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THE QURAN IN ISLAM

INTRODUCTION

\HE foundation of Islam is the Qurin. Mubammadans treat
this book with the most profound respect, and give it
many bigh titles. Chief amongst these may be mientioned the
names “ Furgén,” the Distinguisher; ‘* Qurdn 1ilajid,” the
Glorious Qurdn; “Quran Saarif,” the Noble Qurdn; and “ Al
Kitab,” the Book. It is the universal beliei of Musliros that

‘the Quran is the uncreated word of God, which He sent down

to His servant Mubammad through the medium of the angel
Gabriel. Many hold the tanguage oi the Arabic Qurin to be
unequalled anywhere in literature, and Muhammad himself

_ challenged the unbelievers to produce another like it in these

words :---

« If ye be in doubt concerning that revelation which we
have seat down unto our servant, produce a chapter
like unto if, and call upon your witnesses besides God,
if ye say truth.”” (Stra Bakr, verse 23.)

There can be no doubt that the larguage of the Qurén is in
places exceedingly beautiful, and Muslims the worid over love
to recite it in a low monotonous chant. The feat of memorizing
the whole is still regarded as both praiseworthy and meri-
torious.

The contenis of the Qur3n are exceedingly varied; but it
may be noted that the Jewish ard Christian religions occupy
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& large amount of attention. The many references to thess
earlier faiths are instructive, and go to show that Muhammad
did not so much represent bimself as the founder of a new
system, as the promulgator of that faith which was held
in the beginning by Abraham himself Mubammad's refer
ences to the Jewish and Christian seriptures also go to show
that in tbe Quran he did not se much claim to supersede
those books as to ‘confirm ' and substantiate them. Verses
to this effect nay be found all over the Qurfn; indeed the
most extravagant praise is bestowed upon both Taurat and
Injil, and these books are ever held up as worthy of faith and
obedience. It thus becomes s matter for surprise that, in
spite of this fact, modern Muslims almost invariably speak of
the Jewish and Christian scriptures as ‘ corrupted’, and there-
fore unworthy of serious attention to-day. The reason for
this attitude is obvious; for careful comparison of the Christ-
jan and MMuslim seriptures shows that the Qurdn, which
claims to ‘ confirm ’ the preceding scriptures, in reality differs
very much from them. Muhammsadans bave thus been
drivea to the expedient of denying the integrity of the Taurat
and Injil in order to explain away this discrepancy. The
question as to whether the Quran has been corrupted since
the iime when the prophet of Arabia captivated the Arabs
by his eloquence, seems never to bave been seriously con-
sidered by modern Muslims; yet the slightest acquaintance
with Arabic history and literature reveals the fact that the
present Quranp is far indeed from being a complete and accu-
rate copy of that Qurin which Mabammad taught his follow-
ers. In the following pages we sball proceed to establish this
fact from reliable Muslim suthorities, and shell show that, in
fact, the present Qurio bas been so mutilated and coirupted
since the time of Mubammad that it can no longer be relied
upon as aa accurate and complete record of what he taught.
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CHAPTER I

THE SEVEN READINGS OR THE QURAN

Muhammad did not give forth the whole of the Qurian at
one time; bub it was recited piecemeal as circumstances
demanded, over a pertod of sowne twenty-three years. Even
then, bis immediate disciples did not commit the whole to
wiiting ; some portions were memorized, others were tran-
scribed upon ‘palm-leaves, leather, slabs of stone,” etc.; yet
discrepancies soon arose, and from the traditions we learn
that withioc a comparatively short time serious differences
arose in the reading of the Qurin, differences by no means
confined to pronunciation, as some would bhave us believe.
In the well-knowa book of traditions, the Mishkai-al-My.
s851h in the chapler called Fajail-ul-Qurin we read —
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**‘Umr-ibn-al-Kbatdb said, ‘I beard Hishim.ibn. Hakim.
ibn-Hij&mi reading Sira Furqén in a different way from that

which I was acoustomed to do; but the prophet had taught

1s
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me this Sira. Tiaen I wished to immediately forkid bim, but
allowed him to read to the end. Then I seized bLis dress, and
took him to the prophet, and said, Oh propbet of God, I beard
this man reading Sira Furqin in another way; be read it
differently from what you taugbt me. Then the prophet said
to me, -Let him go.” He then told him to read. He thea read
in the manner which 1 had heard. Upon that the prophet
said, ‘It has been revealed in this way." Again he said to me,
“Do you read also." Then when I hed read, he said, * It was
revealed in this way also; the Qurin was revealed in seven
readings, read it in the way whicl is easy to you"."”

There are many traditions relating to this seven-fold reading
of the Qurao, and Mohammadau scholars bave tried in various
ways to explain its sigrificance, but without success. The
differences which existed in these seven different readings of
the Qurin were certaioly very serious; for in 2 tradition re-
corded by Nisai we leara that 'Umr holdly aceused Hisham of
falsehood, and asserted that he had read many words in bis
recitation of the Qurin which he kad never learned from the
prophet. Lo another tradition, recorded by Muslim, we learn
that Ibn-K3b, one of the most famous of the Quran readers,
heard two men recitiog the Namaz in a reading different from
his own. Upon reference being made to the prophet, the
latter pronoucced both correct, © upon which,” says Ibn-Kab,
“*guch a revolt arose in my heart as had not existed since the
times of ignocance."”

From these various troditions it is clear that even during
the lifetime of the prophet the Quran was being read in
various mutually conflicting ways. So grave were the differ-
ences tbat quarrels soon arose; for the inhabitants of Hims
stood by the reading of Al-Miqd3d-ibn-al-Aswad; the Kiufites by
that of Ibn-Mas‘ad ; the Busrites by that of Abu-Mdsa, and so
on. Butit would be a mistske to suppose that these differences
simply consisted in the recitation of the Qurén in the various
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dislects of Arabia, as some would bhave us believe; for there is
ample evidence to show that the differences extended far
desper. Indeed we learn from the Itqéin that the two men
mentioned above, ' Umr and Hisbdm, were both of the same
tribe, the Quraish, so that a supposed difference of dialect does
not account for the difference recorded ahove. In succeeding
chapters we shall show how serious these differences were, and
shall relate some of the means adopted for their suppression.

