, but it
is also foretold in the Old Testament Scriptures of the Jews.
These latter, it is well known, refused to acknowledée Jesus.
as their promised Messiah; yet their Scriptures clearly
prophecy His death. For example, the prophet Isaiah fore-
told the death of Christ in these startling words, ' He was
cut ofl out of the land of the living, for the transgression of
my people was he stricken; and he made his grave with the
wicked and with the rich in his death.'* The prophet
David, also, wrote of the Messiah, ‘ The assembly of the
wicked have inclosed me; they pierced my bands and my

! Matthew xx. 28. ? Isaiah lil, 8-9.
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feet. I may tell all niy bones; they look’ and: stare upon
ine. They  part my garments among' them,"and cast lots
upon my vesture.!! - This remarkable prophocy was complete -
ly fulfilled when Jesus was killed, not by the‘Jewish method
of stoming, but by crucifixion, the method of ca.pltal
punishment employed by the Romans. . :

It should be remembered, further, that the life and death
of Jesus are part of Roman history, having taken place under
a Roman Governor, and having the attestation’ of historical
records. Under these circumstances we are not surprised to
find by a reference to the history of those.times wonderful
corroboration of ‘the Biblical accounts of the death of Christ.
For example, the celebrated Roman historian, Tacitus, who
was born about A.D. 55, in his history of the Roman Empire
from A.D. 14 to 68 speaks of the Christians thus: ‘' They
called them Chreistians.” Christ, from whom the name was
given, had been put .to death in the reign of : Tiberius by the
Procurator Pontius Pilate.”? Another famous author of
those times was the Greek writer, Lucian, who,.writing of the
Christians, says, ' They, in sooth, still worship that great
man who was crucified in Palestine because he introduced
into the world this new religion' Other non-Christian
historians might be quoted, but the testimonies given above
are sufficient to show that when the Injil relates: the death of
Jesus on the cross, it is relating, not only the fulfilment of
prophecy, bat a well-established fact of bistory.

Once again, we ask, what has [slam to say with regard to
this great central truth of Christianity ? How does Mukammad
refer to it in the pages of the Qur'an? Asis well known to
all students of the Qur'an, that book, instead of ‘ confirming’
the testimony of the Bible with regard to the death of Christ,
asserts that He did not die, but was taken up alive to heaven.

! ’salm xxil, 16~18. 2 Anpals xv. 44,

-~
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The words of the Qur’dn are these, * For their saying, ‘* Verily
we have slain the Messiah, Jesus the son of Mary, an apostle
of God." Yet they slew him not, and they crucified him not,
but they had only his likeness.’ ' We have here, surely, a
touch-stone with which to test the valus of the Qur'anic
testimony. On the one side we find the great prophets who
preceded the Messiah prophesying his death, and in the Injf]
we have the clear testimony of a number of eye-witnesses,
some of whom laid down their lives for their faith. Closely
following them we have the valuable, independent testimony
of non-Christian historians—all affirming that Jesus was
crucifted ; whilst on the other side we have Mubammad, who
lived several centuries later, denying that Jesus died, and
afirming that He was taken up alive into heaven | Surely no
unprejudiced reader will have any difficulty in choosmg whom
to believe.

As we bave before remarked, Muhammad probably never
read the Bible himself. It is possible that he had met
heretical followers of Méani, who said that Jesus had not died ;
and he may have thought that their opinions represented the
teaching of the Bible. Be that as it inay, when the Qur'an is
convicted of such hopeless error on asimple matter of historic
fact, who will be found willing to risk his eternal salvation by
following its teachings concerning the forgiveness of sios?
This latter subject we now proceed to briefly discuss.

THE DOCTRINE OF THE FORGIVENESS OF SINS

The Bible teaches that through the atoning death of Christ,
whereby full and complete satisfaction has been made for sin,
the guilty, but repentant, sinner may obtain full and uncondi-
tional pardon, thereby securing reconciliatiop with God and
acceptance into His heavenly kingdom. The cross is thus

