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PREFACE

SoME explanation is necessary to account for the
inclusion in the Islim Series of a book about the
Druses. Though the Druses are not a Muham-
madan sect, yet their origin, like that of the
Nosairis, is closely connected with the Ismé'ilian
movement in Jslam and their religion can only
be understood in the light of their origin, which
1s & Muhammasadan one.

The most exhaustive work on the subject is
Bilvestre de Sacy’s Ezposé de la religion des Druses,
and I desire to acknowledge my indebtedness to
it for a great desal of valuable information.

EDWARD SELL.
September 1, 1910,



THE DRUSES

1 HAVE shown in the Cult of ‘Al how the personal
devotion to him and his family led to the forma-
tion of the dogma of the Imdmat, and to many
curious developments of religious thought, of which
the Druse religion 1s one of the most peculiar.
To make this clear I now give a somewhsat fuller
account of the methods of the Isma’ilian teachers.
The Ismd’flians are famous for the esoteric
views they held and for the activity with which they
propagated them. Omne extreme section received
the name of Bdtinis, & word which means‘inner’
and is applied to them because they held that
there was an inner or esoteric meaning of the
Qur'an, that this was of far more importance:
than positive law, and that this meaning was
known only to the initiated. Revelation came
through prophets, but interpretation came through
the Imams. They were  the depositaries of all
knowledge, and only from them, or from their
emissaries, could men find the right path or the
lexplanation of the many enigmas of life.



10 THE DRUSES

As the Imams of the Ism4a'ilians were concealed,
their interpretations could only be given by men
appointed for the purpose, who had been initiated
into all the secrets of the sect. These were called
D4‘ls, or missionaries. There were nine distinct
stages or degrees through which the neophyte
could pass. When a Da'i wished to make 2
proselyte he proceeded to ask questions on obscure
passages in the Qur'dn, to point out that the
intellect of man was powerless to understand them
or even the events of daily life. If the D44
perceived that the person he addressed was intel-
ligent and accustomed to controversy he accom-
modated himself to his opinions, showed him great
respect and praised all he said. On the other
hand, if the person addressed was a simple-minded
ignorant man, the Da'i would then affirm that
religion was a secret science known only to a few,
and that the great division amongst Muslims was
owing to the fact that they did not recognize in
the Imdms the special knowledge God had given
to them. Gradually the pupil began to see that
much in life and in religion was an enigma to
him, and that the Dd‘i possessed knowledge which
he did not, so doubt imperceptibly crept into his
mind, and he became more apd more susceptible
to the influence of the D&a‘i, who now took for
‘the subject of discussion the literal and allegorical !

Pl el gyt
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meanings of passages in the Qur'dn. The csoteric
meaning of these! was known to the Imdms and
had been handed down from them to approved
teachers in each generation. When the faith of
the neophyte was sufficiently shaken and his
curiosity excited, the D4 proceeded to put such
questions as these: What is the meamng of the
casting of the pebbles and of the runnlng between
Mounts Safi and Marwa?? Why is a woman,
who has omitted the fast and the namdz, obliged
to keep the fast some other time but not to
'supply the omission of the prayers? Why did
God take seven days to create the world, when
‘He could have done it in an hour? How can
it be true that the ekin of the damned will be
changed into a new skin, or that the new skin
which has not taken on the sins of the other
shall be tormented in fire ?3

Who are Gog and Magog, Héarit and Marat ?
What are the seven doors of hell and the eight
gates of heaven? What is the meaning of the
words, * Which move quickly and hide themselves
"away.’* What is the meaning of the letters, Alif

Py s Llas |

? These are ceremonies connected with the Hajj.
Faith of Isldum (3rd ed.) p. 840.
v ¥ Those who disbelieve Our signs, \We will in the end cast
yibo the fire: so oft as their skins shall be well burnt, We will

See Sell’s

change them for fresh skins, that they may taste the torment.
Suratu'n-Nisd' (iv) 59.
4 Sdratu’t-Takwir (I1xxxi) 16,
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Lam, Mim, etc.,, at the beginnings of certain
Suras? Why were seven heavens created and
why has the first chapter of the Qur'dn sever
verses? Why did twelve fountains gush forth
when Moses struck the rock;! why are there
twelve months in a year??

The Da‘{ then led on the pupil through the
mazes of philosophic speculation; puzzled him-
with recondite questions with reference to the
spiritual and the natural worlds; and on the
strength of the text, ‘ On earth are signs for men
of firm bhelief and also on your own selves, will
ye not then behold them?’* declared that it was
incumbent on the believer to make great efforts
to get at the inner meaning of these things. He
also quoted the verses: ‘ God setteth these simili-
tudes to men that haply they may reflect'** We
will show them our signs in (different) countries
and among themseclves, until it is plain to them
that it is the truth.’* These words plainly show,
he said, that it is the intention of God to conduct
vou to the place where all these mysteries are
made known, that is, to the true Imam. If you
give your attention to his teaching, you will be
delivered from error, and the most sublime truths,
will be made qnite clear to you. Do you not
see, he continued, that you are ignorant about

2 Saratu't-Tauba (ix) 36.
4 Siaratu Ibrahim (xiv) 30.

! Siratu’l-Baqara (i) 57.
% Saratu’dh-Dhéraydt (li) 20-1.
3 Saratu’l-Fussilat (xli) 53,
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yourselves and so are ignorant of all other things.
Has not God said: ‘ He who has been blind here,
shall be blind hereafter, and wander far from the
way.’ !

Having thus excited the desire of the neophyte,
the Dd‘i became as reticent as he had before
been communicative. He said that all these
matters were revealed to none but a few, and
then only after a long and severe course of
training, and that no one should be over eager
in this matter. He quoted the verse, ‘ Remember

'that we have entered into a covenant with the

prophets, and with thee, and with Noah, etc.'®
to show that mno further steps could be taken,

unless a covenant were made and a promise of

loyalty and devotion to the Imain were given.
The inquirer bad to swear not to divulge any
secrets, not to assist the enemies of the Tmdm,
nor in any way whatever to swerve from an un-
questioning obedience to his spiritual directors,
and not to require & reason for any instruction
given to him, or for any duty requircd of him.
The oath once taken, the inquirer entered
upon the second degree, in which he learned
that true knowledge came only through the
Imdms, and that the calamities which had fallen
on Islim were due to the general neglect of this

! Buratu Bani Isrd’fl (xvii) 74.
'9 Saratu’l-Ah24b (xxxiii) 7, 23; soe also Siratu’l-Md'ida (v) 1;
Siuratu'n-Nahl (xvi) 934 ; Saratu’l-Bagara (ii) 77.
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truth. Not until he had thoroughly grasped this
idea was he allowed to pass on to a higher stage.

The object of the third degree was to teach
bim that the reason why there were seven Imams
and no more was that there were seven planets,
seven climates, seven heavens, and so on. The
number seven 1s a sacred one. He was also
taught that the Imamites in recognizing twelve
Imdms had departed from the true Faith, that
only to those who recognized Muhaninadu’'l-
Habib as the seventh and last Imém would the
mysteries of religion be revealed, and to such
alone would be made known the exoteric and
esoteric doctrine of things.
with much prudence and without haste.!

In the fourth degree he was taught matters of
the utmost importance. He learned that the
prophets entrusted with the production of new
religions were seven in number. They are known
as Nditigs. Their names, Adam, Noah, Abraham,
Moses, Christ, Muhammnad, and, last of all, Mu-
hammadu’l-Habib, the son of Isma‘il, in whose
person was gathered up and terminated all preced-
ing knowledge—Ulimu’l-Awwalin—a term which
may be said to denote the idea that the esoteric
meaning of religion was perfectly known to him.

1 Gjlgs okt Sl 3 LSt e B ot 5y S ORI

Jimazt 3,

Nowari, quoted by Silvestre de Sacy in Expost de la Religion
des Druses, vol. 1, p. exvi,

All this was taught
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As Muhammadu’l-Habib, then, alone had the key
to all mysteries, as in him the ‘cycle of the old
faiths with their positive precepts and incul-
cation of the letter’ terminated, and as with him
began ‘the knowledge of that allegorical signifi-
cance latent 1n all the preceding religions’, al}
who would be on the right path should follow
him, in other words should become Ismd‘lians.
Each prophet had a special companion, called Sis.!
Thus Adam had Seth; Noah, Shem; Abrabham,
Isma‘il; Moses, Aaron; Jesus, Simon Sufd,? or the
pure one; Muhammad, ‘Ali. The proselyte who
passed through this degrec ceased to be a Mushm,
for he could only attain to it by acknowledging
a prophet posterior to Muhammad, the founder
of Isldim, and a revelation which superseded the
Qur’an and all that had gone before. He was now
committed to a very definite position of antagonism
to the whole of the Muhammadan world. The
great majority of men stopped here, for the other
five degrees were confined to a select few.