CHAPTER 1
THE RECENSIONS OF ABU-BAKR AND ‘USMAN

From the third chapter of the Misbkas we learn that for
some time after the death of the prephet, the Qurin continued
to be preserved in the memories of the people, and was still
recited in various conflicting ways; but in the famous battle of
Yamimah a great number of the Qurén reciters were slain.
Then ‘Uair, fearing lest another battle should still furtber
reduce the number of those able to recite the Quran, so that
much of it might be lost, came to Ab%-Bakr and importuned
him to order the Qurgu to be collected into one book. At first
Abu-Bakr objected. “How can I do a thing which tbe prophet
bas not done? " he asked ; but at lasi, yielding to the entreaties
of ‘Umr, the Khalif gave orders to Zaid-ibn-S&bit, who bad
been an amanuensis of the prophet, to search out the Quran
and bring it all together. This the latter did, « collecting it
from leaves of the date, white stones, and the bearts of men.”
This copy of the Qurin was given to the Khalif Abt-Bakr, after
whose death it passed into the possession of the Rhalif ‘U,
who in turn gave it into the keeping of his daughter Hafsa,
ons of the widows of Mubammad.

This valoable tradition of Al-Bukh&ri makes it clear that
Abu-Bakr, for the first tirne, collected the whole Qurin into
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one book; but he apparently made no critical study of the
text with a view to reducing the various readings to one
uniform standard. On the contrary we learn from Al-Bukbiry
that within a sbort period the discrepancies and contradictions
which existed in the various readiogs of the Quréan becameof 5
still graver nature; until at Iast the Khalif ‘Usman took steps to
allay the doubts which began to arise in the minds of the
people. The means which ‘Usman adopted were drastic in
the extreme, and simply consisted in transeribing one com-
plete copy of the Qurén, and then burping all other copies!
For this purpose the Khalif appointed & committee, with Zaid
at its head, to do the work. In the case of any difference of
_ opinion Zaid, who was a native of Medina, had to give way,
and the fina! decision lay with the Quraish members of the
revision committee, or with the Khalif himself. A significant
illustration of the latter’s interference is given in one of the
traditions. It was the Khalif's expressed desire to preserve
the Qurdn in the Quraish dialect, the dialect of the prophet

himself. It is recorded that ‘Ali wished to write 3}.;’.5 with 3 ;

the others preferred - as =oy5; but ‘Usmén decided in
favour of the latter as being according to the Quraish dialect.
But it so happens that the word w2y:5 is 1ot an Arabic word

at all, but was borrowed by Muhammad with many other
words from the Rabbinical Hebrew! It is simply the Hebrew
for ‘ark,’ and is so introduced into the story of Moses in Stra
XX. This little incident will serve to show how far the com-
pilers of the Quran were successful in preserving the book in the
Mecean dialect, the language of Gabrie! and of Muhammad.
We now give below the tradition concerning ‘Usmén’s
recension of the Qurén as recorded by Al-Bukhéri, so that
the reader may see for himself the serious condition of the
Qurénic text at that time, and may judge of the extraordinary
and arbitrary methods adopted by 'Usmain for its rectification.
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“ Anas-ibn-Malik relates: ‘Huzaifah came to ‘Usman, and
he ha.d. fought with the peopls of Syria in the conquest of
Armenis; and had fought in Azurbaijan with the people of
'Imq, and he was shocked at the different ways of people
reu'hng tfze Qurén, aud Huzaifab said to *Usman, O ‘Usmain,
assist this people before they differ in the Book of God, just

as the Jews and Christians differ in their books.” Then
Usmin sent a person to Hafsa, ordering her to send those
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portions which she bad, and saying, *“I shall have & number
of copies taken, and will then return them to you.” Apg
Hafsa sent the portions to ‘Uswin, and ‘Usmin ordered
Zaid-ihn-8abit, Abdulla-ibn-az-Zubair, Said-ibn-Alds ang
Abd-ibn-al-Haris-ibn-Hisham; and he said to the three
Quraishites, ** When you and Zaid-ibn-S@bit differ sbont
any part of the reading of the Qurén, then do ¥e write it ig
the Quraish dialect, because it came not down in the language
of any tribe but theirs.” Then they did as ‘Usmin had
ordered; and when a pumber of copies bad been taken,
‘Usmée returped the leaves to Hafsa. And ‘Usmin sent a
copy to every quarter of the countries of Islam, and ordered
all other leaves to be burnt. And Ibn-Shahab said, “Ebarijab,
son of Zaid-ibo-S&bit, informed me saying, ‘1 could not find
ooe verse when 1 was writing the Quran, whick I bad heard
from the propbet; then I looked for it, and found it with
Ehuzaimah, and I entered it into Stra Al-Abzab’."”

YFrom this tradition, recorded by Bukhiri, we learn several
important facts. Thus it is clear that when ‘Usmin per-
ceived with dismay that the differences in the reading of
the Qurén were becoming more and more serious day by day,
be ordered Zaid and three others to again compile an author-
itative edition of the Qurdn. The fact that these scholars
bad to consider a variety ot readings, to weigh their author-
ity, and, if necessary, discerd them in favour of the Meccan
readings shows to what an extent corruptions had crept into
the iext. Having completed his recension, ‘Usmin then
collected all tho copies of the older editions he could find,
and burnt them. He then ordered a number of copies to be
made from the new edition, and distributed them through-
out the Muhammadan world. From this narrative it is clear
that the Qurin compiled under the direction of ‘Usmain, and
still eurrent, differed vers materially from the readings which

were current in different parts of Arabia at that time: other-

THE RECENSIONS OF ABU-BAKR AND ‘USMIN 9

wisa it is inconceivable tbat the Kbalif should have taken the
irouble to collect and burn them in the manner recorded by
Bukhari. The result is that Muslims to-day are shut up to
the arbitrary edition circulated by ‘Usma@n, and are quite
upable by critical study to arrive at any satisfaciory decision
ag to how far ‘Usmaa’s recension agreed with that compiled
ander the direction of Abd-Bakr, or with the various Qurénic
readiogs current in Arabia. This at least we know, that the
Shiahs have constantly charged ‘Usmirp with suppressing and
altering various passages of the Qurén favourable to *‘Ali and
his family. Thus in the book ‘Faniki-kitdb-Debistdn ' it is
written, ¢ ‘Usman burnt the Qurép, and excised from it all
those passages in which was related the greatness of ‘Ali and
his fsmily.” Shiah books quote numerous passages which
bave been altered in this way, but for which this little book
contains no room. The reader may find them in the writings
of Ali-ibn-Ibrahim-ul-Qami, Mubammad-Ya‘qub-ul-Kulaini,
Shaikh-Ahmad-ibo-*Ali-Lalit-ul.Tabrasi and Shaikh-Abgd-Ali-ul-
Tabrdsi, This two-fold witness of the Shiahs on the one
band, saud of Bukh#ri on the other, leaves no room for doubt
that the Quran which we possess to-day is far indeed from
bzing free from corruptions and omissions.