1 Stratu’'n-Nisd’ (iv) 158.
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seen to be the supreme manifestation of Divine. love. - God
‘gave,' in the language of Scripture, His only-begotten Son,
to be  the propitiation for our sins, and not for ours only, but
also for the sins of the whole world.' (1 John ii. 2) Thus
God met the fall with a gift of redemption immeasurably great
and wonderful. This gift is available for all who will forsake
sin and yield themselves to the sovereignty of Jesus:in a spirit
of whole-hearted surrender to His will, . The Bible pictures
God as One Who * willeth that all men should be saved and
come to the knowledge of the truth,’' as 'not willing that
any should perish, but that all should come to :repentance.’ 2
‘The Scriptures represent Him as sa.ying,,l I have no pleasure
in the death of the wicked, but that the wicked turn from his
way and live.' > Thus God is revealed as a loving Father
yearning over His erring children, and longing for themn to
accept His invitation to return to the Father's home. 'That
invitation is extended to all, and ‘ whosoever will* may ' take
the  water of life freely.' * - This, then, is the Divine pian:
provision for forgiveness and reconciliation with God, together
with an invitation to all to repent and accept .the proffered
gift in Christ. , T
Yet there is another and awful alternative, and the Bible
speaks in solemn warning of another way- which leadeth unto
destruction. This, too, is a matter of human choice, for the
Bible knows no compulsion to evil. ‘Choose ye' is the
Divine appointment ; and personal rgsponsibility is the key-
note in all scriptural delineation of human affairs. Such a
scheme is worthy of a God who is Love, for it makes it
possible for all men to be saved, and thereby magnifies the
infinite mercy and grace of God. 1t does more : it provides
7 2 Peter iii. 9, |

11 Timothy ii, 4.
¢ Revelation xxii. 17.

3 Ezek. xxxiii. 11,
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ao incentive to holy living by kin.dling within the heart of the
repentaunt sinner feelings of gratitude and love.

- Now what has Islam to say to such a scheme of redeﬁ -
tion ? . How does Muhbammad treat the question of sin ahpd
salvation in the pages of the Qur'in? Dobs the latter hook
does Isliam as a system of religion, ‘confirm’ in this res ec;
the teaching of the preceding Scriptures and offer a salva[t)io
full and free to all who will turn from sin to rightebusnessg
For answer we propose to let the Qur'sn and Traditions speak
for themselves. It will be found, when their testimony is
examined, that, instead of a gracious provisidn for the sal;ra-
tion of all men, Islam speaks of an inexorable fale which
condemos multitudes to hell-fire even before their creation
According to the Qur'an, every act of man is neceésitafea b ,
the express decree of God, and man treads his prcdealine:
path——whether for heaven or hell—robbed and cheated :;f that
joyous hope of salvation which is the heritage of eve
Christian. That this is not a distorted view of the teaching 3
Islam we now proceed to show by quotations from both the
Qur'an and the Traditions. -

The Islimic doctrine of predestination or fate occupies large
portions of both the Qur'4n and the Traditions, so that it is
not difficult to arrive at a just appreciation of its true signifi-
cance and import. [t is usually conceived of as the predesti-
nation of all things good and evil by which the acts of inen
were fore-ordained and written down long before the creation
Thus it is written ;— -
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*No mischance chanceth either on -earth ‘or in your own
persons, but ere wo created them, it was in the book.’!

)‘"“;‘“&Jﬂ“

‘ Verily éverythihg have we created by decree ; ‘and everything
that they do is in the books; every (action), both small and
great, is written down.'* This is somewhat amplified in the
Traditions where Muhammad teaches that

AT Jb st d )R r.w;uu.x..u J, ol
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‘ Verily the first thing which God created was the pen. And
He said to it, Write. [t said, What shall I'write? He said,.
Write down the divine decrees. So it wrote down all that
was and all that will be to etarnity.’

This decree of God embracses all the acts of men, good or
bad ; hence some are led astray, whilst others are guided
aright. Man thus ceases to be a free ageat, and is, conse-
quently, freed from responsibility; for without freedom of
choice there can, obviously, be no responsibility. There is a
significant passage which recurs again and again in the pages
of the Qur'an, which we ask the Muslim reader to ponder.
It runs as follows :—

G = 2 ow €

‘He (God) causeth whom He will to err, and whorn He will
He guideth.'* This leadslogically to the further doctrine that

1 Saraty’l-Hadid (Ivii) 22, ¥ Sirata’l-Qamar (liv) 52-3.
3 Mishrdiu'l-Masdbih, Kitdbu'l-Imdn. 1 Stratu’'n-Nahl (xvi) 95,
L]
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some are predestined for heaven and others for hell. And so
we read,

- _d- G---

* Many, moreover, of the Jion and men have we created for
hell'* The reason for this is gwen in another Qur'4nic
passage, where we read,
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“llad we pleased, we had certainly given to every soul its
guidance. But true shall be the word which hath gone forth
from ine—1 will surely fill hell with Jinn and men together.’?