In the fifth degrec the inquirer was taught
many wmysterions things with regard to the use
of numbers and, above all, that moral commands
and religious ceremonies were to be explained
allegorically, He also learnt that each Imédm

1 (#y~ the Druses use the form o\e! Asds. The word ey
means source or origin: U-L-‘ is & foundation.
? Called ol the Pure: it is evidently meant for Cephas.
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had twelve ministers, each called the Hujjat, or
Proof, whose duty it was to make known his
teaching to men.

In the sixth degree the very foundation of reli-

gious belief was attacked. Hitherto the proselyte
had been taught that though one religion super-
seded another, yet all came originally from God.
Now he learned that the opinions of philosophers
were superior to those of the prophets, that
religious creeds were clever artifices to fetter
reason. The race had now outgrown the need of
such a fiction as revealed religion. The Arkanu’a-
din, the obligatory practices of Islim, were all
-explained away allegorically, and so it was no
longer necessary to observe them.

In the seventh degree it was shown that, as,
according to the instruction given in the fourth
degree, each great prophet had an assistant, so
Isma‘il had his son Muhammadu'l-Habib. This
led on to the teaching of the principle of dualism
-—something which gives and something which
receives. It was explained that this principle
was to be found in the Qur'dn and in religion.
Thus of creation 1t 1s said, * When God createth
a thing, He only saith ‘Be’ ( ,%).’! This is the
first and the greater of two powers; but the
second 1s found in the words, ¢ All things have

We created after a fixed decree? ()._\',').' Thus.

! Saratu Ali ‘Imrén (i) 42. ? Saratu’l-Qamr (liv) 49.

THE DRUSES 17

will and necessity form a dualism. The Tablet
and the Pen give another illustration. The Pen
writes the Qur'dn, the Tablet receives it.! All
this pointed to the existence of a dualistic principle
in the universe. The object of it all was to
destroy belief in Tauhid, or the Unity.

Then came the eighth degree in which dualism
was carried a stage further, and it was said that
there were two Beings who rule the world, the
one pre-existent to the other and raised above it.
The pupil had by this time become completely
bewildered, and so was preparcd for the final
stage.
~ In the ninth degree the neophyte was led on
to nihilism. There was no God, no law, no
religion. AH who maintained the truth and
existence of these things were to be treated as
enemies. The universe was eternal.

The Dd‘is thus led their more promising disci-
ples on to unbelief in God and in man. ‘These
men were furnished with an ‘“ armoury of prose-
Iytism " as perfect, perhaps, as any known to

‘history, they had appeals to enthusiasm, and

arguments for the recason, and *“food for the

.fiercest passions of the people and times in which

they loved ".’?

1 This is the Lauhu’l-Mahliz on which the decrees of God
are written. It is referred to in Saratu’l-Burdj (lxxxv) 21-2.
‘It is a glorious Qui'dn written on the preserved table.

! Stanley Lane-Poole, A Ifhisfory of FKgypt, p. M.

2
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Such were the methods by which the Ismd‘ilians,
emancipated from the control of a moral law,
were formed into a fanatical sect, spreading de-
struction all around.!

When the various degrees had been passed
through the initiation was complete, and after
solemn oaths mnot to reveal anything, and to
yield unquestioning and implicit obedience, further
instructions were given to the new member of
the confraternity as vegards his conduct towards
other men. If he met with & Shi‘ah he was to
express his sorrow at the cruel treatment ‘All and
his sons had received; if with 2 Sunni he must
speak with respect of the Khalifas Abu Bakr,
‘Umar and ‘Uthmén. To the Magian he shoula
expatiate on the glory of the sun and mnoon, to
the Jew he should extol the merits of the Messiah
whose advent they longed for, and should also
before them speak evil of Christians. With Chris-
tians he would refer with disdain to the Jews
and would express belief in much of the Christian
creeds, with the esoteric meaning of which he

would say that he was well acquainted. In short,’

he would so conduct himself with all varieties of

men that they might all be brought to acknowledge .

Muhammadu'}-Habib, as the seal of the Prophets,
the last and final teacher of men. To the fully

1 A very full account of these nine degrees will be found in

Silvestre de Sacy's Lizposé de la Religion des Druses, vol. i, PP.

XYV-cXXXviii,
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initiated, he was to admit that the Imim was
dead, that he comes now in a spiritual form, and
that those who have reached the highest s’ta- es
ha.v‘e n spiritual methods mtercourse with hin
Slelgh.t of hand, fascination of the eye a,ptness'
to mislead were all to be cultivated, ’in order
that he might make a show of miraculous pow
before the ignorant multitude. i
One of the most active of these Da‘is was Aby
‘Abdi'llih, the Shi‘ah, who in the year AH1
280 (a.p. 893) came to Barbary. He was c;ne;
f’f the most remarkable men of the age, learned
in all mystical lore, subtle in the focl,'n,mtio.n of
plans, quick and bold in carrying them out. He
was a thorough believer in the Ismad‘ilian s&stem
and an active propagandist of it. \When he bad
settlc‘d upon his plans, he first went to Mecca
and ingratiated himself with the pilgrims from
northern Africa, who invited him to bvisit their
country. He did so and found the tribe of Kitima
the most ready to accept his teaching, and to

.them he declared that he was the messenger of

the Mahdi, who would come to them soon and
by whose power many signs and wonders would

-be wrough$. In due time he became their leader

n ‘wa.r. The Kitama were termed the ‘true
believers’, and on their banners was inscribed
the verse of the Qur'an ‘Victory belongeth unto
‘Grrod, and on the official seal were the words
The orders of the Lord have been executed with
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truth and justice’. Barbary had never been eflici-
ently governed by the Baghdad Khalifas a.nc? was
now ready for a revolution. Great contusion
then arose smongst the different African tribes
which we need not follow now ;! but the result
was that Abu ‘Abdi'llah’s power rapidly grew and
a large army gathered round him. Town after
town was taken, the inhabitants of which were
cruelly massacred. This went on until the tim.e
was rvipe for the advent of the so-called Mahdi,
the Imém ‘Ubaidu’lldh, whose father when at the
point of death addressed his son thus: ¢ You will
be the Mahdi, you will fly to a distant country
where you will undergo severc trials’

The Dd'1 Abt ‘Abdi'llih now sent secret mnes-
sengers to Syria to summon ‘Ubaidu’llih to Egypt,
but this journey was not an casy matter to
accomplish. The Khalifa of Baghdad got nmews
of the movement, and sent throughout his empire
descriptions of the fugitive with strict orders tfha-t
he was Lo be imprisoned. ‘Ubaidu’lldh, disguised
as a merchant, after any hairbreadth escapes,
at last arrived in Egypt; but was soon taken
prisoner, on suspicion, by the ruler of a place
called Sigilmassa, and with his son cast into a,
dungeon. Abu ‘Abdi'lldh was profoundly grleve'd
at this, and at once sct forth to interview Tlyés
ibn Medrar, the ruler of Sigilmassa. His first

"1 For a full account, sec Osborn’s Istdm under the Arabs,
part ii, chapter 3.
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envoys were put to death, which led to a state
of war in which Abit ‘Abdi’lldh came off victorious.
‘Ubaidu’llih was then released amidst great demon-
strations of joy and the victorious D4‘i hailed him
as the Imdm ‘Ubaidu’llah al-Mahdi, Commander
of the Faithful, intending, however, to use him
and his office entirely for his own purpose. ‘The
Fitimide restoration was to him only a means
to an end; he had used ‘Ubaidu'lldh’s title as an
engine of revolution, intending to proceed to the
furthest lengths of his philosophy, to a complete
social and political anarchy, the destruction of
Isldmn, community of lands and women and all
the delights of unshackled license.’!

Thus ‘Ubaidu’lldh came into power, and one
of his first acts was, in true ortental fashion, to
get nd of s powerful friend and subject. Abu
‘Abdr’'llah was arrested on a charge of treason
and put to death with a number of the Kitdma
chiefs. The Imdm ‘Ubaidu’lldh then breathed
more f{reely, and after much conflict, conducted

~with the utmost cruelty, gradually grew more

and more powerful. Between the years a.H.
303-6 (a.p. 915-18) he built the city of Mehdia

.and when he saw 1t completed said: ‘I am now

at ease, regarding the fate of the Fatimides.’
He was thus the first of the Fatimide Khalifas
of Africa, a dynasty?® so called from the descent

! Stanley Lane-Poole, A History of Egypt, p. 96.
3 1t Jasted from A.D. 910 to 1171.
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of these Im:ams from ‘Al and Fatima, the
daughter of the Prophet. The succceding Khalifas
had still to struggle on against opposition, but
they gradually consolidated their power. In A.H.
359 (a.p. 969) Cairo (al-Kdhira—the Victorious)
was founded, and the Fatiniide rule 1 Kgypt
was firmy established by the fourth Khalifa, al-
Mu‘izz (a.D. 953-T5).