Further, from the significant fact that ‘Usman burnt all the
copies of the Qurdn which he could find, and circulated only
the one copy compiled by himself, we learn that be, at any
rate, did not mccept the story of the ‘seven readings,’ nor
credit the prophet with baving called seven mutually con-
flicting readings of the Qurén equally correct. The fact is,
any unbiassed study of the whole story makes it clear that,
pot Muhammad, but his immediate followers circulated the
story which attributed to him such a foolish statement in
order that >luslims should not stumble at the astcund-
ing sight of a Qurin, sent down from God, appearing in
different contradictory texts.
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Additional light is shed upon this subject by a tradition
of ‘Ali, which runs thus, At the time that Abﬁ-Ba.kr be
came Khalif, ‘Ali was sitting in his house. When the forme;
came to visit him, ‘Ali addressed him thus, ' I saw that people
were adding to the word of God, and I resolved in my miid
that .I would never wear my outer cloth again, except at
the time of Namaz, until I had collected the word of God’. »
Tbese various traditions make it perfectly clear that tize
differences in the reading of the Quran were by no means
Fonﬁned to pronunciation, but that certain persons were
in Fl?e babit of ‘adding’ words of their own at the time of
‘rec-nm?g the Quran. From Islimic history we learn that
f&ll did actually carry out his intention of making a collec-
‘tIOE of the Qurip; and it is a matter for sincere regret that
Ali's compilation is not to be found to-day. That it wounld
ha.ve.dlﬁ'ered materially from the present Qurin is practicall
certain; for it is recorded that when ‘Umr asked him tz
lepd bis copy in order that other copies might be compared
:::hn:t. the refused, saying that the Quran he possessed was
e oshaccumte and perfect, and could not be submitted
¥ chenges and alterations which might be found neces-
sary in the otber copies. He further said that he intended

to band down his eo )
PY to his d .
the advent of the Imam Mahd;, escendants to be kept until

CHAPTER III
THE READING OR IBN-MAS'UD

Amongst the many proofs of the corruption of ‘Usmain’s

Qurin may be rentioned the facts connected with the edition
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followers, and assured his hearers that the salvation of these
ten was assured. These ten names are famous in history
as, ‘ Asharah Mubashsharab,’ ‘the ten who received glad
tidings." Of these ten Abdulla-ibn-Mas'dd was one. He is
described 8s a great scholar and friend of the prophet. In the
Mishkédt & tradition of Mubammad is recorded to this effect,

A e G po A Jyy oy o A saz e

“*L}*‘.‘?' e’ ;:!La.o, Ln-fh&

« Abdulla-ibn-Umr related that the prophet (upon whom be
blessing and peace) said, ‘ Learn the Qurdo from these f{our,
Abdulla-ibn-Mas ad, Salim-rula-ibn-Hazifa, Ubl-ibn-Kéb, and
M<5j-ibn-Jabal’.” From this tradition, which could be sup-
plemented by others to the same effect, it is clear that Ibn-
Mas‘ad was a faithful disciple of the prophet, and bad carefully
and perfectly learned the Qurin from his master. There is
s tradition in the collection of Muslim to the effect that
Ibn-Mas‘ad once said, I swear by the name of the one God
that there is no Sira in the book of Ged whick I do not know,
and concerning the revelation of which I am ignorant; nor
is there a single verse which I do not know."’

In anotber tradition Ibn-Mas'ud is reported as saying, “The
companions of the prophet well know that I know the Qurin
better than they all.”” There is also & tradition recorded by

‘Umr to this effect,
.. - - . - n 1
s Laz JLall ol nnl o 5 pido el Jye
“u g r‘.i o $85 g selads g
“The prophet of God (on whom be blessing and peace)
said, ‘ Lot him who wishes to read the Qur@n as it was sent

down, read according to the reading of the son of the mother
of Abd (i.e., Abdulla-ibn-Mas‘ad) '."
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From the cumulative evidence of these different traditiong
it is clear that the Qurdn reading of Ibn-Mas'dd was the
eorrect one, and that, at that time at least, it was free from
additions or corruptions. Yet the astounding fact confronts us
that Ibn-Mas‘ad was a bitter opponent of * Usman’s recension
of the Qurdn; that be, in fact, not only refused to bawe
anything to do with it, but consistently refused to band over
his own copy to the Khalif. Not orly so, but when the latter
gave orders for the collection and destruction of all copies of
the Qur3n except his own, Ibn-Mas‘dd immediately advised
bis own disciples, the people of Iraq, to hide their copies of

the Qurio, and not to give them over to destruction, in these
words,

“rldliy WSods A i lad) yedS) ldl Jaly

“O people of Iraq, hide your Qurans, and shut them up
under lock and key.”

It is recorded that the Khalif forcibly seized and burnt Iba-

Mas'ad's Qurén, and so unmercifully chastised the companion .

of the propket that he died a few days later from the beating
be recetved. But the significant fact remains that Tbo-Mas‘id
not only refused to give up his perfect copy of the Quran in
favour of an arbitrary compilation made by ‘Usmin, but also
urged his disciples to continue reading his own edition. The
whole parrative makes it clear that ‘Usmin’s Quran differed
very considerably from the reading which Ibn-Mas‘éd had
learat from the prophet: for on no other hypothesis can the
former’s uamerciful trestment of this great theologian be
explained. We shall Lave occasion, later on in this listle
book, to point our some of the grave differences between the
readings of Ibn-Mas'dd and ‘Usmin; it must suffice here to
remind the reader that Ibn-Mas‘ad's Quran contained neither
Stra Fatiha, vor Suras Talaq and Nas. One cannot but
wonder at the temerity of the Kbalif in thus destroying the
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o which the apostle nimself had taught men to

very Qurd . another which differed seriously

follow, and 1D substituting
fom & f the drastic
ite of the drast
su;:rsers)sion of all other copies oF the Qun.‘s‘a.n exceps is owe.
the reading of Ibn-Masad coatiaued fm' ma{.ny‘ yen,rTh ”
preserved amongst his followers, the peop:e o:—Ilf;.q. - us ‘
tbe year 378 of the Hegira & copy of Ibn-Mas'ud s quand.‘;as.
discovered at Bagdad, which proved, on examination, to GIREL
materislly from the editions then current. It was at once
burnt midst the acclamations of the deludec? peo.ple. .
Not only, however, did ‘Usmin’§ Q.uran differ from the
accurate copy of Ibn-Mas@d, but it differed als_o fr?m <Ie
previous recension which bad been made‘ by Alzu-Ba&r.. ;-
the traditions it is related that Abﬁ-Ba.'kr s Quran remsained,
at his death, in the custody of Hafsa, his daughter, but uPon
the death of the latter, Merwin, the Governor of Mgdma,
demanded the copy from her brother, I!:n-‘Umr, and imme-
diately burnt it, saying, “ If 1t be pubhshe_d”abroa.d, p.eople
finding differences will agaio begin to doubs.” Thus we see
that the Quran current all over the Muhamma@a.n world to-day
agrees peither with that of Ab@-Bekr, nor with t.he.t_of Ibn-
Masad, nor with that, now unfortuua.tely. lost, whlch. v:'a.s
collested by ‘Ali. The current Qurén is, in fact, mut;la.;-ed
and corrupted to such sn exfent, as we shall furthez" prove
in subsequent pages, that it is oo longer ?vort.hy of .fa.lt'h and
acceptance as the complete Qurdn taught in the beginning by
Muhammead himself.