\We ask the Muslim reader to compare this terrible picture
with the gracious invitations of the Bible. Can it for a
moment be helieved thar both are from that'supreme Being
whom we call the Ali-Merciful ?  Are we to believe that God
Iimself is the Author of Sin! That the piety of the pious
and the infidelity of the wicked are alike ordained by Him !
Does the Muslim reader of this little book really believe, can
he really believe, that this Islamic doctrine of fate is a reve-
lation from God the All-Merciful? We appeal to every
Muslim reader of these lines not to let prejudice blind his
eyes. \Ve appeal to him to consider the gracious invitation
of Jesus, ‘' Come unto me, all ye that labour and are heavy
fuden, sond T will give you rest.’

T Suaratu'l-A'rAf (vii) 180. 7 Suratu’s-Sajda (xxxii) 13.



.CHAPTER VII

BIBLE HISTORY IN lsLAry;

- -EveRry reader of the Qur'an koows that it contains lengthy
and repeated references to Bible history. A very large
amount of space indeed is given in the Qur'an to the stories
of the early Patriarchs; whilst Moses, David, Solomon and
othcrs are also frequently mentioned. Now if the Qur'dn
‘ confirms,’” as it claims to do, the Old and New Testament
Scriptures, then it is obvious that Qur'anic references to the
great men mentioned in those books will agree with the
accounts found in the Taurat and [njil. Far from this being
the case, however, we shall show that Muhammad again and
again falls into serious error with regard to those whom he
mentions. T wo principal reasons may be assigned for these
mistikes on the part of Muhammad. In the first place, we
have direct evidence from Islimic sources that Muhamad
was in the habit of asking the Jews concemii}g their Faith,
aud that, in reply, the crafty sons of Israel often deliberately
misled the ’rophet by mistepresenting the truth, and by
leading him to believe that what they had _tolc_i___‘?,im was in
reality in their Scriptures. This evidence is furnished by no
less an authority than ‘Abbas, one of the ‘companions of the

Prophet. The Tradition itself is recorded by Muslim, and

Tuns as followr —
‘—-’U‘J‘b‘u Lph F r.-.lagwl wuu, u.uc a' J[,

‘ Ibn ‘Abbas said that, when the Prophet asked any guestion
of the people of the Book, they suppressed the matter, and,
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in place of it, told him something else, and weat away letting
hiim think that they had told him what he asked them.'
Here, then, we have a sufficient explanation of the fact that
many of the Jewish stories repeated in the Qur'dn do not
agree with the inspired records of the Taurét and Injil.
Another undoubted reason for the historical errors of the
Qur'an is the fact that the Jews of Arabia in the time of
Muliammad had largely superseded the study of the Taurst
by that of the Talmud. This latter was a collection of
traditional folk-lore and Rabbinical speculation concerning
almost every conceivable topic. Apocryphal stories of the
ancient Patriarchs and traditional comments and glosses of

' the ancient Scriptures made up a large portion of the

Talmud, which, rather than the Taurit, was the book most
studied in the schools and recited on public occasions. Little

‘wonder, then, that Muhammad, as he listened to its unhistori-

cal legends, should have imagined them to be the very words
of Scripture, and so was led to incorporate them in his
Qur'an. This is the view of no less a scholar than Sir Amir
‘Ali, who admits! that Muhammad ‘borrowed from the
fleeting fancies of Zoroastrianism, Sabeanism and the
Talmudic Jew.! These borrowed ° fancies’ no doubt contri-
buted not a little to the mauny historical errors of the Qur'an.
In auother place the same Muslim writer, speaking of
similar Traditions current amongst the Christians of Arabia
in the time of Muhammad, inukes the following significant
admission :—° Before the advent of Muhammad, all these
traditions, based on fact though tinged by the colourings of
imagination, ;nust have become firmly imbedded in the con-
victions of the people, and formed essential parts of the -
folk-lore of the country. Muhanunad, therefore, when
promulgating his faith and his laws, found these Traditions

VThe Spirit of Isldm, p. 235,
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‘floating among his people; he took them up and adopted
them as the lever for raising the Arabs as well as the
surrounding nations from the depth of social and moral
degradation into which they had fallen.'! - If, as the Sayyid
admits, Mubammad ‘took up’' and ‘adopted’ 'traditions
based on fact, though tinged by the colourings of imagination,’
is it any wonder that many historical errors as to matters of
fact found a place in his teaching !

We do not propose to show here to what extent Muhainmad
borrowed from Jewish and Cliristian tradition, ¥ but we intend
to confine ourselves to a few illustrations of the historical
errors in which the Qur'an abounds. These illustrations
could be multiplied almost indefinitely, but limits of space
forbid more than the briefest selection.