The fifth Khalifa al-*Aziz was a wise and tolerant
ruler. He married a Christian wife, whose two
brothers by his influence were raised to the dignity
of Patriarchs. He refused to put a Muslim who
had embraced Christianity to death, and for
fifteen years his pritne minister was a converted
Jew. His only son was Hakim bi Anui’llab,! and
it is with him we are now concerned in connexion
with the rise of the Druses. He became Khalifa
in A.H 886 (a.». 996). His reign is one long
history of cruel actions. He persecuted the Sunnis
and all who werc suspected of enmity to the
descendants of ‘Ali. Many of the Christians had

been hitherto employed in various departinents

of the State and had attained to wealth, The
anger of the Khalifa was twrned on them. Ifor
five years they endured a most bitter persecution.

Their priests were flogged to death, their churches

were destroyed, and the sacred vessels were

taken to the palace of the Khalifa, or sold in the

! The name means ‘ The ruler by the command of God'.
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streets and bazaars. The Jews were treated in
& similar way. At length, weary with this con-
stant slaughter, the Khalifa ordered that those
who remained alive should wear black garments.
In the public baths the Christians had to wear
suspended from their necks, a cross ten pound;
in weight, and the Jews bells, In the streets
Jews had to wear a piece of wood carved like a
calf’s head, to remind them of their apostasy at
Sinai.  They were forbidden to use embroid-
ered saddles, and their stirrups had to be of

"wood. Muslhims were not allowed to hold inter-

course with them, nor slave dealers to sell them

. slaves.!

In the year A.H. 400 Hdikim ordered the de-
struction of the Church of the Resurrection in
Jerusalem, partly, 1t is said, to outrage the memory
of the Khalifa ‘Umar who had spared it. The
result of this wholesale persecution was that many
persons becamne renegades, while others gave up
all distinctive signs of being Christians and passed

a5 Muslims. Those who kept their religion were

cgmpelled to wear a heavy cross as a mark of
disgrace, and to show how degraded they appeared

. in the sight of thcir rulers.

Hikim sometimes obliged his Muslim subjects
to follow the Shi‘ah ritual in prayer and sometimes
left them at liberty. At other times he abolished

1 For the fatvis, or judicial decree i
8, : 5 against them, sec !
Essays on Islim, pp, 185-07. 8 ¢ Sell’s
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the namaz and the khutba, or the public prayers
and the Friday sermon, in the month of Ramadin.
He set aside the feast at the end of that month,
and for many years he stopped the pilgrimage to
Mecca, the ceremonies connected with which he
described as foolish and extravagant. He ceased
to send the annual present of the kiswah, or the
covering for the Ka‘'ba at Mecca, which had
hitherto been sent and is now despatched annually
with much ceremony.! He released his subjects
from the payment of the legal alms, suspended
the law of jihdd, and set aside the decrees of the
Khalifas, Abu Bakr, ‘Umar, and ‘Uthmaén, whose
memory he denounced and cursed, and caused
inscriptions to that effect to be written on the
walls of the mosques in Cairo. One of his mad
freaks was to amuse himsclf in this way. He
caused a deep reservoir to be made in the palace,
paved with marble of different colours to represent
birds, which seemed through the transparent water
to be sitting on & carpet or mat. Near the edge
of the reservoir was a plank, heavily weighted at
one end. When his guests were assembled, Hikim
offered a reward of six hundred pieces of gold to
any one who would go on the plank towards the
birds. The desire of so much wealth led some
to attempt 1t, with the result that they over-
balanced, fell into the pool and were drowned.

' Sea Lane's Modern Eguptians, vol. i, p. 213,
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All this strange conduct on the part of the Khalifa
horrified the good Muslims. It is very dificult
to understand how they could have borne with it;
.but 1t must be remembered that the Fitimide
Khalifas, though nominally Muslims, practically
denied the chief dogmas of Islim. The orthodox
hold that the Law given by Muhammad was
final and that nothing could be added to it. The
Fatimide rulers, on the contrary, held that they
themselves were incarnations of the Divine Reason,
and that they alone were the interpreters of the

"inner meaning of the positive precepts of the

Law. ¢Their doctrine was that all the phenomena

~of this sensible and material world were types or

symbols of corresponding realities in the spiritual
and unseen world. Every positive precept of the
Law was an allegorical statement of some unseen
verity : and as one pure and universal Reason
presided over the spiritual world above, so 1t was

" necessary that in this lower world also the pure

Reason should be incarnate in a visible person.
That Ileason was so incarnate in Ismi‘il and in

bis descendants: i1t was so also 1n the Fatimide

Khalifas of Egypt.’? They were in the words of

. the Qur’dn, * a fire lighted by God which penetrated

the hearts of men." All preceding dispensations
had led up to this one. The knowledge of God
could only be acquired through the Imdm, and

1 Usborn, Isidim under the Arabs, p. 247.
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the only true Imdm was the Fatimide Khalifa of
the age. The case is well stated by Major Osborn
thus: ‘ Bither,” said the Ismad’ilians, ¢ a man must
maintain that he can attain to a knowledge of
God by the unassisted reason, without the inter-
vention of a mediator divinely commissioned, or
that he cannot do so. But if he maintains the
first thesis against an opponent who holds the
sccond, in the very act of enforcing it he demon-
strates its falsity ; for he cannot deny that so far
as his opponent is concerned an instructor is
needed. . . . Clearly then this guide must be one
elevated above the frailties of the flesh and inca-
pable of falling into error. He must be able to
teach as one having authority. When should such
a teacher be found? Clearly in the famnily of the
Prophet.’* This position the Ismad’ilians accepted,
and it explains their tolerance of wmonsters of
cruclty like Hdkinm.

Hakim now came under the influence of a man
named Dardzi, o leading DA of the Bdtini section
of the Ismda‘lian sect. Dardzi encouraged the
Khalifa in his pretensions to divinity, which he
had announced in the vear A.H. 408 (a.D. 1017).}
and publicly taught that Hakim was the creator
of the universc. He wrote a book to show that
the soul of Adam passcd into ‘Ali, and that the
soul of ‘Ali had entered into the ancestors of

1 Osborn, Isidm under the Arabs, pp. 249-50.
2 This datc is the commencemnent of the era of the Druses.
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- Hédkim, in whom it now resided. The result was
that Darizi was promoted to high offices in the
State and gained much influence. At lensth the
people resented this and Dardzi was sl?l.in by
them. The Druses deny that this was the case,.
and say that hec was secretly sent away by the
Khalifa to Syria, where he preached with much
success,

Another man, Akhram, succecded Dardzi and
ascribed divine honours to IHakim, and exhorted
men to accept this dogma. One day he presented

‘to the Court of Justice a petition headed, *In

the name of Hakim, the merciful and cletnent’,

. This travesty of the Bismillih roused the anger-

of the Qddi, and Akhram with difficalty es-
caped punishment by flight. His companions
on .the occasion were all killed by the indignant,.
audience.

A third man, Hamza, now appeared and preached
the same doctrine. It is this wan whom the
Druses look up to as the author of their religion.

‘ He took the name of Hadi, or puide, and called

himself tbe ‘Life of these who submit'! He
says of hunself, ‘I am the muster of the Day of

. Judgement, by me all good things come without

ce.ssa.tion. I abrogate preceding laws and exter-
mma.te_: all polytheists and the deluded. I destroy
the Qiblas, and abolish the two systems of belief,

! ey iaadl Bla 2 ol
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1.e. the tanzil, or orthodox 1slam, preached by the
Prophet, and especially the literal interpretation
of the words employed in the Qur’an, when
speaking of God and which seem to attribute to
Him a human form; and the tdwil) or alle-
gorical system, preached by ‘Ali and the Imims
of his race. I deliver the instructions to the
teachers of religion. I am the chief of the age,
the possessor of power, the guide of men to the
obedience of God, most merciful.’

Hakim now boasted that he had personal inter-
course with God, as Moses had had at Sinal.
By a very complete system of espionage he had
perfect information of all that was going on, and
then adduced this knowledge as a proof of bis
supernatural power. When he passed along the
streets, the people saxd: * O thou only one, the
unique, who givest life and death.” Many who
did not say this were beheaded. Hamza claimed
for hin miraculous powers, and said that paper
and 1nk would not suffice to write themn all down,
according to the statement in the Quran: ‘If all
the trees on the earth were to become pens, and,
if God should after that swell the sea into seven
seas of ink, His words would not be exhausted.”?
In accordance with Hamza's custom of applying
the term Alldh to the humanity of Hadkim, this

I This term is alsc used of Christians, with reference to their
interpretation of the words of the Gospels.
? Saratu Luqmdn (xxxi) 27.
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verse is said to refer to the multitude of the
marvels wrought by him.!

So, the sect of the Dardzis, which Hakim now
openly joined, grew largely in numbers and in
power. One of thesc men went to Mecca, struck
the black stone of the Ka‘ba, damaged 1it, and
said to the astonished pilgrims: ‘Why do you
adore and kiss this which is useless and hurtful,
and all the while neglect him who in Egypt gives
life and death ?’