measures adopted by ‘Usmaén for the
bis own,
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CHAPTER IV

THE TESTIMONY OF IMAM HUSAIN CONCERNING THE
VARIOL'S READINGS OF THE QURAN

We saw in the preceding chapters tkat the Khalif ‘Usmin
shocked at the grave differences which bad crept into the
reading of the Qurén, applied a drastic remedy by compiling
one uuthoritative copy, and then burning all the rest. But
even these measures were ineffectual; and in spite of ‘Us.
min’s recensiou, the ‘sevea readings,’” st least in a modified
form, still continued to exist. These various readings are known
as the * Haft Qir‘at’, and the readers, through whom these
various readiogs have beer handed down, are known as Qaris.
Some were natives of Mecea, some of Medina, some of Kiifa,
and some of Syria; and the different readings of the Qurén
coatinue to be knowa by the nares of those who gave them
currency. Thus the reading current in India is known as
that of ‘Asim, or of Hafaz, his disciple; whilst the qird‘at
current in Arabia is that of Nafi, 8 native of Medina. Jalal-
ud-din, oo the other hand, in his famous commentary, follows
the gird‘at of the Qari Imdm-Aba-+Cmr. Many of the differ-
ences are merely in pronunciation, but in not a few cases
grave differences in meaning still exist. Thus in Stra Fitiba
the Qaris Ya'qub, ‘Asim, Kisa'i and Khalaf-i-Kifi approve of
the reading (M., (mdlik); whereas every other Qari reads
Ao (malik).

We will now fulfil our promise to give specific examples
oi the many differences which exist even in the present texi
of the Qurdn; though the reader should bear in mind the faot
that even if that were now perfect, it would signify little, seeing
that ‘Usmian’s recension itselfl has been proved absolutely
untrustworthy. Before giving detailed examples of the pre-
sent corruption of the Qurénic taxt, bowever, we hare quote
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some pregoant remarks upon the subject from the introdue-
;ion to the famous commentary of Im3m Husain. The great

commentator writes thus,
it ot 3
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« And as the readings which are authorized to be read are
various, and their difference tn lelters and words tnnumer-
ahle, trustworthy readings according to Bakr, approved by
Imam ‘Asim, prevalent in this country and reliable, are in-
serted in these pages (of this commentary). And a few such
passages, which, on account of the difference, entirely alter
the meaning of the Quran, and opposed by Hafaz, are also
referred to.” _

From these candid remarks of the great commentator
Eamal-ud-din Husain it is clear that & number of verious
readings still exist in the Qurén, and that in words and
letters * innumerable ' corruptions have crept into the text.
Not only so; but the great scholar freely confesses that in
a number of cases the meaning of the Quran is quite altered
thereby. The Imam further informed us that various readings
are current in different countries, some of which are trust-
worthy, whilst others are not. Others of the readings to be
referred to by him, he tells us, are opposed to the reading
of Hafaz, that is, of the reading current in India to-day;
but which reading, of all these conflicting copies, really
represents the original Qurén circulated by ‘Gsmin, not to
speak of that Quréa faught by Mubammad himself, neither
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Imédm Husain nor any other Muslim scholar is able to te)l
us. One :thing however is certain: these discrepancies do
exist, and thereby prove incontestably that the boasted Divine
protectior of the Qurin, as a matter of fact, does not exist,

A study of the Traditions throws considerable light upog
this perplexing problew, and shows how meny of these differ.
ences arose; whilst the total disappearance of whole verses
and S@ras is also largely accounted for by a reference to
the sawe authovities. Thus in a tradition preserved by ‘Umr
we read,

i ; [l ol s las 1 oan o= ~ | Ay 3

ra.'...a EAY gy S & git 132 c.:J-').i? @ S L 5)31
L1 ko &l JJ.....J CJ‘;J: L.‘.JIJS Lo mvd=
‘Cmr said, “ Hisham read certain verses in Stra Furgin
which the prophet had not taught me. I said, * Who taught
vou this Sara?’ He said, ‘The Prophet of God." I said,
* Thou lies!, the prophet of God never taught it thee thus’, *
As @ maiter of fact Islamic history contairs many references
to the various readings of the Quren. Thus we read that
& certain Qurin reader named Ibn-Sanabud was once reading
the Qurdu in the great Mosque of Bagdad; but his reading
not agreeing with the veading of that place, he was severely
beaten aad cast into prison, and only released upon his re-
nouncing the reading with which he was familiar. These
various readings difered not only in pronunciation, but in
a number of cases the whole meaning of the Quranic passage
was altared. We now proceed to give a few examples of
such pussages, which are referred to by Husuin, Baizawi and
other leurned Mubammadan authorities in their writings.
Tu th. celohrated commentary of Imdm Husain we read
that in the first rika of Sarg Ambiya the current reading is,

“fl"-’ o JS " “He {(Muhammad) said, My Lord knows ;7

IR

"
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but according to the reading of Bakr we should read, 5

T & “Say thou (O, Muhammad), My Lord knows."
2 Y

Here we have a concrete example of a serious diﬁ'eregce in
the text of the Quran, which totally alte}'s the meaning of
the passage. According to the one reading God a,c?'clresf;les
the prophet, and orders him to say, * My Lord lfno‘.T'S, ?vkn sr,
in the olher, the prophet is represented as a—ﬁl:mlng in his
reply to the unbelievers that, *' My Lord kno‘fvs. .
From a host of others we quote one nfme example tro
the same authority. In the first rakd of S@ra Azhdb we read,

.. . 1 “ 3
ol ‘?_1”-\) oypsis] o uémj,c.lb_ ‘y,. g,.di
is ni believers than their own
“ ophet is nigher unto the true : t L
sorfxlh: Ezdphis wives are their mothers.” But the Imam Sal?eb
tells ’us that sccording to the copy of Ubi :eufxd the rea.dlgg
of Ibn-Mes‘dd we shonld read several additional words in
PP U ?” «and he (Muhammad) is