In the Taurat it was revealed to Moses that our first
parents lived in the garden of Eden, whence flowed the
rivers Hiddekel (Tigris) and Euphrates... The land of
Assyria is also mentioned as being near by. From this it is
clear that the garden of Eden was situated upon the earth.
But in the Qur'an it is erroneousty stated that the garden of

Eden was in heaven. Thus we read, ‘O Adam, dwell thou .

and thy wife in Paradise, and eat ye whence ye will, but to
this tree approach not, lest ye become of the unjust doers.'?
This was not improbably one of the untruths repeated to
Muhammad when he questioned the Jews as to what was in
their Scriptures. It is in keeping with their conduct on
another occasion when, being asked by him as to what was
the punishment laid down in the Taurat for adultery, they
falsely told him it was scourging—instead of death by
stoning.

‘I'he Quran erroneously makes Haman to be the name of

Y Amir *Ali. Life of Muliamemad, p. 25.

7 See Goldsack, The Origins of the Qur'dn, Chaps ii, iii.
3 Shratw'i-Andf {vii) 18.
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one of the chief officers (thc commentators say Vizier) of
Pharaoh. Thus we read, ‘and Pharaoh said, " O Haman,
build for me a tower that I may reach the avenues, the
avenues of the heavens, and may mount to the God of
Moses, for I verily deem him aliar™.'! Now Haman, it is well
known, lived several hundred vears later than Moses. He
was vizier to Ahasuerus, king of Babylon, and is mentioned
in the Book of Esther, where we read, ' After these things
did king Ahasuerus promote Haman, the son of Hamme-
datha the Aagite, and advanced him, and set his seat above
all the princes that were with him."?® Not only so, but the
great Jewish historian Josephus also clearly states that
Hama:n served under Ahasuerus in Babylon, and he gives
many details of his life there® Thus the statement of the
Qur’an that Haman lived in E.gypt in the time of Moses
is a gross error.

The passage from the Qur'in quoted above contains a
double error, for it ascribes the building of the tower of
Babel to Pharaoh, though, in reality, it was begun very many
yeurs before the time of Moses.  If the reader will turn to
the cleventh chapter of Genesis he will see how great a time
separaled the building of the tower from the Pharaoh of
Moses' day. Moreover the real tower was built ‘in the
Land of Shinar,’” i.e. Babylon, and not in Egypt at all.

From the Taurdt! we learn that the name of Abraham's
father was Terah. The great Jewish historian Josephus says
the same, for in his book * we read of ‘Terah, who was the
father of Abraham.’ There can be no doubt, therefore, that

! Siratu'l-Mu'min (x]) 3¢.

? Esther iii. 1,

' See Josephus, The Antiguitics of the Jews, p. 283.
¢ Genesis xi. 27,

3 The Antiquities of the Jews, p. 35.
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Terah was the cotrect name ; yet, strange to say, the Qur’ ain
erroneously calis him Azar in these words,

- [ P -t < - - G -
it and r’-*'l‘)‘?.l Jial,

" And when Abraham said to his father Azar.'- No satis-
factory explanation of this has ever been given; though later
Muslim scholars, who have recognised Muhammad'’s mistake,
have made various attemnpts to escape the difficulty. Thus
the Jalalain, in commenting on the passage ]ust quoted say

“It (i.e., the word Azar) was his title, and his name was
Tarakh." The commentator Baidiwi quotes another opinion
to the effect that Abraham’s father had two names, Azar and
Tarakh! These are obviously mere subterfuges designed to
explain away the Prophet’s mistake.

In Saratu'l-Qasas (xxviii) 9 we are told that Pharaoh's
wife took pity on and brought up the infant child Moses when
he was taken out of the river where he had been hidden by
his mother. [t is there written that ‘' Pharaoh's wife said,
“ Joy of the eye to me and thee ! put him not to death.
Haply he will be useful to us, or we_may adopt him as a
son’.’ This, however, is another of the mistakes of
Muhammad, for the Taurit makes it clear that it was
Pharaoh’s daughter, and not his wife, who found the child and
adopted him as her son. It is there written, ‘ The daughter
of Pharaoh came down to wash herself at the river ; and her
maidens walked along by the river's side ; and when she saw
the ark among the flags, she sent her maids to fetch it. And
when she opened it, she saw the child . . . and the child
grew, and she brought him unto Pharaoch’s daughter, and he
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became her son.'! The Bible narrative is amply confirmed:
by the Jewish historinn Josephus who writes, * Thermuthis
was the king's daughter. She was now diverting herself by
the banks of the river; and sesing a cradle borne along by
the current, she sent some that could swim, and bid them
bring the cradle to her. . . . Thermuthis, therefore, per-
ceiving him to be so remarkable a child, adopted him for
her son."?