One day when the courtiers were assembled

‘before Hdkim, one of them read the following

verse: ‘ We have not sent any apostle but to be

obeyed, if God so will; but if they, after they

have sinned to their own hurt, come to thee and
agk pardon of God and the apostle ask pardon
for them, they shall surely find that God is He
who turneth unto men.’? A learned Muslim who
was present at once read the verse, ‘Verily, they
on whom ye call beside God, cannot create a fly,
though they assembled first.’®> Hakim, on hearing

. this, was much annoyed and changed countenance :

but he dissembled before the audience and gave the
old man a present. His friends, however, advised

. him to leave Cairo, which he very wisely did.

1 An account of these is given in Sacy's Exposd de la Religion
des Druscs, vol. i, pp. 159-65. What this author calls the
‘.Actions ridicules, bizarres et extravagantes de Hdakfim® are
given in fuller detail in pp. 165-89. '

? Blratu'n-Nisé' (iv) 68.

3 Sﬁrébu'l-];hjj {xxii) 72,
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Tt was considered to be an act of implety and
derogatory to Hikinmi to present before him what
he had not asked for, to address him without
being first spoken to, to raise the voice when
" speaking to him, or to make any signs with the
hands or the eyes. For many years he had his
palace It up at mght and kept dark during the
day. One of his amusements was to write letters,
addressed to onc of his officials, and to throw
them out of the window. Those who passed by
picked them up and, on presenting them to the
person named in the address, some found that the
letters contained orders for money which they
received, others that thelr letters instructed the
officers to give them a good beating, which they
also received.

On the authority of Hamza it 1s recorded that
Hikim did not attend the Friday namndz, or public
prayer, in the Mosque, that he absolved his sub-
jects from the giving of alms, that he discouraged
the pilgrimage to Mcecea, stigmatizing its cere-
monies as icts of folly, that he allowed the fast
of Ramadan to be broken before midday on the
last day.! He entirely repudiated the view that
divine authority rested on the four first Khalifas,

1 With their usual love for allezory, the Druses say that
¢ before midday’' means when Hamza was absent; and ¢ after
midday ' when he was again present in the world., To fast
means to renounce the tanzil and the tdwil (anie p. 23) and
to profess the taupid, or doctrine of the Unity.
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and after that passed on to the House of ‘Ummaya
gnd to the House of ‘Abbds, for he affixed to gates
in public places curses on them all and desecratad
their graves.

Hékim also allowed the Ismd‘lian Difs to
hold meetings in which their peculiar tenets were
fully expounded. He was merciless to his attend-
ants and all around him, and seemed to look
upon slaughter also as a mere pastime. One day
he ordered a large collection of firewood and
straw to be made in which he intended to burn
‘all the Qiris, or Qur'in Readers, of the capital
and all the clerks in the government offices.
The victims then went in procession to the palace,
‘weeping bitterly, and falling at the feet of the
Khalffa begged for mercy. He cancelled his order
but looked clsewhere for subjects of his a.nger.'
He slew the grooms in the royal stables, then the
eunuchs, then the slaves attached to the palace
establishment, and so glutted his diabolical thirst
for blood. He forbade the sale of beer because
‘Ali. disliked it, and prohibited a certain kind of
vegetable because the Khalifa Mu‘dwiyah had
relished it. He prohibited the sale of raisins, of
grapes and destroyed the vineyards. The honey
collected in the store-room of the Cairo merchants
he cast into the Nile. Inscriptions denouncing
the Companions of the Prophet were placed on
the walls of the mosques and streets. Then he
changed his mind and Hogged those who spoke
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evil nf these men. During his various persecutions,
it 1s said that 18,000 persons were slain. He
published a decree forbidding women to appear
in the strects, or to leave their houses; and those
who disregarded it were put to death. One day
when passing by a bath he beard sounds of
merrimment. On ascertaining that women were
there, he ordered the doors to be bricked up and
s0 left the poor women to die of hunger. A trick
ptayed upon him by the women of Cairo so
enraged him that he allowed about a third of
the city to be destroyved by fire. Half of it was
plundered and a great number of its citizens were
put to death. He threatened his sister Sittu'l-
Mulk (The Lady of the Empire), an intelligent
and honourable woman, whom he considered to
have been the cause of the insult given to him,
with death: but she was beforehand with him
and formed a plan to murder mim.! This object
she successfully accomplished 1n the year a.H. 411

(A.p. 1020).

1 Ti is gaid by Makrizi that he was not murdered at the
instigation of his sister, but by a man who, being arrested four

years after, confessed his guilt. Amir *Alf's Short History of

the Saracens, p. 003.

However that may be it scems clear that she joined the Kitéima
Berbers and the Turkish infantry who had rcbelled. She heard
that Hdkim intcuded to sct aside her brother Zahir and to
appoint an outsider, ‘Abdu’r-Rahmdn, as his successor in the
Hlalifate. She wished to preserve the dynasty in the family

and so supported the rebels.
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Hdkim’s body was not found, and so his fol-
lowers say that he was not reially slain. Hamza
gave oul that he had disappeared on account of
thg sins of the people, and prohibited any search
being made for him.! Thus passed away one of
the greatest monsters of cruelty whom the world
has ever seen,? but whom, nevertheless, the Druses
for nearly a thousand years have worshipped as
a god.

'I have already referred to the large body of
Da:‘is, connected with the Tsmd‘ilinn sect. Hikim
built in Cuivo a college, called the Diru’l Hikima
or Ha..ll of Science for the education of these mis:
sionaries.  T'wice o week the grand Prior of the
Order convened s Lodge mecting for those who
were to be initiated into the various degrees, and
for the exposition of the dogmas of the sect. ,Some
years after, Hasan ibn Subbah, afterwards the
Grand Master of the Assassins, came to one of

''A good account of Hfkim's character and habits will be
found in Sacy’s Ezposi de la leligion des Druses, vol. i '
ccCeXxX-xxxvil, and in Osborn's Islim wnder the Ar'nbs Pa;bpi[i).
chapter iv. ’ ,
. 9_‘ Ce Prince wvait 'aspect aussi terrible qu'un lion, ses yeux
etaient grands et d’un blen rembruni, on ne pouvai; soutyenir
sOn ‘rcgard, sa voiy ¢lait forte et effrayante. Son caractére était
la _lnznrmric et l'inconstance jointes it la crunnte ct I'im Ji"'t“
unie i la superstition, ] adorait, dit-on, d'une ma.'niérc s '-I-iLI-L
Ia planét: de Saturne ¢t croyait avoir des conférences m-e(; g:ts? ;
C?nt.ass:urc que d‘:r.ns le cours de son regue 18,000 per.f;onncs fure:llt:
:-]()C]_”::L;.(‘{(:'(:;(F:x:;;(j“!h Sacy, Fapost de la Religion des Druses,

3
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a constant and reviving hope which lightened the
burden of existence. To carry out his plans,
Hasan ipstituted a hierarchy of seven grades, he
himself being the Shaikh, or the head of all. In
addition to the Dd‘is, he had one order, called
the Fida'is, or the devoted ones. 'I'hese were the
Assassins. They were carefully selected for their
strength and courage and absolute submission to
his will. They were taught that as the Prophet
had slain Jews In Madina, so they were aiding
true religion by putting away its enemies.

. So completely were they under Hasan Sabbah’s
influence, and so obedient were they to his will,
that at his command one stabbed bhimself, and
‘another cast himself over the battlements of the
fortress to convince & visitor of the power of their
leader. When the Shaikh required the service of
any of them, the Fid4'is selected for the special
service were stupefied with opium, and carried into
8 splendid garden, where they awoke amdst all
that could appeal to the sensual appetites—perfume
of flowers, cool fountains of waters, companies of

- beautiful damsels. A few days were thus passed

when they were again drugged and brought back
to ordipary life, ready to obey any order given to

" them. The memory of those days of delight was

looked upon as a taste of Paradise, from the
continual enjoyment of which Iife only hindered
them, and to which death was the door of
admission., The Grand Master had shown them
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what it was, and obedience to his will and dez?.th
in his caunse would leand to a wmore CII(?‘lflrll,l:l.g
ctate of such joy. No wonder that the Ida’ts
ore devoted to tlasap. o
“cllieéhfltb\t(;tethesc came two orders, consisting 2[
the novices and of the common peoplet:' Osf
vegards these latter, the usua._l religlous dLL};ei o
Islam were not relaxed, for Hasan knew a.tl
their case the binding force of law a.nq .of C(;JS 0}1111
was nccessary. 1t was only the ml.tmte w 3
possessed the greater freedon‘l-or license, r?111
who inwardly rejected all positive dogm:?.. ; e
summary of their teaching has been des_crlb,e as,
¢ to bLelieve nothing and to da're c've_r.yt?mg.‘ o
Hasan was called the Shaikhu l-Jlbal,_ ch1le 0
the. mountains, hence the name by which tu.a SlS
commonly known, *Old man of the mc.n‘mfa.m.l.
He died in the year A.H. 508, but his Harln'l?';
continued 1 power unltrl,liﬁt)iestro.\,'cd by Halag
“han n A.H. 054 (A.D. 1200).
]_\_}-]Iinismsa-.\id that Dardzi,! a-f‘ter his dcpa.rt-lit'ebfrocl:tl1
Jgypt, won over the inhabitants of theH e :::;1 iy
to his views in the year A.H. 410, bot k amzs iy
recsarded as the real founder of' t.hc Druses. e
bet(’:mne a great opponent of D.a.ra.m and denoun e
him, and so we have the curious fact of 1& secits
being called by the name of a man Wwhom

founder repudiated.