€E o

this passage, viz., |
their father.” The reader will now perc?ive'w}‘ay IbEx-h.Ias"uéd
refused to give up his Quraa to the Khalif ‘Usman; and,
remembering the high encomiums passe?d upon the forn;]ers
Qurdn by the prophet himself, will readily behf_:ve that these
words have disappeared from the present Quran. If, tbena,
our Mubammadan brethren, in spite of ‘nhese undou t-ed
defects in their sacred bock, can still continue to re.a.d an

believe in the same, upon wha.t.process of rea.sonmg,‘:;e
ask, do they object to read the Injil because, as thsy think,

it has been aliered in some places ?
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CHAPTER V

THE TESTIMONY OR KAZI BAIZAW! CONCERNING
THE VARIOUS READINGS OF THE QURAN

Those who have read the commentaries of the famous
Muhammadan scholar Kazi Baizdwi well know that he, elso,
has pointed out many variations in the different copies of the
Qurin. We give below a few examples from the writings
of this well-known commentator.

It is a matter for surprise that in the very first chapter of the
Quran, a chapter the excellences of which Muslim writers aye
never tired of relating, and which every good Mubammadan
sbould repeat in his daiiy prayers, a namber of various readings
exist, and have cansed no litile perplexity to Mubammadan

scholars. Thus we learn from the K&zi that in versse 5.

in some copies we have bljo ”, whilst in others the word
E

is spelt ¢! 7. Yetit is perfectly certain that both readings
cannot be correct.

Again, in verse 6 of the same Siira, Baizawi tells us that the
words *¢ . s exs! ui:*” ]a',-}.g” (Sirat allazina anamta ala,-
ibim) have in some copies of the Quran been chenged to bl _o””

).o

cs f"""L: Cacnst oo (SirBt man aoemta alaihim). What,

then, becomes of the supposed freedom of the Quradn from
eorruption, in view of such facts; and where, we ask, is the
much-vaunted Divine protection of the Qurin? Is it not
perfectly clear that in some copies the word ¢ i’ (alla.ziu;.}

has either been changed to ‘u“” {man); or else in other

copies the original word ¢ .’ (man) has been corrupted into-
¢ oMl (allazing)?
Again, Baizawi tells us, in the eighth verss of the same Stra,

a serious variation of reading occurs. According to Baizaw®
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the current reading “ 13" (3 azzdlina) has been, in
some copies, changed to * Jlal AE ” (ghsir azzilina).
Granting that in these examples the rueaning has not been
altered to any extent, the fact still remains that certain words
have been substituted for others in this important Stra of the
Qurdin. Both were not in the original copies.

In the twenty-first verse of Stra Bakr, Edzi Baizawi points
out snother important corruption of the text. The received
reading is ¢ [FAVYS » (abdend) “ our servant;’ but Baizéwi
tells ns that in some copies the word appears in the plaral
as, “ Lol » (abadend), « our servants.” In the latter case,
the whole verse twould read thus: ‘“If ye be in doubt con-
cerning that (revelation) which we have sent down unto our
servants,” thus making others besides Mubhammad the re-
cipients of the Qurégic revelation.

In the fifth verse of Sura Nisd another important corrup-

tion of the Quranic text is to be seen. DBaizdwi tells us that

in this verse the words ¢ rj....}l o » (fan anestum) ** If you

see,” have in some copies been altered to * Gus1 77 (fan

ahastum) “ If you know.” Such corruptions of the Quranic
text are numerous, and prove beyond question that the text
of the Quran is far from perfect. Indeed, as we shall after-
wards prove, it has been so corrupted and mautilated that
the present edition is absolutely untrustworthy as & complete
copy of that Qurén which the prophet of Arabia taught his
followers.

In the fifteenth verse of Stra Nisa, Baiz&wi points out
another grave variation in the different copies of the Quréan,

which is worthy of notice. It is there written “=.5.1,] ti 8,7

“and he has a brother or s sister.” But the K&z informs
us that, according to the readings of Ubi and Zaid-ibn-Malik

1
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two other words should be added to those quoted, wiz.,
S} v,a” “from a motker.” In bis comment upon the

1
passage Baizawi himself explains it as having this meaning,
Thus the illusiration before us affords an interesting esample
of the way in which various readings sometimes come into
existence through the insertion of marginal explanatory words
into the test itselfl for the purpose of rendering the mean-
ing more [ucid.

The nineiy-first verse of Sara Maéide furnishes another
example of the corruption of the text of the Qurin.
there written that the expiation of an oath shouid be the
feeding of ter poor men, but if the offender has not where-
with to carry out this demand of the law, he may fast three
days instead. Thus in the curreat copy of the Quran we read,
“ r‘.._al &ils plaas »? « three days’ fast.” But the famous legist
Abd Hanifa reads an additional word here, so that the offender
should be made to fast ‘‘three days together.” Thus Abg
Hanifa reads, “ c=:'w'iis P! 137, This variation in the
reading is a most serious one, for it tonches, and alters, the
very laws of Isldm. Thus Abt Hanifs and all his followers
teach a three-days’ continuous fast ; whilst Baizawi and others
look upon this teaching as false, and opposed to the Qurin.
Who is to say, after this lapse of time, which reading repre-
sents that of the original Quran ?

In the 154th verse of Stra Andm the current Quran reads,
“g!pifo W3 0”7 Truly this is my way''; but Baizawi
bere quotes two readings which differ from this text. In the
first we read, ¢ r.&.g) bij.a 13" “This is your Liord’'s way,”
and in the second, “u.l.':} bl).a jiam’® © This is thy Lord's way.”
The reader will observe that in the second and third readings
bere quoted by Baizdwi, one word ¢ o!’ is missing altogether,

It is-
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whilst two other words ¢ 5 ’ and ¢ S 3 ? have been added.
Little wonder is it that ‘Usmén, shocked at the many discre-

pa.ncies, which, as early as his time, appeared in the reading

of the Quriéin, should seek to reduce them all to one uniform
text; it is as little a matter for surprise that the Kbalif failed so
ignominiously to effect his purpose. Many of these corrup-
tions of the Qurinic text bear upon their face the evidence
of the clomsy hand of the forger; and reveal, by their very
pature, the reason for their existence. Thus in Stra T. H.
we read, « f‘j‘.‘? b JU » « He (Aaron) said, O my mother's

gon.” But in Stra Aral, verse 149, we find only r.\ U__,\ JG »