In the Bible there is a very vivid story of the great
Isruelitish leader Gideon, who was instructed by Geod to
choose his men for battle by taking only those who drank the
water of the river from their hands, instead of kneeling down
to drink.) Josephus, likewise, relates the story, aod says
distinctly that the incident took place in the time of Gideon.
The Qur’an, however, erroneously states that the incident took

'p]ace many years later in the time of Saul! Thus we read,

‘ And when Saul marched forth with his forces he said, “ God
will test you by a river. He who drinketh of it shall not be
of my band, but he who shall not taste it, drinking a drink
out of the hand excepted, shall be of my band *'* Now
whom, we ask, are we to believe: those inspired men who
lived in Palestine and who wrote soon after the event, and
had ample opportunity of learning the truth, or Muhaminad,
who lived in Arabia more than a thousand years later, and
who contradicts not only the Bible, but the .testimony of the
Jewish historian Josephus ?

Oue of the greatest mistakes of the Qur'anis that of con-
fusing Mary, the mother of Jesus, with Miriam, the sister of
Moses and Aaron. This m;stake is found m Suratu Maryam
(xix) 27-8, where we read, ‘They said, ' O Mary, now
hast thou done a strange thing! O sister of Aaron, thy

® The Antiquities of the Jews, p. 63.

1 Excdus ii. 3, 10,
¢ Saratu’l-Baqara (ii} 248.

3 Judges vii.
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father was not a man of wickedness, nor unchaste thy
motber ' In another nlace in the Qur'dn Mary is called the
‘ Daughter of ‘Imran ‘. Moses, too, is called by Muhammad
the ‘ Son of ‘Imrén,’ so that it is clear the Prophet thought
the two Marys were one and the same person. It is well
known, however, that Mary, the mother of Jesus, lived many
centuries after Moses and Aaron, and that there was nothing
in common between the two women except that they both
belonged to the same race, and bore the same name. The
father of Moses and Aaron and Miriam (Mary) was, we learn
from the Bible, Amram, thus affording-still further proof, if
such were needed, that Muhammad imagined that Mary to
be the mother of Jesus. .

Oue more illustration must suffice bhefore bringing this
chapter to a close. It is found in Suratu Bani Isra'il, versei,
where we read, ' Glory be to Him who carried His servant by
night from the sacred temple (of Mecca) to the temple that is
more remote.” The commentators agree that by the * temple
that is more remote ' is meant the holy temple at Jerusalem,
and Mubammad himself has left, in the traditions, inost
circumstantial and detailed accounts of this supposed journey,
In one of them, preserved in the Mishkdt, he says that

el flally ailys ediel) gy gl | fo S
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‘ Therefore I rode him (the beast Buriq) until I came to
the Holy House (i.e. the temple at Jerusalem). Then I tied
him to the ring to which the prophets were wont to tie (their
steeds).” He said, ‘ After that I entered the temple and

prayed in it two rakats.,’ Unfortunately for the truth of this
story, the famous Jewish Temple at Jerusalem was totally

I Mishk4tu'l-Masibib, Babu'l-Adéb.

-
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destroyed by the Romans some centuries before the birth of
Mubammad, und was never rebuilt. The story quoted above
therelore, logether with the Qur'inic reference to it, is totall ;
ff\lsc. This is not a matter of opinion or of exeges’is: it is :
51mpl.e maitter of fact which any intelligent Muslim can verif
for himself, and it conclusively shows how little dependen .
can be placed on the words of the Qur'an. ' -
_Wehave not touched on the question of the Bible in the
I'raditions ; the reason being that that aspect of the subi
has already been fully dealt with.’ ™ ‘JECt
\.'Ve now bring this brief study of the piace of the Bible in
Islam toa close. We have seen that Muhammad consist
enl‘ly held the 13ible to be the uncorrupted word of God and.
a  Light'and ' Guidance' for men. He taught the 'jews
wnd Christinus to ' observe it, thus demonstrating that it
hiad not been abrogated. . We have further seen thaft
Mul)mpmnd. whose knowledge of the contents of the Bibl
was gamed from nearsay, held many erroneous views ;:othl .
to its doctrines and history. Had he come into codtact als
:rn:ehCIlrisrli:;llily, and not been influenced by the f“:‘t«:
eac . . - . o
eac :Eh(;l-sl:z::_hcal Christian sects, he would probably have
,.I" coucl.t':sion, we would urge the reader to study th
Bible for himself. He will find it to be indeed a ‘1i hjt{' .
all the difficulties and problems of life, and ‘ guidan g' f o
this world to that which is to come. e
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See Goldsack, The Traditions vn Isidim, Chapter iv.
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