Ante, p. 27.
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The basis of the religion is this. God is one
and He alone is to be adored. He has often
manifested Himself under human forms, but his
last and final manifestation 1s in the Lord Hikim.!
He is exalted far above all names which men
employ to designate Him and which are suitable
only to His creatures.? *He cannot cease to
exist, nov can he pass from one to another. He
dwells immutably in the glory of his Sovereign
Majesty, and is distinguished from all others by
the etereity of His Unity.’® That Unity has no

" bounds, no origin, no end. By a true confession
of the Unity, rightly believed, men gain eternal
life; failing this, they perish eternally. It 1s
sald : ‘The commencement of piety is to know
God'. Believers in the Unity are of three kinds.
First, those who follow tanzil, 1.e. the letter
of the Qur'an, and these are the Sunni Muslims;
secondly those who follow tiawil, or allegory
and these are the Shi‘ahs; thirdly those who
confess the Umity in their hearts, who in thought

1« Cette doctrine est cncore enseignée d’une maniére bien
précise par Beéha-eddin., 11 y etAblit que Dieu serait coupable
d'injustice, si, apris avoir manifesté la doctrine unitaire comme
il 1I'a fait sous la figure nommdée HAkim, il faisait succéder encore
d'autres figures i celle-ld.’ Sacy, Expost de la Religion des Druses.
vol. i, p. 216.

2 This seems to refer to some usage by which the names
‘e les 3V sV <Al the merciful, the clement’, are used
to designate certain ministers in the Druse hierarchy.

3 Sacy, Ezxzpos! de la Religion des Druses, vol. i, p. 218,
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disengage it of all attributes, and do not conceive
of it under any words ov figures, nor under any
dehnition. According to the books of the Druses
there are two dangers 1o be avoided in the idea
ofie forms of the upity of God. They are ex-
pressed by the words tashbih and ta‘tii. The
first word signifies comparison and in theological
language comparison with something created;
the second means a stripping off, and, 1n 1ts
application to God, the denial In Him of any
attributes as being incompatible with His unity.
Some extreme forms of the Mu‘tazila doctrine
led to those who upheld them being called
Muo‘ttalin. In sowe respects the Druses are
close followers of the Mu‘tazilas who, on this
question of the attributes of God, held that the
attributes of God were not gternal and had no
real existence in the divine essence, which was
in divect contlict with the orthodox view, that
the attributes were cternally inherent in the
essence of God! The Diuses also follow the
Mu‘tazilas in their views on the question of the
froedom of the will.

Hamza himself taught thus: ‘(God cannot be
expressed under any name, or any attribute. I do
not speak of Him as the ancient, because this
is created and it is God who gives existence. He
is neither the first, which implies relation to

1 Gee.Sell's Faith of Islan, (3rd ed.) pp- 194-5.
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- sgcond; nor the last, which presupposes a pre-
ceglpg ope. We cannot say that He has soul or
spirit, for that implies resemblance to created
beings; we cannot, in connexion with Him S‘e’l—k
f)f body, form, substance, accident, for a.lll t[kjlct
Jmply relation to timme and space., 1 do not' S‘:%
He is a thing, for that is subject to destructio‘n}
I do not say He is not a thing, for that mea.ns'
non-e§|§tence. He does not stand or sit. Though
the divine nature cannot bhe expressed 1n wm-gs
.yet .to enable us to see the veil under which H,
is hidden, 1n order that He may be adored nndei
a form exterior and evident té our senses, He
“manifests Himself i the human form of I‘{z:;kil
Thus the words and actions of that form :1:re t;?e
wgrds and actions of God. But in thus rendering
Himself intetligible to men, God does not cea .
to be the Infinite, the Incomprehensible.’ -
‘ JIn.n.n ascription of praise to God, Hamza says:
Praise be to Thee, who art distinguished l);
grandeur and by power. and art far above a.?l

~creatures; who dost exist always in every age

(tim;c.afnd place, who art beyond all comparison
efinition and description, who cannot be multi-

. pliel by anv number, nor augmented by any

growth, nor be related to any genealogy;' who

art the powerful without a rival, the victor against
- . - =

whom is no refuge; the judge not subject to

- ‘ . )
i.e. Lhins neither 2ocestors nor descendants
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he had gatherings of buffoons employed to dance,
and those present amused themselves with playful
striking of each other with whips, while the
most obscene language was used and the most
obscene actions were performed. This 1s all looked
upon as allegorical. The dancing refers to pro-
phets and their dispensations which have whirled
away, the whipping means that knowledge is not
hurtful, the obscenity refers to the power of the
male over the female and resembles Hakim’s
power over unbeclievers. Hékim 1s the supreme
‘ruler over all Imims and Hajis. He is Hakim
bi Dhdtihi, that is, Lord in his own nature, Hikim
bl Amri'llib, that is, Lord by the command of
God, and He 1s the Qd'imn, or the durable. He
18 even called Allah. Hawmza said that the term
Alih may be considered under three relations,
that is, simply as a word composed of letters, or
as the being so designated, or as he to whom in
a figurative way the name may be given. In the
last use, it means the supreme D&’i, who is

~Hékim, and the hidden divinity which dwells in

him.

The termn al-Hakim, the ruler, shows his sover-

.eign authority over each Natiq, or legislator of

preceding dispensations ; also over the Asds,’ the
Imams and the Hajs who are all his servants.
He 1s also called al-Qa’im, a name also used by

1 daule, p. 15.
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Hamza, omitting the article «l.  This use of the
article in Hakim’s case signifies that no one clse
can be compared with him!

There was @& very curious discussion about the
use of the phrase, ‘The peace of God be upon
him ', a phrase used after the name of. a Prophet-.
1t was considered derogatory to use 1t a.ti?el' t,.he
name of Hikim, as placing him in an inferior
position. The argument against 1t was based
on the text, * God witnesseth that there is no god
but He, and the angels and men endued with kno.w-_
ledge and established in righteousness proclawm,
«Phere is no god but He. the mighty, the wise.
The true veligion with God is Islam "'? The
Druses say that 1t 18 Muhammad who here
speaks, and that he witnesseth that our Liord
(Hakim) is God; the angels are Lhoj 'Iga.]ls,r the
men endued with knowledge are the Da’is. ‘l‘hus
the true Muslim should acknowledge Hakim as

God.

1 This is explained thus: The letters of the article al (V)

are reversed to make ld (&) and l4 means no, ;
al-Qd fin comes to be equal Lo 14 Q4&’im, and so there is n.o (izatlllln
cqual to Hékim. An argument as to tbe 1‘mmhcrs‘ o c
ministers in the hierarchy is also made from two of the lct.t.ers
in Mabad. the adored, a name of Fldkim. Thus ‘abd (aar) 18
a servant, or an adorer: ma‘bud (.,s’_.,g,.) , the adored, has two
additional letters inim (‘.) and waw (J) . The numerical vajue
of these letters is forty-siw, which is fixed as the number of the
ministers, or those who serve.
2 Saratu Ali ‘Imran (iii) 16-17.

or not, and thus.’
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It 1s believed that the Druses worship Hakim
under the form of a golden «calf; but some
say that this is used not as an object of worship,
but as an emblem of the dominant religions,
superseded by their system. Some say that
they repudiate idolatry, and compare Judaism,
Christianity, and Islim to a calf. Others say
that it represents Iblis, the devil, who is the
rival of Hdkim.

The hierarchy of the Druses is formed on the
model of that of the DBadtinis. The five chief
leaders are Universal Intelligence, or simply Intelli-
gence! manifested in Hamza ; Soul in Ismd'il ibn
Muhammad; Word (Logos) in Aba ‘Abdi'llih
Muohammad ; Preceder in Abd’l-Whair Salama:
Follower in Abu'l-Hasan. They arc also called
the Haduid? a word signifying boundaries, but
applied in the Qur'in to the laws and precepts
of God which must not he transgressed. Thus
the assertion that he who does not know the
Hadud, or five Ministers, is ignorant of the true

‘religion is supported by the verse, ‘ This is the

precept (hadd) of God and whoso transgresseth
the precept of God imperilleth his own self.’?
This use of the word is borrowed from the Bitinis

! According to the Tradition jaah alfl sle Le Jt—The first
thing God created was intelligence.

s RTREN is the plural of 3~ . Sce Sdratu’)-Hadid (Iviii) 7.