« He said, my mother's son.” A close examination of these
passages sbows that in the first the usual interjection of
sddress which accompanies the vocative, viz., L, is properly
present, but is absent from the second. Thus it becomes
clear that, in order to preserve the elegance and beauty of the
language of the Qurdn, the nsual interjection of address
should be edded to the second passage also. Now Baizdwi
makes it clear that this bhas actually taken place, and that
some good Muslims, in order to remove this reproach from
the Quran, have sctually added the necessary word in their
copies of the Qurin. Thus Baizdwi tells us that Ibn-Amar,,
Hamzs, Kisai and AbS-Bakr resd in this place o1 o104 ’
“ (0, my mother's son.” Either our inference is correct, or
elss we must assume that the word ‘L?_’ 0’ is correctly
found in the copies of the scholars mentioned, but has, like
many other words, been lost from the current copy of the
Qurén ; in either case we have here a striking example of the
uncertainty which surrounds the present text of that book.
Again in Stra Jooas, verse 92, we have a striking example
of * tabrif Iafzi’ or corruption of the text of the Quréin. It
is tbere written that the death of Pharoah in the Red Sea
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remained as a ‘sign’ for the warning apd instruction of all
who should come after him. Thus in the current Qurin we
read, “ &} lala » A sign for those who come after
thee.”” But Baizdwi tells us that some copies of the Quran
read, “ &l (ks u“] » « A sign for Him who created thee.”
Here the mea.n-ing of the Qurén is entirely altered; and the
pierplexed‘ Muslim wust ever remain in ignerance ag to which
oi t-h(:se rival readings represents the original Qurdn.

Yet another extraordinary variation of reading is found in

verse 36 of Stora Kahaf. In current copies of the Quran the
passage reads,

¢ Taai r CJ}.S-] 1_, v dm}b uey
“But God is my Lord, and I will not associate any with my

L-ord Bus the Kazi tells us in his commentary that in some
copies the passage reads thus,

A I N '
gg;rya;ia.w%}gjdﬂ1;bﬁ;”

“ But God is my Lord; but we are not God ; He only is our

Lorq Comment on this extraordinary corruption of the
Quranic text wounld be superfluons.
bimself.

:&no:her s‘e_ri?us wilful corruption of the Qurdn is made
evident by Edzi Baizwi's comment on verse 38 of Sara Y. S

The passage alluded to rups thus, JLYONY) 5 pectdly”’
-‘.ing the sun bastenetb to his place of restf')?;ozu t}d
Musll_m believes that the sun moves by day, and rests dca"e

the time we call night; but a liberal viev,v of this a:nng
would suggest that it simply speaks in popular langu pe 5:-8;
do?s not attempt to impart scientific truth, But someage;.l ;

fohowers.of the prophet, not content with this explan t'ous
ard seeking to remove a fancied irperfection from fb pages
of tbe Qurén, bave adopted the drastic expedient of aZdl;:ge:

The reader may judge for
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word to the passage. Thus Baiziwi informs us that in some
copies of the Qurdn the word 3 » 4 XNo™ is added in this
place, 80 that the meaning becomes: the sun has no place of
rest !

Before we conclude this chapter we shall give yet one more
example of the corruptios of the text of the Qurédn as fur-
nished by K#zi Baizawi. In tbe first verse of Sara Kamar the
current Qurdn reads,

“),c.E.H J‘:‘HJ FETWAY g:_,;}lil ”

«The hour approacheth; and the moon hath beep split
in sander.” It is well koown that coniroversy long and
bitter has taken place between different sections of Muslims
over the meaning of this passage. Some affirm that we have
bere clear testimony to & wonderful miracle performed by
Mubammsad in the splitting of the moon. Others, instead,
contend that the whole passage has a future signification,
snd that all that the passage teaches is that at the judgment
day the moon will be split asunder. What was needed to
make the passage undoubtedly. refer to a past event was the
oddition of some word having that meaning. Now, strange
to relate, Baizdwi tells us that precisely tbis bas taken place
and in some copies the word a3 ”’ “mow ' or ‘just now "
appears ; so that the passage reads *the moon bas now
been split asunder.” Is it not clear as the day that some
Mubammedan controversislists, in order to fortify their own
opinion, and at the same time glorify the prophet, bave heve
inserted in their copies of the Qurén this word *“u3 ** 2 1If this
inference, to which we are surely shut up, be correct, does
not the whole incident throw a lurid light on the treatment
to which the scriptures of Islim have been subjected in the
past; and does it not show the baselessness of the extravagant
claims which are sometimes made by Muslims regarding
the integrity of the Qurinic text? Examples similar to those
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given above could be multiplied. Space, however, will not
permit of further illustration here. We have shown enough
to prove to every unprejudiced end open-minded reader that

the Qurin has been greatly corrupted, and that Sunni’

and Shish alike agree in affirming that numercus differences
exist in different copies. Many reliable scholars even admit
that in many cases the text of the Qurdn has been wilfully
corrupted by unserupulous Muslims. Thus BaizBwi, Malam
znd Abul Fida all refer to one such person Abdulla-ibn-Zaid-ibo-
Sarik by name. He was, they tell us, an amanuensis of the pro-
phet, and used to maliciously alter various passages of the
Qurae. But not only is the text of tha Qurdn, as it exists
to-day, open to serious doubt; and not only do innumer-
able varieties of reeding exist with respect to the present
text ; but we shall now proceed to prove from reliable Mu-
hammadan sources that large portions of the original Qurén
are missing altogether from the present copies; that, in
fact, the present Qurdn only represents a portion—and that
corrupted—of the original book which was delivered by Mu-
hammad so bis {ollowers.

CHAPTER V1
THE TESTIMONY OF THE TRADITIONS TO THE QURAN

The reader will remember that the Khalif ‘Usm&n collected
one copy of the Qurdp, and then burnt all the rest. He then
circolated his own compilation throughout the Muslim world.
This action of the Khalif has ever since been condemned in
the strongest terms by the Shiahs, who affirm that many
passages referring to *All and bis family have been expunged
from the Qurin. A cowmplete chapter of the Qurn, now
absent from tbe present copies, and containing many refer.
ences to the supremacy of ‘Ali, may still be seen. It is called
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“L_le.).lﬂ EJJ”‘” “ Two lights,” by which Mubammad and ‘Ali
are meant. The reader may find this remarkable Sara quoted
in full in pages 11-13 of the book * Tahgig-al-Iman.” It is
most probable that this Stra was present in ‘Ali's copy of the
Qudén ; but unfortunately that is no longer available. The
Shishs, however, believe that when Al Mahdi, the last Imém,
appears, the complete Qurin will once again be given to the
world.

Any study of the traditions makes it clear that, in the time
of Mubammad, the Quén was very much larger than it is

‘to-day. Thus & tradition of Abi-Abdulla recorded by Hasham-
-ibp-Shalam relates that,

ale A Jo sexo 1) i m s 3 LR )T
= (L ‘;"I".’.‘ Jl}:_‘c E_b}“ 4 3
- “There were 17,000 verses in that Qurdn which Gabriel
delivered to Mohammad, upon whom be blessing and peace.”
Bot according to Baiziwi the present Qurin only contains
6,264 verses; so that we learn from this important tradition,
which is supported by others to the same effect, that the
present Qurdn i3 only about two-thirds the size of the
original volume!
In another tradition it is recorded that,
Wr’“]u&ir!\;d\&dl‘s‘”m)‘asuﬁm""
“w ‘..hb‘ "\A.w'lj r.b"umn'u g}z‘i}; e 1:_-)
“ Muhammad-ibn-Nasar heard from bim (Abi-Abdolla). He
said, In Sirs Lam Yakin there were (once) the names of
seventy Quraish, and the names of their fathers.” A search
reveals the fact that this list of names bas disappesared abso-
lutely from the present copy of the Quran. The obvious
explanation is that they formed a part of that large portion

of the Quran which has been lost, and which is referred to
in the tradition quoted above.

b
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o the famous book called Itgaa, and written by Jaldl-ud-
Dis, it is stated that there once existed a verse in Sira Akbréb
in which the punisbment for adultery was laid down. This

famous verse, which is known as ¢ Ayat Al-Rajem’, is referred

o frequently in the traditions, snd there is not the slightest
doubt that it once lormed a part of the Quran. The passage
in the ligdn referred to above runs thus,
FENVAIN C._A..:.J\ SRR r_-,.)i Lo, JG )‘. &) Lkv
* omycn Jla
“To it (Stra Akhrah) was Ayat Al-Rajam. He (Ibn-Eab) said,
* end what is Al-Rajam ?* He (Ibn-Jish) said, ¢ If any married
man or woman commit adultery, stone them'.” This verse is
vot found in the present copies of the Qurlin ; yet the evidence
that it really formed a part of the original book is over-
whelming. For instance, it is stated that ‘ Gmr knew it to be
a genuine part of the Qurdn, but as he was unable to find any
Qurdn reader to substantiate his opinion, he refused to in-
corporate it in the hook. In the work Kitdb-fatah-al-Bari itis

written,
Bl pe 12 3 eooles sake S K1 1e e 52 ”
“wgaey 0l inaedl el il (.b isd'l o
¢« Uror said, He bad evidence that Ayat Al-Rajam was & part
of the Qurdn; but on his own unsupported testimony he did
not (dare to) put it in the book.” These traditions show us
that the present ideas of the marvellous power of memory said
to be possessed by men (H&fiz) of the prophet's day need to
be seriously modified; for here we have an undoubted verse
of the Quran for the a.uthentmxty of which uot & single Héfiz
could be found to voueh. There is, however, more thap one
tradition which records the testimony of Ayeshs, the favourite

wife of the propbet, with reference to this verse. One tradi-
tion runs thus,
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ULEDJE-.»-.ASU J!‘.Mbws_—.hﬂ-&j A-\-K..A-\S-:LOL‘I)‘
“u r})‘. & 1 Less
“Ayeshs said that the Stra Akhrab which she was reading
wsg incomplete. In the time of the prophet it contained two
hundred verses. And when ‘Usmidn wrote the Qurdn, he
accepted nothing except what be found authenticated, and in
it was Ayat Al-Rajam.” This testimony of the favourite wife
of the prophet fully substantiates the statements made shove
as to the incompleteness of the present copy of the Qurdn; for
whereas Ayesba tells us that in the time of Mubammad Stra
Akbrab contained two hundred verses, the presenot Qurén only
contains seventy-three. Ayesha further sdds her testimony
to ‘Umr’s to the fact that Ayat Al-Rajam obpce existed ip this
Stra; but, needless to say, no trace of it can be found in the
present current edition of the Qurén. Anotber tradition,
recorded in Kitib Muhajarst explains the disappearance of
this celebrated verse. It is there recorded that,

s sl dole, o Bl ol el A
rl.l‘- ‘L‘“u“"" i-...‘..c Lc.".: \_,‘),’)-w L.:.-\@; Mﬂul& éﬁj,

il L‘J"b Jso ‘D..c..; s,

“ dyesba said, Ayst Al Rajam and Ayet Rajaeta were sent
down and committed to writing; but the paper was under-
peath wy seat; and when the prophet {upon whom be blessing
and peace) died, and we were busy with his funera], a goat
entered (tbe house) and ate it up'! We do not care to
comment further upon this verse. The reader must either be
devoid of all literary seuse, or blinded by prejudice, if be fails
to see bow such facts as we bave recorded above absolutely
shatter all claims to a Divine protection of the Qurin. Lest
this language should be deemed exaggerated, we quote a few

L3 ]
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more traditions from reliable authorities, which will enable the
reader to see that we are only stating plain facts. There igy
well-knowa tradition of Ibn-‘Umr’s to the following effect,

- ., - - - b1
o Al cadsl 0F o Soanl iy 3 g6 oo ol e
w&&l&dﬁeu_%l,#i&dijjmwd& A5 Lo &35 Lo
¥ zie }'lb Le
“Ibn-‘Umr said, Let no one of you say, ‘I have the whole
Quran'. That which is known is not the whole, for a great
part bas been taken from it; but say, I have that which has

been saved (made manifest) from it."
Yet another tradition runs to this effect,

‘.._;‘af‘.ﬂ 1-:’.:.... A U‘fé S \f] Ju W ”
ol el W6 & aar s BI y B sy a1 s
[44 'f-_*” UJ)uJ
“Ibo-Jish said, Ibn-K&b said, * How many verses are there
in Stra Akhrab?’' I said, ‘Seventy-two or seventy-three. '
He said, * Stra, Akbréb was (once) equal to Stra Bakr®.” Thig
well-known tradition is found in the famous work of Jalal-ud-
Din Seyuti, known as the Itqén. It tells us that Sara Akhrab,
now containing seveoty-two or seventy-three verses, was once
ef]“a'l v Stra Bakr which contains two hundred and eighty.
8ix verses. Tbhus it is seen that from this one Sirs alone over
two hundred verses have absolutely disappeared.

There is also s wall-known tradition of Ibn-Abbas to the
effect that,

syqsgfﬁ&iggwmkg!dgu@udu”
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« He (Ibn-Abbas) said, *I asked Ali-ibn-Abi Talib, why was
1ot the Bismilla written in Sars Bardt'. He said, ' Because
te Bismilla is for faith, but Sdra Bardt was sent down for

the sword (war). And there is 8 tradition from Malik that

when the first portion of Sira Bardét was destroyed, tben the
Bismilla was Jost with it; but if it had been proved, then
verily it would have been equal io length to Stra Bakr '.”