3 Saratu't-Talag (Ixv) 1.
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who freely allegorized words tal(t?n from thi
Qur'an.  This makes it extrcnu.;ly dlff'lculf. t](; ge
at any very clear understu.ndmg of tbe ruse
hierarchy, for Hamza, the chief anthority on 1t,
wrote for the most part for those \.vho had
already been initiated into t.he'Bz'ti;l.m systen;
and so does not enter into detail with regar
to the explanation of mystical terms, Wlthdﬂ;e-
meaning of which his readers were supposed t0
: inted. .

bL'I:‘Ll(igsl_lemx\*Iinist-ers may be regarded as spiritual,
or as corporeal beings. In t:,he first case t}l:e-y
always bear the same name, 10 the secong'i t cut';
names may vary &ccordmg. to .thc dlfferehn.
epochs of their several manifestations. 111)1r th:z
personified form they have been opposed by .1
ministers of error, who, tl_l?ug}} contjefnpc})]mry
opponents, were veally persomhcatlo‘ns'ot .‘.\Iu_::.n;e
mad, Aba Bakr, ‘Uthmaén, ‘Umar, Ali, who we :
also ministers of error, because they t_a.ught &I'l‘
expounded an cxteror _lu,w qnd not 1‘ts‘ fesci]tell;g
meaning. Thus they missed its real porat d.-l]f -
men astray (rom the trutp‘—the confession of the
divinity of the Lord Hikin.

i is Hamza Ir 1n all know-.
The Intellivence is Hamza from whom ¢

ledge emanates. Since the time of ;.Xda,.m he h:L-is:
appeared in the world under seven dlf‘felen.t man f
festations. He was created from the hghp 0
God before all worlds. Existing.before all things,
he will survive all.  The period between the
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manifestations 1s called the fatra,’ but though
then concealed he was still alive.

The Soul proceeds from Intelligence and bears
to it the relation of femnaie to male, but with regard
to the other ministers 1t has the rank of male.
In the person ol Isma‘i), it was the vicar of Hamza,
bhaving authority over the rest of the Ministers
and over all believers? The Soul in its manifes-
tation under Ismd‘il is called the Mujtabd, or
Chosen.® The verse ‘I betake myself for refuge to

T

1 3 a term meaning interruption, and generally used by
Muhammadans to denote the period of time which passes between
the mission of onc prophet and another. Tt ix ulso applied to
the period in the cacly ministry of Muhannmnad when his inspira-

. tion ceased for a while.

2 In connexion with this o curious mystical interprctation
is given of the words ‘a Paradise vast as the heavens and the
earth ' [Saratu Al *Imedn (i) 27.5 I ¢ vast® refers to breadth
what is its length ? where is there room for hell 2 So the literal
meaning is said to be wrong. The correct one is as follows.
Vastness has length and breadth. The length is the Inteliigence,
the Imém of the Faithful; the breadth is the Soul which is

the wid of the |11L(_'”i,','(;lu:l:—'-‘f:?.u‘5 Janll wl=n Pl _ang

“from which come all spiritual Iorms—'sf.-"ll;;n sydi—as the child

comes from the mother. T.ength and breadth must then he
conjoined, and so Intelligence and Soul, these two Alinisters
cannot be separated.  The blessing derived fiom them forms
thoe fruit of Puradise, which s the Knowledge tree from error,

This is said to be the * Vast IParadisc’ of which the Qur'dn
spcaks.

.
3 Jyrize  This munifestation is said to luve taken place in

ACH. il Tsmiddl was a D'l of the Bitini secl 1+ fore he accepted
the teaching of Hamza.
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of the earth, who employeth the Angels as envoys,
with pairs of wings two, three and four.'!

The fourth minister i1s the Preceder,? which is
produced from Word by Soul. He is also called
the Bight Wing.

The Foliower?® called also the Left Wing, is
sometimes Dpamed Bahi'u'd-din, 2 man famous
amongst the Druses and who was a most prolific
anthor.

In the next order after these five principal minis-
ters come the Da‘i, the Ma’dhin and the Mukassir.
The work of the Da‘i has been already described.
As his name signifies he is one who calls men
to the acceptance of the truth. Ilmmediately
under him 1s the Mi'dhin one who has received
permission to destroy men's beliefs in their old
religions, and so to prepare them for the acceptance
of a new one.! Then subordinate to both comes

the Mukassir, who also breaks down the wall of

donbt and by his presentation of the truth bears
down all resistance.

1 8aratu'l.-Furgdn (xxxv) 1.

? e, He is called the Preceder, because in the Bétini
system hc held the first rank, preceding all other Alinisters.
For the difierence between the order of Ministers in the Batim
system and in that of the IDruses, see Sacy’s Exposi de la Religion
des Druses, vol. ii, p. 276.

8 The directions given to this Minister will be found in Sacy's
Eaxzpos: de la Religion des Druses, vol, ii, pp. 198-308.
his place in the Bdlini system, sce pp. 314-5, 319,

‘)’-*%'“) )—-&“ o pd U"“ U‘:

For
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These three ministers also pPOSSCSS allegorical
names. The Ddd 1s called the ¥ ndeavour, on
account of his great devotion to the sacred cause.
The Ma'dhtun is called the Opeper, as he opens
the door of entrance to all aspirants after the truth.
The Mukassir is named the Phantom, who by
his discourses gives a glimpse of the truth without
unveiling the whole! '

There are a few other names which frequently
occur in the Druse books. The Néitiq is or?e.of
the great prophets who introduces a new rehgutn
into the world. Each oune has a subordinate Sus
who succeeds him. During the existence of each
such religion there is a succession of seven
ministers called Samets, or silent ones. They are
also called Imdms and each Imdm has twelve
Tujjats, or Proofs, who go into the world :1.’r1dQ
teach the doctrines of their master. The ‘A(_}qal,
or the most wise, are those members of‘ the 1nner
circle to whom alone the most esoteric dogmas
of the religion are known. They are said ‘to

bear themselves with great circumspection. They

1 igpdbedl (o g pladl (e plalt b Ip &) aght el e
T W e g erreieall e Sty agalt __,\iz__mg 83 \eso
oA A QLI Sl e wp Sy el Thb &3 Jaht

o) § CAAS pA=IL

Saey, Fxposé de la eligion des Druses, vol. u p. 19
2 An intensive form (u}\__,. r.._\) of Jile a wise man.

THE DRUSES 49

live sober and teraperate lives, abstaining from
all 1ntoxicating hquors, from tobacco and even
from coffece.” The Shaikhs of the ‘Aqqdl as
leaders of the religious commonwealth, perform
functions corresponding 1n some degree to those
of the old Hebrew prophets and jndges. At their
word the hosts gather from far and near, place
themselves under the command of chosen chiefs
and go forth to warfare. They also convene
councils for the discussion of weighty inatters of

-religion or policy.!

Amongst those who believe 1n the existence of
such Ministers of the I'aith there are diiferent

.ways of classifying them; but Hamza maintains

that his method, which is given above, 1s the
only true one and that all others are completely
wrong. Lengthy discussions, too wearisome to
reproduce here, have been held on this subject.
Some of the Ministers also have many different
names,

The Iruses believe 1n the transmigration of

souls, which, according to their views, first came

into existence after the creation of the Minis-
ter, who is called Intelligence, that 1s, Hamza.

- They were formed from his hght. The soul of a

Druse after bhis death passes into the body of
another Druse; that of a polytheist into another

polytheist. The number of souls is fixed and they

1 lwing, Arab and Druze ol Home, pp. 40, 9.
4
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the hodies of apes and pigs. Ilamza apparently
did not accept this view, but believed 1n a spir-
tual transmigration.!

Some pious souls ceased to migrate after the
advent of Intelligence, who came in the person
of Humza, and are now simply awaiting the day
of judgement. They are concealed with the Imam,
and when he re-appears in glory to execute judge-
ment on the unbelievers they will form his retinue.
They are called the Exalted People, the People
Most High, the Sacred Lights, the inhabitants

" of Afraf’?

The terms, ‘resurrection’ and ‘the last day’

_denote the time when the doctrine of the Unity

will be made known to all people, and all other
religions will be abolished, and when the lot of
believers and unbelievers will be irrevocably fixed.

There are differences of opinion as to the events

which will usher in the last day. Before the

! This is called ”,J\ F_:ﬁ—change of forms: thc material

transmigration is called Goee OT 5....:,,...,- , which word, according

to Sacy, is used by Hamza only once. Sacy's Ezpos¢ de la
Religion des Druses, vol. ii, p. 433.