In the traditions oollected by Muslim, in the book Al-Jakat,
thers i3 s tradition to the effect that a Quran reader nared
Abi-Musa-Ashari addressing a number of Quran readere at
Buosra said,

Bl faslly Jybl 3 lap—ts US By 20 Liss W17
UEEJHBBJL&} ...... @um&gi#l@lpb

“"L(:\A - ‘)‘Eg‘)&@bu““‘.\“‘ﬂu‘bb‘ ...

‘“ We used to read a Sira equal in length and threatenings
to Sure Bardt, then I forgot it wholly except one verse .........
and we also used to read snotber Sfra that was equal to one
of the Musabbehst; so I forgot that foo, saving one verse
which I recollect.”” Needless to say, none of these chapters
appears in ‘Usman’s collection.

In the history of the famous traditionist Al-Bukh&ri another

tradition affirmms the total loss of a large number of verses
from Siira Akhrab. It runs as follows,

PSS B S8 EBade o a6 B gl a7
Crlpory Lodl mie e s 1 e
“And Bukhéri bas written in his history a tradition from
Hazifta that ha said, I was reading Stra Al-Akhrab before
the prophet, but 1 forgot seventy verses from it, and I did not
obtain thex (again).”
Yot one other tradition deserves to be inserted here before
we bring this little book to a close. If concerns, not the past,
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but the future history of the Quran. It is related from Ibn.

Maija (Cbhapter Jahab-al-Qurdn and Al-Alam) as follows :

- oo ’
rl_m‘." U“J"“'-’- r.,!L': iy U'J"““) J'\J c)l"°=-d1 wr LEENR T o
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“or bl Zio 8,3 o gaﬂh

« Hazifta ibo-Iman said, The prophet of God (on whom be
blessing and peace) said, Islam will hecome worn out like
the bem of an old garment, until (at last) people will not
know what is the meaning of fasting, or prayer, or sacrifice or
almsgiving ; and in one night the word of God {Qurén) will
disappear, end not a single verse of it will be left upon the
Earth.”

We do not intend to comment further on the traditions we
have quoted above. They sre sufficient to reveal to every
open-minded truth-seeker the present condition of the Quranic
text. Muslims are generally taught to beliave that the Qurén
bas been Divinely protected from all change. Indeed the
Qurfin itsell makes this weighty claim in these words :

“We have surely sent down the Quridn, and we wil}
ecertainly preserve the same (from corruption)”.

Whilst in another place we read,

" This book, the verses whereof are guarded agsingt
corruption,....is a revelation from the wise and knowing God."
The same preposterous claim is made in the traditions; and
in the book Faszail-ul-Qurén we read, * Even if the Qurén
were cast into the fire, it wounld not be burned” ! T

Let the reader judge of the value of these claims for the
integrity of the Qarin in the light of the testimony from
Mausiim suthors whick has been adduced in this little book,
and he will see that in claiming to be Divinely protected trom
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ill chapge the Qurén condemns itself, and proves its kuman

origin. The reader desiring further information on this im-

portant topic may procure from the Panjab Tract Society,

Ladore, the following Urdu publications : Hidayat-ul-Musli-

mta, Minér-ul-Haqq, Mizén-ul-Haqq, Tahgiq-ul-Iman, Tabrif-

i-Qurdn and Tawil-ul-Qurdo. Let the reader, then, with all

earnestness, pursue the study of this all-important subject;

for those whose opinions and comments we have guoted are

the foremost of the scholars of Islam, and their testimony

caunot lightly be set aside. We bove seen what men like

E&zt Baizéwi, Imam Husain, Muslim, Bukhari and Jallgl-ud-

Din have to say with regard to the Qurin. We bave seen

how, even in the life-time of Muhammad himself, grave

differences arose in the various readings of the Quran; we

bave traced the history of the unsuccessful attempts made

to reduce them all to one uniform text; we have noted how

gravely the recension of ‘Usman differed from that of Aba

Bakr and the copy of Ibn-Ma‘sid; and we have seen, upon

the testimony of the greatest commentators of the Quran,

bow the present text containe * innumerable " differences of
reading, many of which entirely alter the meaning of the
passages concerned ; and, finally, we have noted the consensus
ot testirony, afforded 'by"i'he'-tmd_itipps, to the fact that large
portions of the Qurdn have disappeared altogether. Such
being the case, surely it is the highest wisdom for Muslims to
turn to that scripture in the bands of the People of the Book >
which Muhammad himself commanded men to believe angd
follow. Manifestly they were uncorrupted at the time of the
Arabian preacher, as his repeated references to them clearly
show ; and that they have not been corrupted since that time
is equally certain ; for copies still exist in the great Museums
of Europe which were written long before the tirge of Muoham-
med, and these agree with the Gospels current to-day.
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Let the reader, ere he closes this little book, consider care.
fully the Qurénic passage which adorns the title page. Tt ig
there written, ** Ask those who are acquainted with the scrip-
ture, if ye know not.”" Then is it not your highest wisdom,
O Muohammudan reader, to follow this teaching of the Quran,
and seek in the Gospels the way of eternal life ? Not only are
Muslims in general thus advised to seek a solution of their
doubts by a reference to Christians; but the Quraa pictures
Mubammad bimself as receiving the same admonition. In
Sara Jonas, verse 93, it is written,
opy il B I Wl Lee Wb s 57
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« If thon art in doubt concerning that which we bave sent
down unto thee (O Mubammad), ask them who are reading
ihe Book before thee.” We have seen, in the preceding pages,
that there is ample reason to doubt the testimooy of the
Qurén as it exists to-day; let Muslims then, with fearless
resolution, turn to the Gospels and learn from them of the
wonderful love of God as revealed in Christ Jesus. Jesus
Himself said, *“ Heaven and earth shall pass away; but my
words shall not pass away.” It is in the Injil that we bave
the perfect revelation of the character and will of God; it ig
in the Injil that we find revealed the way of eternal life;
for it is there we learn that God so loved the world that He
gave the Lord Jesus Christ, that whosoever believeth on Him
might not perish, but bave everlasting life. Reader, listen
to the loving invitation of the Saviour Himself, ‘* Come unto
me, all ye tbat labour and are heavy laden, and I will give
you rest. Take my yoke upon you, and learn of me; for I
am meek and lowly in bheart: and ye shall find rest unto
your souls. For my yoke is easy, and my burden is light.”
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