2 ¢On (the wall) Al A'raf shall be men who know all by their
tokens, and they shall cry to the inbhabitants of Paradise, ** Peace
on you'; but they shall not enter into it, although they long
to do so’ [Saratu’l-Afraf (vii) 44]. Some Muslim commentators
say that these persons are those whose good and evil deeds
exactly balauce each other, and so their condition is not fixed ;
otbers say they are the saints and holy martyrs. The Druscs.

agree with the latter opinion. For an explanation of al-A'raf,
see Sell's Faillh of Islam, (3rd ed.) p. 261.
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of Jamadi, or of anuh}.ﬂl
2 L laadt St 1 “
3 The lflollowing cxpressions can also be used i) J= —

the Moly Place; PR u....\i-—thc Sanctuary of the lmhmat;
e ace s

PPN —the DPlace of purity. Sacy, however, considers that
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Eiz ;cturn. E:::pose de la Tloligion des Druses, vol, ii, p. 220.

ponents will be
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the destruction of houses in Mecca and the ruin,
through earthquakes, of mosques in Syria. Then
the encmies of ‘Al will be compelled to wear
heavy ecarrings made of lend and to pay a tax.
The Jews and Christians will have. earrings of
iron and their tax will be heavier still. The
severest punishment 1s to be reserved for the
apostates, whose earrings will be of glass, which
in summer burn lke fire and in winter are as
cold as ice. 'Their head-dress will be made of
pig skin.

The Lord Hakim will be adored in all languages,
and with a loud voice people 1 all lands will
say: ‘ To whom does the kingdom now and for
‘ever belong?’ The reply will be, ‘To the Lord
Hakim, the victorious, the powerful’. Those who,
before the day of resurrection, believed. who con-
fessed the Unity, who accepted the Imdmat, and
the various order of the spiritual hierarchy, will
now enter into the felicity of life etermal; but
those who did not these things will be delivered
up to torment for ever.

In order to sustain the courage of those who
sutfered persecution, Hamza spoke much of the

Ctriumphant  return of Hdikim, and in figurative
language bade them beware of the flowing river
of tanzil, whose waters were muddy, and of the
steam of tawil, whose waters were sweet but
deadly. They were to fear the darkness which
precedes the dawn of Hakun’'s advent. Those
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who beclonged to the Lord Hdkim would find in
him a powerful protector, when with angels and
with cberubim he would appear in all his royal
splendour. Then would all men bow in subjec-
tion to him. ‘The Mizan, or balances?!, would be
prepared, all actions tried, all excuses takern away
from the wicked, and rewards be given to the
good. The true believers would have abundance
of gold and silver, authority would be given to
them to rule in the new kingdom ; they would
be the Amirs, the Shihs, the Suliins of the
coming age.

Meanwhile the Druse religion excels all others
and 15 superior to them. Previous religions have

been those introduced by the Natiqs,? and being

exoteric beliefs are known as tanzil; but each
Natiq before he passed away nominated an Asis,
who gave the esoteric mecaning of the rehgion
founded by his master. This is known as tawil.
Thus the Nitiq and the Asas combine together
as 1t 1s said: ‘and of everything have we created
pairs;'® but all tbis is inferior to the religion of

the Unity.* The following verse of the Qur'an is ’

1 See Sell's Faith of Isldm, (3rd ed.) p. 258.

2 Ante p. 48.

3 Saratu’db-Dharayit (11) 49.

4 It must be borne in mind that this use of the word * Unity '’
is a technical one. The Druse writers mean by it the dogma
that God is united to Hikim. Unitarians are those who believe
in the divinity of Hdikim. not as amongst Muslims those who
believe that God is One, and who deny the doctrine of the Trinity.
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cited as a proof of this fact: ‘Between them
shall be set a wall with g gateway, within which
shall be the merey, and, in front, without it, the
torment.’? The words ‘without it’ are the tanzil,
the law of the Nitiq; the word *within® 15 the
tiwil, the law given by the Asds; but both lead
up to something else, ‘the mercy’ which is the
religion of the Unity. Another verse js also
quoted to show the inferiority of all preceding
teachers. ‘ Verily, We proposed to the heavens
anc'l to the earth and mountains to receive the
Faith, but they refused the burden and they
iez_bred t.o receive it."?* The heavens, earth, moun-
tains signify the Nitiqs, the Asds, the Hujjats
who have rejected the true doctrine of the.Unity
and have preached error.

Christians are reminded that Christ said :
‘Venly, I say unto you, if a man kecp my saying
.he shall never see death.’” The saylng, or \\;ord
15 the religion of the Unity. for the word is,
u.nit.ed to the Messiah, who is Hamza; so Chris-
t1§n§ should awake, for already he who has sown
rejoices in the approach of harvest:? already the
word of truth ¢ bears witness against error. Jesus
proclaimed the Gospel of the Kingdom and said
1t would be preached in all the world. Now it

has come and yet Christians refuse to accept
the truth.

' Saratu'l-Hadfd (lvii) 13. 2 Suratu'l-Ahzéb (xxxiii) 72
3 A reference to John {iv) 3C. 4 i.e. Hamza, ‘
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In short, the case now stands thus. All ordi-
nances of religion prescribed by the law have an
outward form, and an inward signification; each
revelation. which comes throngh a Nitig, has an
allegorical interpretation (tawil). This is why
the Isma‘ilians are called Bitinis, for Muham-
madu’! Ilabib, the founder of the system, had
perfect knowledge of this inward signification and
this allegorical meaning. Indeed, be could give
not only the latter. but even the further allegorical
meaning! of this allegorical interpretation of the
outward revelation.

Hakim abolished the exterior religion, or the
tanz]l, when by his own cxumple and by his
edicts he released men from the observance of
the laws of Isldm: he put away the interior law,
or the tiwil, of the Shi‘ahs and of the Christians,
when he established the religion of the Unity.

The Muslim creed consists of two parts ‘ There
is no god but God, and Muhummad is the Apostle
of God.” By a cabalistic use of the words and
the letters in this creed, and their connection
with the signs of the Zodiac, the planets and the
months, the Béatinis find in them a description of
their own hierarchial system. Ifamza by a similar
course of reasoning finds in them the hierarchy
of his own system, and, thercfore. teaches that 1t
is not obligatory to repeat these words in their

LIREE SRS N
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natural sense as Muslins do, nor with the allego-
rical meaning assigned to them by the Batinis;
but to look upon them in the mmore mystical form

. which he gave to them, and which shows the

superiority of his religion over that of Isldm.

The Qur'dnic injunction to ‘obey God and His
Apostle,” and those placed 1n authority is inter-
preted by the followers of the tanzil to be the
acceptance of the rule of Abd Bakr, ‘Umar,
‘Uthman, ‘Ali, and the Khalifas of the family of
‘Umayya and then those of the house of ‘Abbis.
It 1s explained by the followers of the tdiwil to-
be obedience to the authority of ‘Ali and of his
descendants only, according to the verse: * This
day have I perfected your religion for you and
have fulfilled my favours unto you; and 1t is my
pleasure that Islam shall be your rehgion’! This
1s said to 1ndicate that the gift of the knowledge of
the interior law was made to the Shi‘ahs, and to
refer to the bestowal of authority to ‘Al and his
spiritua! successors. Hakim set aside both these
interpretations, and declared that authority resided
neither with the Sunnis nor the Shi‘ashs, but
with the true Imam, that 1s Hakim alone. He
quoted 1n proof of this the words, Lvery thing
have We set down in a clear Indm.'?

1 Saratu’'l-Ma'ida (v) 5
2 Baratu Yd Sin (xxxvi) 11, The Qur'dn reads thu\—d—: }—":

¢ o - < PR SRy &
e plet U-f &inont but it m: inifestly refers to the* proser\ed
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When Christ said: ¢ Destroy t,his_tefnple and
in three days 1 will vaise 1t up,“lmt 15 .;1ll_cged.
thai he then referred to three periods of time;
the first when the Natiq Jesus a.ppea,r(?d; the
second the age of the Paraclete, & nane given to
Muhammad, who is thus said to have bggn an-
nounced by Jesus;? the third period when }-_la,mz;a.
appeared and calted on men to embrace the ‘t,.rlut, .
The last day is the complement of the first, a-’s
when Jesus said: <My time is not yet come .
Muhaminad in claiming to be the qu‘:}.clete seems
to have isunderstood the word Wapcm?\o']fos‘, a,‘ndh
imagined it to be the same as TEPLEAVTOS, wp-lc
has somewhat the same meanng as Ahpla.d, hon}
which word the name Muhammad 18 formedd:
Many other passages in the Gospels are treate
in the sawe fanciful way.? . |

'The Druses deny the crucifixion of the true
Messiah,! whom they believe to have been a per-

sonification of Hamza. They say that Jesus,

table ' —byaze gy—on which all the actions of men are written

down, and it is 50 explained by all commcnmtor‘s. ]-_[:m(;z:'-ut]o;lz
advantage of the double meaning of th_c word hn:lm, 2?,11“'”5 »
| ikim inc .d all things, that is to say, whe sLers
that Hakim inciuded all ¢ S . : he
the true religion and all their authorlt}: in the person of the
Tmam, who 15 none other than Hamza himself.
1 Johu ii. ¥ o
2 A reference to John xvio . e
3 The Druse interpretation of them will bhe [ou_n)d in Sacy’s
Trtl -uses. vol. ii, pp. H31-52.
Ernosé de la Religion des Drus.e ol 11, _ ———
t.'tl"hc Druses follow the Muslims in this belief. Sec Suratun

Nisa® (iv) 196.
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the son of Mary, was taught by the real Messiah
and, on his proving disobedient, the Jews were
then allowed to rise up against him and to put
him to death. When he lay in the grave, the
real Messiah hid in the garden and so the news
went abroad of the resurrection from the dead.
At first sight, there seews no obvious reason why
Hamza should have lent even this amount of
support to the Christian religion; but 1t is said
that, as the time had not yet arrived for the
followers of the Unity to openly manifest them-
selves, 1t was convenient for them to have & religion
in which they might live unrecognized.

For all these and for many other reasons, the
Druses comfort themselves with the belief that
the religion they profess is vastly superior to all
which preceded 1it, or which can ever come into
existence.

Hamza and other Druse writers had a direct
interest in combating the opinions of the NMuslims,
by whom they were swrrounded, and who looked
upon their views and opinions with much con-

"tempt. So the great point in the teaching of the
Druse leaders was to show that Islam as a religion
. had had 1ts day, and was now of no authorify at
all. On the other hand, the Druses had nothing
to fear from the Jews or Christians, who in Muslim
lands posscssed no power to do them harm, and
so much less attention was paid to them and to
their systems of religion. Still, Christians are
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reproached for not living up to the standard of
life laid down in the Sermon on the Mount.

Spiritual men! and women should be free from
all faults and foulness. The Faithful, male and
female, should be free from crime and impurity.
A woman should so act and speak that other
women may be led to accept the truth. Men,
who do not keep in subjection their carnal appe-
tites, are ‘just like the brutes'? and are worse
than the ox and the ass. A fornicator, on repent-
ance. should be humbled for seven years and, if
he remains unrepentant, he treated as an infidel. -

A Druse, who marries a Druse wife, should
place her on an equality with himself and shzn:el
with her all his possessions. If a divorce 1s
necessary, on account of some disobedience on
the part of the wife, she should give up half of
her property; but il her husband has il-treated
her, she takes it all away. It is so also in the
case of the man. A divorce cannot be cancelled
and cither party may remarry. Marriage with
a mother, sister ov aunt is forbidden. A man
can only muarry the daughter of his uncle if she
is a Druse, a believer in the Unity. Polygamy
is not permitted.

In the place of the five articles of the Muham-

madan creed and of the arkdin-i-din, or the five
practical duties of religion, the Druses say that

1 The various orders of Ministers.
2 garatul-Furgdn {xxv) 10,
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Héikim appointed these seven as articles of faith
and practice: Truth in speech; mutual help;
renunciation of celigions previously professed ;
entire separation from evil spirits and from those
in error; belief in the divinity of Hikim ; acquies-
cence In his actions whatever they mught be;
absolute resignation to his orders at all fimes and
under all circumstances. The principal dogmas
concerning God, His nature, attributes, and mani-
festations, concerning the Universal Intelligence,
and all the other members of the hierarchy,
formed a body of theological teaching, the accept-
ance of which preceded the confession of the
seven articles of the creed Just described.!

Truth in speech was to be maintained as regards
the dogmas of religion, and in all the ordinary
affairs of life amongst the Druses themselves; but
it was allowable to tell lies to men of other reli-
gions who are in darkness and ignorance, and
with whom it 1s merely & matter of politeness
to speak the truth. It is not with reference to
them an obligatory duty. Lying to a fellow-
believer is a great crime and will be severely
punished by Ilakim. When a man mmputes to

a Dbeliever something false, or distorts his words

he 1s lying to him.

. I The number seven is considered by the Druses to be a sacred
and mysterious number and for this many curious reasons are
alleged. Sce Sacy's Ezpos¢ de la Religion des Druses, vol. i, p.
462,



62 ‘THE DRUSES

Some attention is paid to education and wolnen
arc taught to read and write. Thenr literature
is chiefly theological but for a tribe so himited in
numbers is comparatively extensive. They guard
the manuscripts of their more mmportant works
with great jealousy, but many are now to be
found in the great Furopean libraries.

As regards mutual help, the Druses were to
carry a sword to defend their fricuds, to watch
over them, to meet their wishes, to satisfy their
wants, to help the poor and to succour the op-
pressed. All such good deeds would make the
religious profession perfect. They still maintain
the ancient custom of hospitality. "Their bravery
is potorions and the blood-feud is still kept up.
Absolute submission to the will of the Lord

Hakin 1s enjoined. Should he require a man to

slay his own son he must do 1t, for only unquestion-
ing obedience will be rewarded.

With reference to the duty of renmouncing all
previous religions,! the convert was to learn that
faith 1n the Umty was incompatible with the
profession of any other religion than that which
acknowledged Hakim as 1ts supreme lord. At the
same thue, his disciples, if previously Muslims.
need not discard, at all tines and under all cir-
cumstances, the outward observances of Islam,

1 These werc a!l looked upon as types of the one perfect reli-
gion, and all their sacred books were to be interpreted allegor-
ically.
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nor be afraid to disguise their real convictions by
such outward conformity. The following extracts
from a Druse catechism 1illustrate this point:—

@.—What 1s our object when we speak with
praise of the Gospels?

A.—In the presence of the people of that re-
hgion, we are obliged to approve of the belief
which they profess.

@.—Why, when we are asked, do we say that
there is no other (sacred) book than the Qur’dan?

A.—Know, that as we are obliged to hide our-
selves under the veil of Isldm, we must outwardly
acknowledge its book. We are not to be re-
proached for this, any more than for saying the
usual Muslim prayvers at the grave. We must
hide our belief. The inner mysteries of the Faith
and its esoteric teaching inust not be revealed to
any one outside the circle of the true believers.

The Druses are very reticent about their beliefs,
and in order to avoid danger they may profess,
outwardly and in appearance, any dominant reli-

.gion of the place they may be in. This is a prin-
ciple known as taqiyah, and is common to all the

Shi‘alh sects. Meanwhile, in the heart must be

“firmly held the belief in the divine nature of

Hakim, which is the fundampental doctrine on
which the whole system is based.

Such, in brief, i1s the religion of the Druses,
a strange mixture of fanaticism and folly, though
not without some redeeming points in the practical
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duties of life amongst theselves. That a religion
should grow out of the caprices of a madman,
and that gencration after generation should see

in a Dbloodthirsty despot the incarnation of the

Divine, shows to what an extent men may be
deluded, when they close their eyes to the ‘true
light which hghteth every man that cometh into
the world.

The Druses are said to number over a hundred
thousand. Their home for many generations was
in the T.ebanon; ‘but now they are found as far
north as Antioch and as far south as Carmel;
while since 1860 they have gone eastward, and
settled in such numbers on the. mountain, that
the name Jebel Hauran, by which 1t was for-
merly known, 1s fast giving place to that of
Jebel ed-Druze.’!

‘In the early part of their history the Druses,
under the feudal rule of their chiefs and with
the support of a powerful Arab tribe which had
accepted their religion, possessed a great measure
of independence and were looked upon as allies by,
the Muhammadan powers. When Sultin Selin I
conquered Egypt in A.Dp. 1517, the Druses came
under the power of the Turks and troubles
began, which culminated in the early part of the
eighteenth century in constant and Dbitter feuds
between the Druses and the Maronites, a Chris-

1 Ewing, Arad and the Drucze al IHome, p. Ul
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tiari sect owning allegiance to the Pope, though
retaining the use of Syriac in their liturgy and
observing certain other local customs. They form
a distinct political and social body and number
about 400,000, of whom a great part are to be
found in the Lebanon. War broke out between
them and the Druses.in 1841 and this led to the
appointment of Omar Pasha as governor, assisted
by a council of four chiefs from the Druses and
the Maronites respectively. This scheme failed.
Then separate governors were uppointed, but the
hostilities still went on. The Turkish Government
proved unequal to the task of restoring. peace;
thc feuds continued and massacres ensued, and
so in 1860 the European powers intervened and
a French force was sent to restore order. The
following year they were withdrawn, but a Chris-
tian governor was appointed and for a time order
was restored; but insurrections still break out
from time to time, the latest being-in 1910 when
the victimis of the Druse massacres were estimated
at one thousand. Whether under the new regime
in Turkey any improvement will take place in
this part of the  Sultdn’s ‘dominions has yet to
be seen.
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